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La 1ère Génération 
!
22-10-1844 
« J’ai vu un groupe de gens qui se tenaient fermement sur leur garde et ne prêtaient aucune attention à ceux 
qui cherchaient à ébranler la foi établie de l’ensemble. Le Seigneur les regardait d’un œil approbateur. Il me 
fut montré trois marches qui conduisaient à une plateforme et représentaient les trois messages : du premier, 
du second et du troisième ange. L’ange qui m’accompagnait me  dit : “Malheur à celui qui retranchera la plus 
minime partie de ces messages. Leur véritable signification est d’une importance vitale. La destinée des 
âmes dépend de la manière dont ils sont reçus. Je fus de nouveau ramenée à considérer ces messages, et je 
vis à quel prix les chers enfants de Dieu avaient acquis leur expérience. Ils l’avaient obtenue à travers bien des 
souffrances et des luttes sérieuses. Dieu les avait dirigés pas à pas, jusqu’à ce qu’ils soient placés sur une 
plateforme solide et inébranlable. Je vis quelques personnes s’approcher de cette plateforme pour en 
examiner la fondation …/… Certaines d’entre elles s’empressaient d’y prendre place avec joie, alors que 
d’autres commençaient à trouver des erreurs dans la fondation. Elles auraient souhaité y voir apporter 
quelques améliorations pour que la plateforme s’approche davantage de la perfection et que le peuple soit 
beaucoup plus heureux. D’aucuns en descendaient pour l’examiner et la déclaraient mal posée. Mais je vis 
que presque toutes se tenaient fermement sur cette plateforme et suppliaient les personnes qui en étaient 
descendues de cesser leurs plaintes ; car Dieu en était le grand Architecte, et c’était lui qu’elles combattaient. 
Elles leur racontaient les merveilleuses œuvres de Dieu, et qu’Il les avait amenées sur cette ferme plateforme, 
et, élevant ensemble les yeux au ciel, elles louaient Dieu à haute voix. Quelques-unes de celles qui s’étaient 
plaintes et avaient quitté la plateforme furent touchées, et elles reprirent humblement leurs places. Early 
Writings, 258.3 – Premiers Écrits, 258.3-259.1 !
Le Déclin de Laodicée 
« Faisons juste une rétrospection générale de la progression vers le déclin de l'église de Laodicée. Pendant 
six années consécutives, à savoir : à partir de l'automne 1844 à l'automne et au printemps de 1850, la plupart 
de ces principaux membres ont collaboré et se sont entraidés à changer la chronologie, c'est-à-dire l'histoire 
du monde ; pour prouver qu'ils étaient sur la véritable position. Qu'ont-ils gagné ? Réponse, rien que le 
désappointement  et la confusion ». Bates !
Beaucoup de ceux qui professent 
« Beaucoup de ceux qui professent attendre le retour de Christ deviennent conformes à ce monde et 
recherchent plus les applaudissements de ceux qui les entourent que l’approbation de Dieu. Ils sont froids et 
formalistes, comme les églises nominales d’où ils se sont séparés depuis peu. Les paroles adressées à l’Église 
de Laodicée décrivent parfaitement leur condition ». (The Review, 6.10.1852) – EW, 107 – Premiers Écrits, 
p. 107.3 !
Il m’a été montré 
«  Il m’a été montré la faible condition du peuple de Dieu, que Dieu ne s’est pas éloigné de lui mais que c’est 
le peuple qui s’est éloigné de Lui et est devenu tiède ». December 23, 1860. 1T 210  !
1854 – 1858 Manque de Confiance dans les Témoignages 
« J’ai vu que la raison pour laquelle les visions n’avaient pas été plus fréquentes ces temps derniers, est parce 
qu’elles n’avaient pas été appréciées par l’église. L’église a presque perdu sa spiritualité et sa foi, et les 
reproches et les avertissements n’avaient eu que peu d’effet sur elle. Beaucoup de ceux qui avaient professé 
avoir foi en elles, n’en n’ont pas tenu compte ». 1T 119 !
« Souvent j’ai demandé dans l’angoisse : Quel est le compte-rendu de tout mon travail ? Ces frères prirent 
cette position : Nous croyons aux visions, mais Sœur White, en les écrivant introduit ses propres mots, et 
nous croirons en la partie que nous pensons être de Dieu et nous n’écouterons pas l’autre partie… Les dons 
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sont ensuite mis en doute, bien sûr, ils n’ont que très peu de poids et l’instruction donnée par la vision n’est 
pas considérée ». 1T 234, 236 !
23-5-1963 Seventh-day Adventist Church 
Seventh-day Adventist Church, Battle Creek (MI); 1Sam 8, 12:17, Os 13:11  12

« Dieu a une église. Ce n’est pas la grande cathédrale, ni ce n’est l’établissement national, ni les nombreuses 
dénominations, c’est le peuple qui aime Dieu et qui garde Ses commandements. « Car là où deux ou trois 
[personnes] sont assemblées en mon nom, Je suis là au milieu d’elles » (Matthieu 18.20). Là où Christ se 
trouve parmi les quelques humbles, constitue l’église de Dieu. Car la présence du Très Haut et du Saint qui 
habitent depuis toute l’éternité peut seule constituer une église.  
Jésus préside, là où deux ou trois sont assemblés qui aiment et obéissent aux commandements de Dieu. 
Laissez les lieux désolés de la terre, dans le désert, dans la cité entourée des murs de prisons. La gloire de 
Dieu a pénétré les murs de la prison, inondant avec les rayons glorieux de la lumière céleste les donjons les 
plus sombres. Ses saints peuvent souffrir, mais leur souffrance sera semblable à celle des apôtres d’autrefois. 
Ils doivent propager leur foi et gagner des âmes à Christ et glorifier Son saint nom. L’opposition la plus 
amère exprimée par ceux qui haïssent le grand principe moral de la justice de Dieu ne devra pas et 
n’ébranlera pas l’âme qui tient ferme en mettant sa pleine confiance en Dieu ». UL 315 !
1883 : La Défense de l’Inspiration 
« En 1883, l’Église Adventiste du Septième Jour avait été concernée pendant quatre décennies environ, 
dans la défense de l’inspiration divine de la Bible, face aux défis infidèles de l’extérieur. Cependant, certaines 
crises internes concernant la nature et l’autorité des écrits d’Ellen G. White ont poussé les Adventistes du 
Septième Jour en 1880 dans des discussions approfondies sur la doctrine. Durant cette période deux 
questions importantes furent soulevées : (1) Y a t-il des degrés d’inspiration ? (2) Le Saint-Esprit dicte t-il 
les termes mêmes des écrits inspirés ? 
Y a t-il des degrés d’inspiration ? Les conflits administratifs et les problèmes de personnalité à l’université de 
Battle Creek firent qu’Ellen White envoya quelques témoignages à Uriah Smith, président du conseil 
d’administration de l’université, le réprimandant sur quelques décisions peu sages qu’il avait prises. Le 
ressentiment contre de tels reproches était l’un des facteurs qui avait fait qu’Uriah Smith émit l’hypothèse 
que les écrits d’Ellen G. White n’avaient pas le même degré d’inspiration. Au printemps 1883, U. Smith était 
convaincu que les « visions » de Mme White étaient véritablement inspirées, mais que ses témoignages ne 
l’étaient pas. 
En supposant que l’inspiration divine varie selon les sources originales de l’information à être transmise, U. 
Smith a fait valoir dans une lettre à D. M. Canright que les écrits d’Ellen White comprenaient les « visions » 
qui étaient véritablement inspirées et les « témoignages » qui n’étaient pas inspirés. (Uriah Smith to D. M. 
Canright, March 22, 1883, Advent Source Collection, Adventist Heritage Center, Andrews University.]” 
Alberto R. Timm, Understanding Inspiration: The symphonic and wholistic nature of Scripture.  3!
1884 : La Dernière Vision Publique 
« En une occasion les pasteurs White et Andrews et moi-même fûmes réveillés à minuit, et appelés à venir 
prier pour Sœur White. Elle s’était évanouie et tous les efforts pour la faire revenir à elle étaient vains. Nous 
avions eu une session de prières et elle sembla revenir à elle puis elle fut ravie en vision. Certains de nos 
adversaires disent : ‘Oui c’est toujours la même chose, elle est toujours malade et s’évanouit avant d’avoir une 
de ses visions’. Mais ce n’est pas vrai. La première fois que je la vis en avoir une, ce fut  à la fin d’une réunion, 
lorsqu’elle était assez bien portante pour entreprendre un long voyage. Sa dernière vision publique fut en 
1884, au camp de Portland, en Oregon. Elle a eu des visions actuellement, mais elles ne se sont pas 
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produites au grand jour, au cours d’une assemblée publique. C’est un endroit céleste où être, là où il y a une 
vision publique, comme certaines des personnes présentent ici, qui ont pu la voir à de telles occasions, 
peuvent en témoigner ». J.N. Loughborough, General Conference Daily Bulletin, January 29, 1893, 20 !
1884 : Cinq Degrés Différents D’Inspiration 
« L’année suivante Butler, dans une série en dix parties dans Adventist Review , a fait valoir que tout le 4

contenu de la Bible pouvait être classé en cinq degrés d’inspiration et d’autorité différents, allant de ce qui a 
été inspiré dans les degrés les plus élevés jusqu’à ce qui « pouvait difficilement être considéré comme 
inspiré ». George I. Butler, "Inspiration," Advent Review and Sabbath Herald (hereafter RH), January 8, 
1884, 24 ; January 15, 1884, 41 ; January 22, 1884, 57,58 ; January 29, 1884, 73, 74 ; February 5, 1884, 89, 
90 ; April 15, 1884, 249, 250 ; April 22, 1884, 265-267 ; May 6, 1884, 296, 297 ; May 27, 1884, 344-346 ; 
June 3, 1884, 361,362]. Bien qu’ayant été accepté par beaucoup de membres d’église, ces notions étaient 
fortement rejetées par Ellen White (1889). [E. G. White, Selected Messages, (Hagerstown, Md. : Review 
and Herald Pub. Assn., 1958), 1:23] et par d’autres tel que l’auteur en 1893 Senior Sabbath School Lesson”. 
Alberto R. Timm, Understanding Inspiration: The symphonic and wholistic nature of Scripture.  5!
1888 : La Conférence de Minneapolis & Le Pasteur Olsen 
« Je ne pouvais dormir après minuit, car les sujets qui m’avaient été exposés durant la nuit dernière, 
m’avaient été présentés de temps en temps depuis la Conférence de Minneapolis. Je ne pouvais pas 
comprendre parfaitement certaines choses qui m’avaient été montrées, mais je vis que des méthodes avaient 
été conçues et planifiées qui introduiraient des principes corrompus. Certains sujets m’avaient été présentés 
à plusieurs reprises, afin que je puisse les comprendre.  
La lumière que Dieu a eu le plaisir à me donner sur ces sujets en relation avec son œuvre, j’arrive à les 
comprendre très distinctement, car les choses qui m’ont été montrées sont devenues des réalités. Je n’ai 
présenté aucune fausse vision devant les hommes à Battle Creek lorsque j’ai dit que certains tenaient des 
responsabilités qu’ils n’étaient pas aptes à entreprendre. 
Lorsque le pasteur Olsen se lia avec ces hommes, il pervertit son discernement spirituel et vit les choses sous 
une lumière différente. Il savait qu’ils étaient en train de résister à l’Esprit de Dieu, mais pensa qu’en 
s’unissant à eux, il pourrait les convertir. Le résultat fut le contraire, dans une grande mesure, ils l’ont 
converti, son discernement clair entre le bien et le mal a été touché. (Ésaïe 28.7) 
Au commencement de son œuvre en tant que président de la conférence générale, la politique du pasteur 
Olsen a été une erreur. Au lieu de soutenir ce qu’il savait être du côté de la loi de Dieu, au lieu de tenir ferme 
comme un fidèle gardien pour ces saints qui garderaient le grand cœur de l’œuvre pure à n’importe quel prix 
ou perte financière, il essaya d’occuper une place des deux côtés.  Il n’a pas été tout à fait en harmonie avec 
les hommes dont j’ai fait référence, mais Satan lui a volé une marche. Inconsciemment il a été piégé et ses 
principes d’intégrité et de pureté ont été corrompus. Dieu a été déshonoré et Son Esprit a été attristé ». 
1888 Materials, 1576-78 !!
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La 2ème Génération 
!
1891 : E.G.W Envoyée en Australie 
« Ce matin mon esprit est anxieux et troublé concernant mon devoir. Se peut-il être la volonté du Seigneur 
que j’aille en Australie ? Cela exige beaucoup de moi. Je n’ai aucune lumière particulière pour quitter 
l’Amérique pour ce pays lointain. Néanmoins si je savais que c’était la voix de Dieu j’irai. Mais je ne peux 
comprendre ce problème. 
Certaines personnes qui possèdent des postes à responsabilité en Amérique semblent être très persistantes 
pour que mon œuvre particulière aille en Europe et en Australie. Je suis finalement partie en Europe et j’ai 
travaillé là-bas dans ce nouveau champ avec toute la puissance de l’influence que Dieu m’a accordée. Ma 
maison et mes biens en Amérique ont été dispersés et j’ai subi beaucoup de pertes dans cette affaire. J’ai mis 
ma maison en vente et le Dr Kellogg l’a achetée. Le prix que j’ai reçu, j’en ai besoin et c’est un tout petit prix. 
Je souhaitais le double, car avec W.C. White j’avais le projet d’ouvrir de nouveaux champs et j’avais investi ces 
moyens dans des écoles de maison, des maisons de réunions et dans l’ouverture de nouveaux champs ». 
1891, 18 MR, 155 
« Le caractère sacré de la cause de Dieu n’est plus réalisée au centre de l’œuvre. La voix de Battle Creek qui 
avait été considérée comme une autorité pour conseiller sur la façon dont l’œuvre devait être menée, n’est 
plus la voix de Dieu. Mais c’est la voix de qui ? D’où vient-elle ? Et où est son pouvoir vital ? Cet état de 
chose est maintenu par les hommes qui depuis longtemps déjà, n’auraient plus du être impliqués dans 
l’œuvre. Ces hommes n’hésitent pas à citer la parole de Dieu comme étant leur autorité, mais le dieu qui les 
conduit est un faux dieu ». July 1896, 1888 – 1582.2 !
1897 : La Conférence Générale 
« A la conférence générale les conseils de Dieu ont été mis de côté et les hommes se sont reposés sur les 
conseils et la sagesse humaine. Dieu a vu cela, et Il n’était pas content. Qu’est-ce que la conférence générale ? 
Que comprend-elle ? Est-ce une conférence générale ou est-ce quelque chose enveloppée et appelée par ce 
nom ? A l’exception d’un petit nombre, les personnes qui doivent savoir ce qu’est la conférence générale, ne 
sont pas intelligentes en ce qui concerne son fonctionnement. Quelques-unes gèrent les problèmes selon 
leur propre jugement et le peuple dans une large mesure ne sait rien de ce qui est en train d’être fait au cœur 
de l’œuvre, seulement la conférence générale est représentée par les hommes qui n’ont pas mis le Seigneur 
devant eux » Manuscript 66, 1898 – 17 MR 221 !
1890 : Ballenger 
« A la fin des années 1890 ‘Holy Flesh Movement’ (le Mouvement de la Chaire Sainte) inspiré par 
Ballenger, ‘combinait une forme d’adoration enthousiaste avec des idées millénaristes autour de la 
perfectibilité de la nature humaine. De récentes recherches suggèrent que le mouvement a été formé sur les 
attitudes Adventistes envers les expériences religieuses charismatiques et le style d’adoration pendant un 
siècle après »  6!
Dans les années 1900 Albion F. Ballenger « commença à enseigner une ‘nouvelle théologie’ sur le salut en 
Christ et aussi cette justification légale – le pardon universel – qui avait déjà été donnée à tous les hommes. 
Il sortit de la compréhension adventiste sur le jugement investigatif… Plus tard il a été démis de ses 
fonctions en qualité de directeur des missions irlandaises et a été radié de l’Église à cause de son 
enseignement.  7!
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1901 : Une Nouvelle Conférence Générale 
1901, Bible Conference, Battle Creek (MI) 
« Juste avant le commencement des réunions de la Conférence Générale à Battle Creek, en 1901, Mme 
White avait déclaré qu’il devait y avoir :  
‘Une toute nouvelle organisation et un Comité qui prendrait simplement la moitié d’une douzaine de 
personnes qui devait avoir un pouvoir de contrôle et de gouvernance… S’il faut mettre en place cette 
nouvelle conférence et mettre un terme à ce que les fédérations avaient fait mais avec la même manipulation, 
le même ton et la même architecture, ceci Dieu l’interdit ! … Cet état de chose a continué durant les quinze 
dernières années voir plus et Dieu appelle à un changement’. (cités par Jones dans la lettre de Daniells, 
January 26, 1906) !
Many important changes in the organization of the church are decided.  25 members shall constitute the 8

GC board without the necessity of a president.  9

“With one exception, from the time of the first General Conference in 1863 until the present time, the 
constitution has provided for a General Conference president. The one exception occurred in the years 
1901-02, when the constitution provided for a chairman of the Executive Committee, instead of a 
president of the General Conference.”  10!
La Puissance Royale 
« A partir de la lumière que j’ai reçue… il y a un champ restreint ici, là, dans ces étroites limites, se trouve un 
roi semblable à une puissance royale qui gouverne. Dieu veut dire ce qu’Il dit lorsqu’IL déclare : « Je veux 
un changement ici ». (cité par Jones dans la lettre de Daniells, January 26, 1906) 
« C’était cette puissance royale qui avait empêché nos dirigeants d’humilier leur cœur et qui avait 
contrecarré les intentions du Saint-Esprit de bénir notre église avec la pluie de l’arrière-saison ». H.H. 
Meyers, With the Cloak and Dagger, ch. 13  11!
La Conférence Générale Sans Président 
La conférence biblique à Battle Creek (MI). De nombreux changements importants dans l’organisation de 
l’Église furent décidés. 25 membres constitueraient la direction de la Conférence Générale sans la nécessité 
d’un président.  
« A part une exception, depuis la première conférence générale jusqu’à nos jours, la constitution a toujours 
donné un président à la conférence générale. Cette seule exception se produisit dans les années 1901-1902,  
lorsque la constitution nomma un comité exécutif à la place d’un président à la conférence générale ». !
Une Église Hiérarchique 
“Dans une forme de gouvernement hiérarchique, il existe une autorité suprême à laquelle les paroisses 
locales et leurs membres appartiennent et sont soumis, mais dans laquelle ils n'ont pas de voix. Cette 
autorité suprême est « l'église », en eux-mêmes les gens ne sont pas « l'église », mais appartiennent en tant 
que sujets à un monarque absolu qui règne par droit divin. L’autorité descend de l'autorité suprême pour les 
communautés locales et les membres individuels et les dirigeants dirigent l'Eglise. L'Eglise catholique 
romaine est l'exemple par excellence de cette forme de gouvernement. Le pape et la curie romaine sont 
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l'autorité suprême. Dans l'Église Adventiste du Septième Jour, la Conférence Générale est cette autorité 
suprême. La forme hiérarchique du gouvernement est incompatible avec le concept de l’évangile du 
dirigeant-serviteur et avec le principe de la prêtrise de tous les croyants de la Réforme protestante. 
La principale raison qui conduisit les églises orthodoxes orientales à se séparer de Rome en l'an 1054 était 
son rejet de l'autorité centralisée dans les mains de la papauté. C'est aussi la principale raison pour laquelle 
elles ont rejeté les ouvertures pour renouer avec l'église de Rome après le Concile Vatican II. 
Par étymologie, une hiérarchie est une forme de gouvernement mené par des prêtres en tant 
qu'intermédiaires entre les membres et Dieu, revêtus de son autorité plénière et responsable pour les 
personnes relevant de sa juridiction. Comme souvent utilisé le mot implique une autorité centralisée et des 
niveaux administratifs stratifiés, dont chacun est responsable à l'échelon supérieur et à tous les niveaux d'une 
autorité suprême au sommet de la pyramide hiérarchique. Que ces niveaux administratifs se composent de 
prêtres, d’évêques, de cardinaux, d’une curie et d'un pape ou de pasteurs, des comités et des présidents, n’est 
pas pertinent. La caractéristique essentielle d'une hiérarchie est un contrôle centralisé de l'autorité qui 
découle - vers le bas. (Page 19) 
Seules les églises catholiques romaines et adventistes du Septième Jour sont considérées comme des 
hiérarchies.” 
Raymond F. Cottrell « “The Church of Tomorrow: Adventism for the Twenty-First Century”, in his paper 
Le Rôle de l’herméneutique pour preserver l’unité de l’Église, p. 60-61  12!
1903 : La Monarchie Balayée 
« Il n’existe pas la moindre preuve dans les minutes du compte-rendu montrant qu’il a été élu un président 
de la conférence générale jusqu’à la conférence d’Oakland. Par conséquent, il a été élu par la conférence elle-
même au cours de la session ». General Conference Committee  13

« Et c’est en cela que se trouve la différence entre la conférence générale et sa constitution de 1901 et la 
conférence générale et sa constitution de 1903. En 1901 la monarchie a été balayée complètement et la 
conférence en tant que telle, et une nouvelle constitution fut élaborée. !
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Conférence Générale 
Dans la conférence générale de 1903, les usurpateurs de la position monarchique et de l’autorité vinrent avec 
« une constitution » qui s’adaptait et soutenait leur usurpation et réussit à la faire « adopter ». Et 
comment ? – Personne de notre peuple  n’avait demandé une nouvelle constitution.  
La délégation de la conférence générale ne l’avait pas demandée. Ni même le comité de la constitution. En 
faveur de l’usurpation elle a été présentée devant ce comité et défendue avec ces paroles mêmes : « l’Église 
doit avoir un chef visible » 
Maintenant, après tout cela, il ne fallut pas longtemps pour que les choses commencent à s’inverser de 
nouveau dans cet état d’esprit et les principes d'organisation, et dans la conduite des affaires de la 
Conférence générale. Cette façon de réagir est devenue si répandue que peu de temps avant la Conférence 
générale de 1903 à Oakland, Cal., « Deux hommes, ou trois hommes, ou quatre hommes, ou quelques 
hommes, » devrais-je dire  se sont mis ensemble à Battle Creek ou ailleurs, et sans aucune sorte d'autorité, 
mais directement contre le texte même de la Constitution, prirent sur eux-mêmes pour vous élire président, 
et le frère Prescott vice-président de la Conférence générale. Et c’est qu’il n’y a jamais eu dans cet univers un 
bout de cette usurpation de position, de pouvoir et d’autorité aussi clair. Vous étiez tous les deux alors, de 
plein droit, tout autant président et vice-président de Tombouctou que vous ne l’étiez de la Conférence 
générale des Adventistes du septième jour. Mais cet esprit ne s’est pas arrêté là encore. La chose était fait 
directement contre la Constitution. C'était trop simple pour ne pas le voir. Et il est tout aussi évident qu’avec 
cette Constitution encore perpétuée dans la prochaine Conférence générale, cette usurpation de la position, 
de la puissance et de l'autorité ne pouvait pas se perpétuer. Que pourrait-on faire pour préserver l'usurpation 
? - Oh, c'était aussi simple que l'autre. Une nouvelle ‘Constitution’ a été rédigée pour s’adapter et maintenir 
l’usurpation.  
Cette constitution fut présentée à la conférence générale de 1903 à Oakland, cal. Et de manière 
anticonstitutionnelle fut votée. J’ai dit d’une manière anticonstitutionnelle parce que dans tout 
gouvernement constitutionnel la constitution vient d’une certaine façon du peuple et non d’un monarque. 
Aucun président de la conférence générale n’a été choisi, ni n’a été prévu à ce poste. La présidence de la 
conférence générale a été supprimée pour échapper à un pouvoir centralisé, un seul homme au pouvoir, une 
monarchie, une royauté. La constitution a été élaborée et adoptée à cette fin conformément à l’ensemble de 
la pensée dirigeante dans la conférence générale depuis le début, dans cette salle, dans le bâtiment de 
l’université. AT Jones 
« La personnalité de Dieu donnée aux hommes – L’homme qui gouverne avec toute la puissance qui est 
entrée dans nos rangs n'est pas approuvé dans la Parole. Satan a conduit les hommes à dépendre des 
hommes et à faire de la chair leur bras. Il m’a été demandé de dire : Brisez tout joug d’invention humaine et 
prêtez attention à la voix de Christ disant : ‘Prenez Mon joug sur vous et apprenez de Moi ; car je suis doux 
et humble dans le cœur ; et vous trouverez le repos à vos âmes : car ‘Mon joug est docile et Mon fardeau est 
léger’ ». Christian Leadership 28.2 - ChL 28.2 
L'homme qui parce qu'il est le président d'une fédération ose prendre la responsabilité de dire à ses 
collègues quel est leur devoir, va vers une mauvaise expérience. L'influence sera de détruire la personnalité 
donnée par Dieu aux hommes et les placera sous la juridiction humaine. Une telle gestion pose le 
fondement pour l'incrédulité. Les hommes qui instruisent leurs collègues à regarder aux hommes pour 
s’orienter et savoir quoi faire, sont en train de leur enseigner que lorsqu’ils vont vers le Seigneur pour 
rechercher le conseil et la direction de Son Esprit, concernant leur devoir, ils ne doivent pas suivre ce conseil 
sans premièrement aller vers certains hommes pour savoir si c’est ce qu’ils doivent faire. Ainsi une sorte 
d’esclavage est développée qui produira uniquement la faiblesse et l’inefficacité dans l’église de Dieu. 
(Christian Leadership 28.3 - ChL 28.3)  
Ceux qui introduisent dans ce chapitre malheureux des expériences de notre œuvre, et acceptent volontiers 
l’idée que la domination de conscience des autres hommes leur a été donnée, doivent comprendre qu’ils 
commettent une grave erreur. Leur département n’a jamais eu l’intention de leur donner la responsabilité qui 
les a amenés à penser qu’elle leur avait été accordée. L’alarme sonne maintenant contre ce mal. Jamais, jamais 
ne laissez les hommes se mettre à la place que Dieu seul doit occuper ». Letter 344, 1907, p. 3 (October 1, 
1907, to A. G. Daniells, G. A. Irwin, and W. W. Prescott). { Christian Leadership 28.4 - ChL 28.4) !
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Le Perpétuel 
« Pour de nombreux Adventistes du XXIè siècle, le terme et l’argument technique compliqué qui tournaient 
autour de ce sujet semble étrange et désuet, d’une manière excentrique, presque bizarre ou ésotérique dans 
le sens que cela concerne des détails techniques élevés que seulement ceux qui sont impliqués dans la 
discussion peuvent éventuellement comprendre. Certains ont occasionnellement soutenu que c’était une 
discussion non pertinente et utile, alors qu’en fait c’est le centre vital de tout chrétien adventiste. Mais en 
vérité, la controverse pour les protagonistes principaux s’est concentrée sur une question théologique 
essentielle dont a dû faire face l’église à savoir  la capacité d’Ellen White pour interpréter les Écritures. Bien 
que grandement résolue dans les années 1940, lorsque le débat sur la signification du « perpétuel » se 
termina finalement, la question de la méthodologie est encore pertinente, parce qu’aujourd’hui elle continue 
de lever sa tête dans différents lieux dans la communauté adventiste ». G. Valentine, W.W. Prescott, 214-215 !
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La 3ème Génération 
!
Une Grande Réforme 
1919, July 1-21, Washington DC, Bible Conference (also Bible History Teachers’ Counsel convention in the 
evening during the Bible Conference) . Dealing with the problem of the nature of inspiration. Prescott 14

main speaker. Christocentric approach of adventist theology. Majority turns against the inspiration of all the 
Ellen G. White’s writings  15!
«  L’ennemi des âmes a cherché à introduire la supposition selon laquelle une grande réforme doit avoir lieu 
parmi les adventistes du septième jour : cette réforme devrait consister à renoncer aux doctrines qui 
constituent les piliers de notre foi et entreprendre un travail de réorganisation. Si une telle réforme avait lieu, 
qu’est-ce qui s’ensuivrait ? Les principes de vérité que Dieu dans sa sagesse a donnés à l’Eglise du reste 
seraient rejetés. Notre religion subirait un changement. Les principes fondamentaux qui ont soutenu l’œuvre 
pendant les cinquante dernières années seraient tenus pour autant d’erreurs. Une nouvelle organisation 
serait établie. Des livres d’un ordre différent seraient écrits. On introduirait un système de philosophie 
intellectuelle… Cette fondation serait construite sur le sable, et l’orage et la tempête balaieraient toute la 
structure.  
Qui a l’autorité nécessaire pour inaugurer un tel mouvement ? Nous avons nos Bibles. Nous avons notre 
expérience, attestée par l’action miraculeuse du Saint-Esprit. La vérité que nous possédons exclut tout 
compromis. N’allons-nous pas répudier tout ce qui n’est pas en harmonie avec cette vérité ? Publié en 1904 – 
1SM 204-205 - Messages Choisis, vol 1, p. 238.3- 239. !
Les Années 1930 : Un Défi Herméneutique 
« Un défi herméneutique ou une théologie majeure… était de comprendre la nature de l’autorité des écrits 
du prophète décédé ».  
G. Valentine, The struggle for the Prophetic Heritage, 36 – La lutte pour l’héritage prophétique, 36 !
1931 : Rejet du Livre de Conradi 
Le livre de Conradi sur L’Apocalypse est rejeté « Le point le plus important est que la nouvelle 
interprétation de l’Apocalypse enlevait le caractère et  l’interprétation adventiste du livre de l’Apocalypse 
presque entièrement… Presque tous les symboles se terminent avec l’âge de la Réforme dans cette nouvelle 
interprétation de l’Apocalypse. Cela donne à la Réforme une importance que notre conviction inébranlable 
du message du retour de Christ appartient à la fin des temps ». Letter from H.F. Schuberth to Ludwig 
Richard Conradi, June 10, 1931, AAE, „Conradi 

�9

 “Il y a eu quatre Conférences bibliques dans l’histoire de la dénomination Adventiste du Septième Jour. La première 14

s’est tenue en 1919, la seconde en 1952, la troisième en 1974 et la quatrième en 1980.!
La Conférence biblique de 1919 s’est tenue à Washington DC du 1er au 21 Juillet de cette année là. Elle s’est tenue à 
huit clos. Étaient présents uniquement les enseignants de la Bible et de l’histoire de la dénomination, les rédacteurs et 
les membres du comité de la conférence générale. Bien qu’une grande variété de sujets doctrinaux ont été discutés, 
dans les années récentes, seule une section de cette conférence est clandestinement passée de main en main. Ce sont 
les pages traduites d’un débat tenu durant une heure ou un jour. Le sujet était « l’Esprit de Prophétie ». Pilgrim’s Rest 
Ministry, « Analysis of the 1919 Bible Conference », http://www.sdadefend.com/MINDEX-B/Bible-Conference.pdf

 A la suite de la mort d’Ellen G. White, les pasteurs et les enseignants continuèrent à débattre de la nature et de la 15

bonne utilisation de « l’Esprit de Prophétie ». Cela a été révélé dramatiquement dans la revue SPECTRUM publiée en 
mai 1979 par les transcriptions choisies par des enseignants et des historiens de la Bible, de la conférence qui s'est 
tenue à Takoma Park en 1919. Un article non publié par Bert Haloviak, directeur assistant de la Conférence Générale du 
bureau des archives et des statistiques décrit la controverse passionnante et parfois bouillante qui tourbillonnait autour 
de la conférence biblique et le débat sur la signification du « perpétuel » dans Daniel 8.11-13. L’interprétation et l’usage 
de « l’Esprit de Prophétie » étaient la question réelle de ce débat qui commença au début de l’année 1898 et continua 
jusque dans les années 1930. « Ronald R. MacAdams, « Shifting View of Inspiration : Ellen G. White Studies in the 
1970s », dans Spectrum, March 4, 1980, 28.

http://www.sdadefend.com/MINDEX-B/Bible-Conference.pdf


!
Les Années 1930 
1931  Conradi n’est plus membre d’église, question au sujet de la doctrine du sanctuaire, du rôle d’E.G. 
White, pas de réélection en tant que vice-président. 
1931 Première école adventiste à recevoir l’accréditation de l’état. 
1932  La conférence générale concluait qu’il était nécessaire de mettre à niveau  le système éducatif de 
l’église. Il a été voté d’établir un séminaire théologique. 
1932  La conférence générale vote un manuel d’église – quelque chose qui auparavant avait été reconnu 
comme un pas vers Babylone.  
1933  Elmshaven libéré « Counsels often repeated » « les conseils souvent répétés » qui étaient comme 
une bombe. Cette situation a conduit à une réunion de crise pour déterminer qui aura le contrôle et 
l’autorité du matériel d’Elmshaven. !
1935-1960 
Historical-Critical Method established in SDA  16!
Avant 1935 : Deux Évènements Majeurs 
« Avant 1935 les exposants adventistes de la Bible généralement suivaient la méthode de la preuve par le 
texte pour l’étude de la Bible. Deux événements apparemment sans rapport de cette décennie ont conduit à 
une transition progressive vers la méthode historique au cours des vingt-cinq prochaines années, avec le 
résultat qu’à l’année 1960, la plupart des érudits de la Bible de l'église avaient adopté cette méthode. 
En 1932, la conférence générale concluait qu’il était nécessaire de mettre à niveau la formation et la 
qualification des personnes qui entraient dans le ministère de l’Église. Elle vota l’établissement d’un 
établissement théologique. 
Cela conduisit à la mise en place en 1934, de l’université « Pacific Union » qui fut appelé en premier lieu 
« The Advanced Bible School » « L’établissement des cours avancés de la Bible » et en 1937 cet 
établissement déménagea à Washington D.C. où il prit le nom de « Seventh-Day Adventist Theologicial 
Seminary » (Séminaire Théologique des Adventistes du Septième Jour) 
Le deuxième événement fut une demande imposée au « College of Medical Evangelists » devenu 
maintenant « L’université de Loma Linda » pour que les étudiants en médecine acceptent d’être diplômés 
dans les universités accréditées.  
Ces deux évènements firent qu’il fut nécessaire pour les universités de mettre à niveau leurs facultés incluant 
bien sûr, leurs enseignants de la religion. Tandis que les universités envoyèrent des membres de leurs 
facultés religieuses pour une formation poussée sur les sujets comme les langues bibliques, l’histoire et la 
chronologie ancienne, l’archéologie et les anciens manuscrits bibliques, elles vinrent à réaliser 
progressivement l’importance des principes, des procédures et des méthodes historiques pour obtenir une 
compréhension plus juste de la Bible ». Cottrell, The Role of Biblical Hermeneutics  
« Mais pour l’étude de la Bible avec l’objectif de découvrir la signification exacte sur ce que les écrivains 
inspirés avec leurs mots voulaient exprimer, une approche herméneutique fiable est essentielle. Et qu’est-ce 
que l’herméneutique ? Le mot herméneutique est dérivé du mot grec « hermeneuo » « interpréter », qui 
en retour est basé sur le nom Hermès, le messager légendaire, ou l’interprète des dieux. Une herméneutique 
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 «Laissez l'Écriture sainte être son propre interprète, notre église longtemps a maintenu soit la méthode 16

biblique soit la méthode grammaticale historique de la compréhension des Écritures permettant à la Bible de 
s'interpréter ligne sur ligne, précepte sur précepte. Cependant une des attaques les plus acharnées contre la 
Bible, de ceux qui croient en la méthode historico-critique d’explication de la Bible et c’est une approche de 
la haute critique biblique qui est un ennemi mortel de notre théologie et de notre mission. Cette approche qui 
met un érudit ou un individu au-dessus du plan d’approche des Écritures et donne une licence inopportune 
pour décider ce que lui ou elle perçoit comme la vérité, basée sur les ressources et l'enseignement de la 
haute critique, restez éloignés loin de ce type d'approche parce qu'elle mène le peuple à se méfier de Dieu 
et de Sa Parole ». Ted Wilson, 2010, dans son premier discours public



biblique est une méthode permettant d’interpréter et de comprendre les messages de Dieu à notre attention, 
lesquels sont enregistrés dans la Bible ».  
… 
Il existe deux manières de base ou méthodes par lesquelles le peuple lit la Bible et essaie de la comprendre. 
Ces deux méthodes abordent la Bible à partir de directions opposées et souvent aboutissent à des 
conclusions contraires quant à son sens.  
 L’un la lit à partir du point de vue de ce que ses mots (dans la traduction) signifient pour nous à notre 
époque basés à partir d’une perspective moderne de la vie, de la société, de la culture, de l’histoire du salut, 
et du monde autour de nous – comme si les écrivains nous avaient à l’esprit lorsqu’ils écrivaient 
L’autre méthode de lecture de la Bible regarde au sens qu’ils (les auteurs de la Bible) voulaient exprimer avec 
leurs mots, d’après leurs perspectives de vie, de société, de culture, de l’histoire du salut et du monde, et de 
ce que leurs contemporains, comprendraient alors qu’ils écrivaient.  Puis ayant trouvé le sens qu’ils visaient 
à transmettre, cette méthode considère les principes et instructions divines reflétés dans un passage biblique 
et détermine comment ils l’appliquaient dans cette situation particulière afin de savoir comment ces 
principes et instructions s’appliquent à nous aujourd’hui. 
À moins que nous en tant qu’Adventistes du Septième Jour nous résolvions cette différence qui divise dans 
l’approche biblique herméneutique, elle a le potentiel inévitable de créer deux églises Adventistes du 
Septième Jour… Ce sera  une pour des personnes ayant l’esprit ouvert qui fondent leurs conclusions sur les 
principes de la Bible, et une autre pour les personnes à l’esprit fermé qui se sentent plus en sécurité avec une 
lecture de la Bible immature, littérale et autoritaire ». R. Cottrell, Le Rôle de l’herméneutique, pour préserver 
l’unité de l’Église, p. 5   17!
Hermès 
« Dans la mythologie Hermès est le messager des dieux de l’olympe, des frontières et des voyageurs qui le 
traversent, des bergers, des orateurs et de l’ingéniosité et du commerce en général, de la ruse des voleurs et 
des menteurs. Dans la mythologie romaine, il était connu comme Mercure. Fils de Zeus et de la pléiade 
Maya. L’hymne homérique à Hermès l’implique comme le «génie multiforme » (de polytropos) de pensées 
habiles, cambrioleur, voleur de bétail, chef des rêves, espion nocturne, gardien des portes, qui allait bientôt 
faire étalage de faits glorieux devant les dieux immortels .... D’Hermès vient le mot "herméneutique" pour 
l'art d'interpréter le sens caché (l’occulte). 
Comme un héraut des dieux, il préside l'habileté dans le parler et l’éloquence en général, car les hérauts sont 
des orateurs publics dans les assemblées et dans d'autres occasions. Comme un orateur habile, il a été 
particulièrement employé comme messager, quand l'éloquence a été exigée pour réaliser l'objet désiré.... 
 Ces qualités ont été combinées avec d’autres semblables, comme la ruse, tant dans des mots que dans des 
actions et même la fraude, le parjure et l'inclination au vol. Les événements de ce type étaient toujours 
commis par Hermès avec une certaine habileté, dextérité et même élégance. Selon le folkloriste célèbre 
Meletinskii, Hermès est un escroc déifié. “ Traduit de http://es.wikipedia.org/wiki/Hermes !
Note 20 : L’Antéchrist 
« En effet , si nous prenons les paroles de Jean sérieusement, chacun d'entre nous peut être un antéchrist, si 
nous conduisons les gens à s’égarer de la croyance véritable en Jésus-Christ comme Sauveur. ... Lorsque le 
Nouveau Testament parle de l'Antéchrist, la ligne de fond n'est pas simplement un code secret que nous 
devons comprendre, afin que nous sachions exactement quand l’antéchrist arrive et qui il sera. Il s'agit plutôt 
d’un avertissement à être sur ses gardes continuellement contre l'esprit de l'antéchrist, couplé avec 
l'assurance que si nous continuons à nous concentrer sur Jésus-Christ, nous avons déjà surmonté cet esprit 
de l'antéchrist et nul besoin d’avoir peur ». John C. Brunt, Comment survivre à Armageddon , 1943, 70-71 . 
Réédité 2011 par la Review and Herald. 
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 www.legrandcri.org/publications/livrestraduits17

http://es.wikipedia.org/wiki/Hermes
http://www.legrandcri.org/publications/livrestraduits


1952  RSV  18

!
1955—1956 Martin/Barnhouse meetings  19

« Au même moment où nous luttions avec les chapitres huit et neuf du livre de Daniel pour le 
Commentaire, la Conférence Générale entra dans une série prolongée de dix-huit discussions doctrinales 
avec Walter F. Martin et Donald Grey Barnhouse, la première eut lieu le 8 mars 1955 et la dernière en août 
1956. Les participants qui représentèrent la CG (Conférence Générale) furent Leroy Edwin Froom, Walter 
E. Reed et Roy Allen Anderson, dont nous éditeurs nous faisons référence de façon collective par 
l’acronyme FREADA . 
Les trois participants de la CG étaient des administrateurs et non pas des spécialistes de la Bible, et 
utilisaient la méthode de la preuve par le texte. Cela leur donna un désavantage dans les discussions, mais en 
raison de la tension existante entre le Séminaire et la CG, très peu d’échanges avaient lieu entre les deux 
bureaux. En revanche, ils nous contactaient Don Neufeld et moi pour les aider tant dans le grec que dans 
l’hébreu mais également dans l’exégèse. L’Ancien Nichol exigea notre présence au bureau tous les jours à 
partir de 4h30 du matin à l’exception du Sabbat, et vit d'un mauvais œil qu’ils (FREADA) s’approprient 
notre temps pendant ces heures. Mais en dehors de ces heures, FREADA était en contact permanent avec 
nous, et nous étions ainsi impliqués indirectement dans les discussions. (Page 10).  
Quand une décision fut prise de publier les douzaines de réponses données par FREADA aux questions 
posées par Martin et Barnhouse, nous devînmes plus directement impliqués. Nichol, Neufeld et moi étions 
à moitié horrifiés à l’idée de publier dans un livre leurs réponses plus ou moins inadéquates qui seraient 
inévitablement considérées comme au moins une déclaration quasi-officielle de la doctrine adventiste. Je 
proposai la mise en place d’un comité éditorial. La CG désigna A.V Olson, un vice président, pour présider 
le comité, W.E Read participant aux discussions et M.R Thurber, éditeur du livre pour la Review & Herald 
pour l’éditer.  
Neufeld et moi furent invités à critiquer les documents en détails afin de les mettre dans une forme plus 
acceptable. R.F. Cottrell , L’herméneutique pour préserver l’unité de l’Église, p. 38-39 
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 “« A l'apparition de l'Ancien Testament, avec son traitement de ces textes comme Esaïe 7:14, il est tombé sur la tête 18

des traducteurs une inondation de critiques les plus virulentes depuis les jours de Cochlaeus. Les réviseurs ont été 
accusés d'être des communistes, des athées, des agnostiques, des modernistes et même des ‘semi- jésuites’. « Leur 
version a été dénoncée dans d'innombrables brochures portant des titres tels que « Cette version blasphématoire» et ‘le 
chef d’œuvre subversif de Satan’. Le livre le plus dangereux du XXe siècle. ».’ …!

Certes, la RSV (VSR) n'est pas parfaite. Les réviseurs eux-mêmes seraient les premiers à le concéder. Aucune 
traduction ne peut jamais l'être. Mais les charges très médiatisées contre elle, peuvent être prouvées fausses et 
reposent en grande partie sur l'ignorance des problèmes de traduction d'une langue à une autre.!
Quand quelqu'un me demande de recommander une traduction conservatrice mais lisible de toute la Bible, je n'ai jamais 
hésité à suggérer la Version Standard Révisée . …!
Il existe la version de Westminster (1935), les Nouveaux Testaments traduits par Spencer (1937 ) et par Kleist et Lilly 
(1956 ), toute la Bible à partir du latin par Knox (1949), et la nouvelle grande Bible de Jérusalem (1966 ).!
Tout comme la Bible protestante King James version 1611 a été révisée à travers les années, ainsi il en est de même de 
la Bible catholique Douai version de 1610.  !
De même, comme l'édition de 1769 du Dr Glayney est devenue la forme standard de la King James à partir de là, 
l'édition 1750 de l'évêque Challoner est devenue la forme standard de la Douai. Et quand la Version Standard Révisée 
(RSV) protestante parut en 1946-1952, elle a été compensée par la Bible révisée de la Confrérie Catholique commencée 
en 1941 et qui sera bientôt terminée.!
Jamais la Bible n’a été si facilement disponible dans ces excellentes traductions qu'aujourd'hui. Les sociétés bibliques 
indiquent que maintenant la Parole de Dieu a été rendue en      1232 langues, couvrant plus de 97 pour cent de la 
population mondiale. !
Sinon, comment l'Évangile peut aller à toutes les nations qui sont sous le ciel, et que la vérité de Dieu puisse  triompher 
à la fin ? !
« Vous pouvez faire confiance à ces versions modernes. Lisez-en autant que vous le pouvez. "A. Graham Maxwell, «Les 
versions modernes de la Bible » dans RH, en mai 1969, p. 14, 31. Cet article est apparu occasionnellement dans les 
publications adventistes, par exemple, Adventist Review, Novembre 1985

 M.L. Andreasen, Letters to the Churches, 195919



• 1957 Questions on Doctrine published 
• 1957 Revision of Bible Readings, the “Daniel Committee” !
1967 : AAF 
« L’association a été créée dans les années 1960 sous le nom ‘Association of Adventist Forum’ lorsque 
beaucoup d’Adventistes commencèrent à fréquenter plus d’universités et collèges non adventistes. La 
décennie fut connue pour le changement social et le défi des idées traditionnelles. Elle appliquait la pensée 
critique apprise dans ces lieux d’étude et qui était dominante à l’époque aux croyances et pratiques 
adventistes de l’Église. Beaucoup de ces étudiants diplômés commencèrent à se rencontrer avec d’autres 
individus ayant la même pensée pour discuter et fraterniser. Ces groupes finalement s’unirent dans la forme 
de l’Association of Adventist Forums à la suite de ces réunions avec les dirigeants d’Église en 1967 ». 
  
« Un groupe d’intellectuels qui cherchent à renverser les piliers de la foi ». Ricard C. Osborne 
Osborne déclare que la date de création est en 1968. « L’Établissement du Forum Adventiste » dans 
Spectrum, n°4, vol 10, March 4, 1980, 42 !
1969 : Spectrum Magazine 
 « Spectrum est la publication officielle des Adventistes du Forum et le magazine non-officiel de l’Église 
Adventiste, publié quatre fois par an. Elle a été créée pour ‘encourager la participation des Adventistes du 
Septième Jour dans la discussion des questions contemporaines d’un point de vu chrétien, afin de regarder 
sans préjudice à tous les aspects d’un sujet, d’évaluer les mérites de vues divergentes et de favoriser la 
croissance intellectuelle et culturelle’.  http://en.wikipedia.org/wiki/Spectrum_(magazine) book editor, to 
do the editing. 
 « … la plus grande chose accomplie par AAF a été la publication de neuf volumes de SPECTRUM, 
fournissant une sortie pour la pensée la plus créative dans l’Adventisme… Je suis sûr que les futurs historiens 
de la dénomination verront l’apparition de SPECTRUM comme une étape majeure vers la maturité 
intellectuelle de l’Église, lorsque pour la première fois depuis le dix-neuvième siècle on pourra examiner de 
façon critique  les idéologies et les institutions de leur église ». Richard. C. Osborne !
Note 23 : The Living Witness 
 « Lorsque le pasteur Figuhr lut la déclaration dans « The Living Witness » que l’expiation n’avait pas été 
faite sur la croix, il ordonna que les livres qui avaient déjà été faits soient détruits.  Plusieurs centaines de 
livres qui avaient déjà été expédiés, furent également détruits, aussi bien que les 2 000 signatures qui avaient 
été faites. La perte financière en valait la peine… Il était nécessaire que toutes les signatures des 16 pages 
soient remplacées avec du matériel corrigé ». M.L. Andreasen, Letters to the Churches !
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http://en.wikipedia.org/wiki/Spectrum_(magazine)


1969-1979 
“Decade of Obscurantism” (Cottrell)  20!
1970 
A “new era in the study of Ellen White” . For the first time Adventist scholars begin to “examine critically 21

her [Ellen G. White’s] writings an to share their conclusions with the community of Adventist 
intellectuals.”  22!
Mid-1970s 
Homosexual Adventists rise their voice  23
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 Les années 1969 à 1979 furent témoins d’une réorganisation majeure de l’Église, tant qu’au niveau 20

politique que procédurier, fait unique dans l’histoire de l’Église. Les changements qui ont eu lieu au cours de 
ces années ont gagné pour leur titre de ‘Décennie de l'obscurantisme’. Une nouvelle vue de ces 
changements est essentielle à une bonne compréhension du climat biblique, théologique et doctrinal dans 
l'église de 1979 à nos jours.!
Dans le cadre de cet examen , il est important de garder à l' esprit une distinction claire entre les deux 
méthodes de base de la lecture et de la compréhension de la Bible : (1) la méthode de la preuve par le texte, 
avec ce que ces mots signifient pour le lecteur moderne de son point de vue dans le temps, comme norme 
de l'interprétation, et (2) la méthode historique, avec le sens que l'écrivain inspiré, guidé par l'Esprit Saint, 
destinait par ses mots  à exprimer comme norme.!
Un examen des événements au cours de la décennie de l'obscurantisme ne serait pas possible ou 
intelligible sans mentionner les noms des personnes impliquées. Serait-il possible de donner un compte-
rendu significatif de la Seconde Guerre mondiale sans mentionner les noms d’Adolphe Hitler, Winston 
Churchill, Franklin Delano Roosevelt et Staline ? Serait-il possible de présenter une image claire du conflit 
séculaire entre le bien et le mal dans l'univers sans jamais mentionner Jésus-Christ ou Lucifer ? Raymond F. 
Cottrell, « l’interprétation biblique adventiste au XXe siècle », Le Rôle de l'herméneutique biblique dans la 
préservation de l'unité dans l'Église , Mars 1996, 12

 « Une raison plus fondamentale pour le travail critique fait dans les années 1970 est que considérant le 21

développement historique de l'adventisme, il était inévitable. Un mouvement religieux ou révolutionnaire qui 
devient une force historique doit avoir une première génération de dirigeants, que nous pourrions appeler les 
pères fondateurs. Les pères fondateurs ont enduré l’opposition, la privation, la souffrance et en face de 
grands avantages, ont créé une révolution, pour établir une nouvelle nation ou créer un mouvement 
religieux. Ils sont caractérisés par une énergie extraordinaire, l'engagement indéfectible à un but et le 
charisme de traduire la théorie en pratique.!
« C'est la tâche des dirigeants de la deuxième génération, de maintenir le mouvement sans le charisme et le 
prestige des pères fondateurs. Face à la possibilité de la désintégration, les dirigeants de la deuxième 
génération élèvent le symbole du mouvement sur un piédestal et revendiquent une grande vertu, la sagesse 
et l'autorité pour le fondateur maintenant mort. Rien ne donne aux dirigeants de la deuxième génération plus 
d'autorité pour la revendication de toute sagesse envers le fondateur et pour revendiquer pour eux-mêmes 
les droits exclusifs d'interpréter son héritage.!
« Il y avait bien sûr des questions au sujet d’Ellen White avant 1970. Depuis l'époque de sa première vision 
en Décembre 1844 jusqu’à sa mort en Juillet 1915, l'originalité et l'autorité des écrits d'Ellen White ont été 
débattues fréquemment. Parfois, le débat est devenu amer et public, les noms D.M. Canright, John Harvey 
Kellogg et A. T. Jones nous le rappellent. Mais l'examen du don d'Ellen White qui a eu lieu avant sa mort ne 
venait pas de croyants érudits qui cherchaient à comprendre comment l'Esprit de Dieu a travaillé dans sa 
vie. Les critiques venaient soit de la part de participants actifs dans la vie politique de l'église, marquant des 
points dans une lutte pour le pouvoir, ou des apostats amèrs" Donald R. McAdams , « Shifting Vues 
d'inspiration :  Ellen White études dans les années 1970 ", dans Spectrum, Numéro 4, vol 10, le 4 Mars 
1980, 27-28. 

 Donald R. McAdams, “Shifting Views of Inspiration: Ellen G. White Studies in the 1970s”, in Spectrum, 22

Number 4, Vol 10, March 4, 1980, 27.

 “In the mid-'70s, a significant number of homosexuals, currently and formerly Seventh-day Adventists, 23

responded to classified ads placed by a few Adventists in widely circulated gay magazines and newspapers. 
‘Am I the only gay Seventh-day Adventist?’ asked one. The response was so overwhelming that the one who 
placed the ad could not find time to answer all the letters.” Spectrum, April 1982, p. 32



!
1977 : Dr. B.B. Beach Présente une Médaille d'Or pour le Pape 
« Rome ne change jamais. Ses principes n’ont pas changé le moins du monde. Elle n’a pas diminué la brèche 
entre elle et les Protestants, ils ont tout fait pour l’avancement. Mais qu’est-ce qui fait protester les 
Protestants aujourd’hui ? C’est le rejet de la vérité biblique qui fait que les hommes se tournent vers 
l’infidélité. C’est une église qui recule qui réduit la distance entre elle et la papauté ». ST, February 19, 1894 !
1979 : Expédié à la Poubelle Historique 
 « S'il est vrai qu'il a existé une période dans la vie de l'Église adventiste du septième jour quand la 
dénomination a pris un point de vue distinctement anti-Église Catholique Romaine… cette attitude de la 
part de l'église n'était rien de plus qu'une manifestation anti-papauté répandue parmi les dénominations 
protestantes conservatrices dans la première partie de ce siècle et la dernière partie, et qui maintenant a été 
expédié à la poubelle historique autant que l'église adventiste du septième jour est concernée ». Déclaration 
de Wilson at Equal Employment Opportunity Commission (US Gouvernement) vs Pacific Press Publishing 
Association (SDA Church), Civ # 74-2025 CBR, Réplique pour les défendeurs, 4 ». !
1980 : Le Perpétuel 
Beaucoup de personnes n’ont pas suivi l’interprétation de Conradi dans sa fin logique. Mais quelques un de 
nos érudits ont et avait approuvé un court circuit fait par Antiochus Epiphanes en 168 avant JC comme 
étant le « premier » accomplissement nécessaire de la prophétie de Daniel 8. Dans leur plan, il n’y avait 
aucune place pour l’application de 1844 sauf par une application ‘secondaire’ ou accomplissement 
‘apotelsmatic’. Ceci est considéré comme « un moyen de sauver la face » en raison du ridicule affiché par 
des théologiens non-adventistes et maintenant par certains des nôtres construit sur Ellen White. (‘Have we 
followed ‘cunningly Devised fables’ un article non daté d’une proposition de pensée) !
Le Perpétuel & 1844 
« L’histoire du « perpétuel » dans l’église adventiste du septième jour semble vérifier la conviction de 
Washburn et de Wieland que « l’enlèvement » de la plateforme païenne de l’adventisme est sérieusement 
compromise, si elle ne détruisait pas entièrement les fondements de 1844. Une analyse logique des 
implications du « paganisme » de Miller semblerait certainement conduire une personne à approuver le 
verdict de l’histoire. Cela montrerait que lorsque l’église a abandonné le « paganisme » en 1910, elle a aussi 
inconsciemment abandonné 1844, sans lequel l’adventisme ne peut avoir aucune raison d’exister. Nos pères 
fondateurs adventistes en mettant ensemble par force la « nouvelle interprétation » du perpétuel avec 1844, 
établissent l’abomination de l’amalgame dans le sanctuaire » Dennis Hokama, “Does 1844 Have a Pagan 
Foundation?” in Adventist Currents, March 1987, 22-29. !!
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1980 Kampmeeting 
August, homosexual “Kampmeeting” attended by 35 Adventist scholars and pastors‑  24!
1981 March 
“Seventh-day Adventist Kinship International, Inc.” established in California, USA - “An Organization for 
Gay Seventh-day Adventists and their Friends”  25!!

�16

 Ce qui commença a être clair, alors que les théologiens faisaient leurs présentations, fut une lecture 24

anglaise simpliste des quelques références bibliques des actes homosexuels qui ne suffisent pas à 
déterminer la volonté du Seigneur pour les personnes homosexuelles aujourd’hui… Tous admettent que 
leurs études n’étaient pas complètes et que certaines questions pouvaient ne jamais trouver de réponse 
absolue. !
Lawrence Geraty (érudit et professeur d’archéologie et d’histoire de l’antiquité au séminaire) entreprit 
d’examiner les références bibliques de l’homosexualité dans le domaine de son expertise – l’Ancien 
Testament. Des références péjoratives pour des actes homosexuels, disait Geraty : ‘peuvent être vues 
difficilement, mais la façon dont elles s’appliquent peut être apprise uniquement dans la situation humaine’. 
Selon Geraty, l’histoire de Sodome par exemple, fait référence clairement à des actes sexuels, mais les 
actes semblent principalement découler de la passion homosexuelle mais avec l’intention de dégrader les 
visiteurs angéliques de Lot au niveau inférieur de la femme, qui était alors considérée un petit peu plus qu’un 
meuble. Des références répétées dans l’Ancien et le Nouveau Testaments condamnent Sodome pour son 
inhospitalité disait Geraty, tandis que des références peu ou non explicites sont faites sur ses péchés 
sexuels.!
Les références pour les actes sexuels dans le Lévitique « le code saint » ont été lues par les gens religieux 
pour faire un jugement moral contre ces actes. Cependant, notait Geraty, d’autres parties du même code, 
tels que les règles contre les rapports sexuels durant la menstruation et contre le mélange de matières dans 
un même vêtement sont sensiblement ignorées. Geraty observa que les théologiens discutaient sur le fait 
que certaines règles du « code saint » sont morales et quelques règles sont uniquement cérémoniales, 
avaient justifié ces divisions des conseils du Lévitique, mais une étude biblique attentive ne les diviserait pas 
de cette manière. Si toutes peuvent être ignorées peut-être aucune ne doit être considérée comme 
contraignante.!
Geraty conclut : « que l’Ancien Testament par lui-même (sans le conseil du Nouveau Testament et une 
théologie contemporaine de la sexualité basée sur tout le témoignage des Écritures) ne suffit pas à régler la 
question de la moralité des relations homosexuelles dans notre monde d’aujourd’hui.!
James Cox (professeur du NT au séminaire Adventiste du Septième jour, plus tard, président de l’université 
d’Avondale en Australie) commença sa présentation avec une déclaration remarquablement concise qu’il 
n’existe aucun terme dans l'Ancien Testament hébreu ou le Nouveau Testament grec qui met précisément 
sur le même pied d’égalité nos mots anglais 'l'homosexualité' ou 'l'hétérosexualité'. En fait, Cox affirma qu’il 
n’existe aucune discussion dans l'Écriture sainte pour une orientation homosexuelle. … Cox conclut sa 
présentation en notant que ni Jésus ni Ellen White ne déclarèrent quoique ce soit explicitement sur la 
question de la moralité de l’homosexualité. Peut-être que Cox suggéra une question pour explorer comment 
être sexuellement responsable.!
Le camp-meeting se termina avec des déclarations émotionnelles tant par "le clergé" que par les membres 
de Kinship, qu’autant de distance entre eux avait été fermée et que les soupçons avaient été mis au repos ». 
Spectrum, April 1982, 35-36!
Il fut demandé à  Colin Cook en tant qu’ancien homosexuel, (conseiller à Green Hills Health Center in 
Reading, Pennsylvania) si « il n’était plus attiré par les hommes maintenant ». ‘Quelquefois,’ admit-il 
librement. Spectrum, April 1982, 34.!!
Ex-homosexual Colin Cook (counselor at the Green Hills Health Center in Reading, Pennsylvania) was 
asked if “he is never attracted to men now? ‘Sometimes,’ he admitted freely.” Spectrum, April 1982, 34

 Un nombre significatif d’employés de la dénomination, la plupart utilisent des pseudonymes dans leur 25

relation avec Kinship. La plupart sont ou ont été des membres adventistes du septième jour. Plusieurs sont 
des amis d’Adventistes et deviendraient des membres d’église sauf qu’ils perçoivent l’attitude de l’église 
comme négative envers leur homosexualité ». Spectrum, Avril 1982, p. 33



1985 New Seventh day Adventist Hymnal. The “Responsive Scripture Readings” for corporate worship are 
taken from eight Bible versions   26!
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 La NIV (catholique) est utilisée 68 fois, la Bible Jérusalem 38 fois, la NKJV 34 fois, NEB 22 fois, TEV 15 26

fois, KJV 14 fois et la NASB trois fois. Voir H.H. Meyers, With Cloak and Dagger, chap 25



La 4ème Génération 
!
1993 : L’Antéchrist  
« S’il était enseigné que le pape est l’antéchrist, je pense que se serait une mauvaise compréhension. Je ne 
pense pas que c’est ce que nous en tant qu’église nous croyons… (l’antéchrist) n’est pas une personne. Ce 
n’est pas un individu ». Kenneth Cox, représentant de l’Église Adventiste sur WTGL TV interview, 
February 8, 1993 !
1990 Vote de la Consécration des Femmes 
La conférence générale d’Indianapolis, la consécration des femmes est votée. 
1) Les femmes ne peuvent être consacrées comme pasteurs.  
2) Si elles remplissent certaines conditions (càd Formation en séminaire et consécration à l’anciennat dans 
les églises locales), elles peuvent accomplir finalement toutes les fonctions d’un pasteur consacré mais 
uniquement à l’intérieur des églises locales. !!
1994-1998 Réunions Théologiques Bilatérales  
Afin d’atteindre une meilleure compréhension mutuelle (approuvées en 1993 par la conférence générale des 
Adventistes du Septième Jour et le LWF (Lutheran World Federation – Council). L’église est acceptée en 
tant qu’église libre non pas en tant que secte. Les Luthériens sont les bienvenus pour participer aux services 
de communion des Adventistes (sainte cène).  27!
2001 l'Ange de l'Apocalypse 18 
« L’opposition des ennemis de la vérité sera retenue afin que le message du troisième ange puisse faire son 
œuvre. Lorsque l’avertissement final sera donné, il saisira l’attention de ces dirigeants au travers desquels le 
Seigneur est en train d’agir, et certains d’entre eux l’accepteront et se tiendront avec le peuple de Dieu durant 
le temps de trouble.  
L’ange qui s’unit dans la proclamation du message du troisième ange doit éclairer toute la terre de sa gloire. 
Une œuvre mondiale et puissante est ici prédite. Le mouvement adventiste de 1840-1844 était une glorieuse 
manifestation de la puissance de Dieu. Le message du premier ange a atteint chaque station missionnaire 
dans le monde ET DANS certains pays, cela a été le plus grand intérêt religieux qui avait été vu dans 
n’importe quel pays depuis la Réforme au XVIè siècle, mais il sera surpassé par le puissant mouvement sous 
le dernier avertissement du troisième ange ». GC, 611 – Tragédie des Siècles,  663.1 !
« Il y a des leçons à apprendre de l’histoire du passé, et l’attention est appelée sur ces choses, afin que tous 
puissent comprendre que de nos jours, Dieu agit sur les mêmes lignes comme Il l’a toujours fait. Sa main est 
vue dans Son œuvre et parmi les nations aujourd’hui, tout comme cela a été depuis que l’évangile a été 
proclamé à Adam en Eden.  
Il existe des périodes qui sont des « points tournants » dans l’histoire des nations et de l’église. Dans la 
providence de Dieu, lorsque ces différentes crises arrivent, la lumière pour ce temps est donnée. Si elle 
est reçue, il y aura des progrès spirituels, si elle est rejetée, un déclin spirituel et un naufrage suivront. 
Le Seigneur dans Sa parole a dévoilé l’œuvre agressive de l’évangile tel qu’il a été porté dans le passé et le sera 
dans le futur, même à la fin du conflit, lorsque les agences sataniques feront leur dernier mouvement 
extraordinaire. À partir de la parole nous comprenons que les forces sont maintenant à l’œuvre qui 
conduiront dans le dernier grand conflit entre le bien et le mal—entre Satan le prince des ténèbres et Christ 
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 « Nous recommandons que les Luthériens dans leurs églises nationales et régionales ne traitent pas 27

l’Église Adventiste du Septième Jour comme une secte mais comme une église libre et une communion du 
monde chrétien ». http://www.adventisten.de/fileadmin/downloads/FINALREP.pdf

http://www.adventisten.de/fileadmin/downloads/FINALREP.pdf


le Prince de vie. Mais le triomphe à venir pour les hommes qui aiment et craignent Dieu est aussi sûr que 
Son trône est établi dans les cieux ». Bible Echo, August 26, 1895 par. 10-11 !
2001, Septembre - Formation Spirituelle 
The SDA church introduces “spiritual formation”  as a worldwide requisite for the education of pastors, 28

spiritual leaders etc. T. Wilson vice chair of that committee.  29!
The heart of the Spiritual Formation experience 
A personal report by Adventist pastor Rick Howard, author of The Omega Rebellion 
“[35:55] He [J.H. Kellogg] went so far down, theologically, that he actually whelmed up believing, that 
the Holy Spirit was gravity in the university, that unseen week force, that holds the universe together; 
that was the Holy Spirit. That’s where he whelmed up. And of course he became very pantheistic in his 
view, that God is in everything, in everything - which is what happens with Spiritual Formation, by the 
way. The people who have been to the silence and had the supernatural experience of coming into God’s 
presence - which is really the hidden power in spiritual formation; don’t be fooled, that’s the heart of it - 
and anybody who has ever had that experience, if you took that experience away out of spiritual 
formation, they had no interest in it at all [anymore]. That’s the thing they go for, because it changes 
them. Going into the silence, having that altered state of consciousness occur - and Satan is in control 
of it -, and while you are there (and I have been there, numerous times) you have such a feeling of unity 
with the world, when you stop, such a joy that you have never had before, such a oneness with people, 
such a feeling, that you just … you are merged with God in everything in your life. I was a hindu, when 
I did it, ok, when I would go there. But that doesn't matter: the experience is the same; when you are 
christian, you just see Jesus, that´s all. The devil creates the Lord there, so that you think: oh, that is 
wonderful, you know. If you are a hindu, you see some hindu icon or guru or something. Or you have 
an experience with that theology. But it’s the same mystical trance that mystics have used since time 
began. It is a science that Satan has taught humanity. And I get that from the Spirit of Prophecy. He has 
chosen people and taught them about this. And it is a phenomenal experience. And if I didn’t want to 
be holy and stop sinning, more than I wanted to experience the joy and the unity that I felt, I’d still be 
there. [38:33] … 
[38:52] And the danger in our church is that the people that get into this know better, they have access 
to inspired writings warning them not be involved. But they have denied it, they don’t wanna see it, 
they don’t look at it. And it’s like I said: they make God a God of their own devising, they make God 
the way they want him to be. That’s the danger, and that is the symptom, not the symptom, that’s what 
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« Le monde adventiste a crée «La Direction Internationale des ministres et de l’Éducation 28

Théologique » (IBMTE) en septembre 2001, conçut pour donner une direction et des principes généraux à la 
formation professionnelle de pasteurs, d’évangélistes, de théologiens, de professeurs, d’aumôniers et 
d’autres employés des dénominations, impliqués dans le ministère et la formation religieuse, ou la formation 
spirituelle, dans chacune des 13 régions de l'église dans le monde entier.!
 Silver Spring, Maryland United States, Wendi Rogers/ANN, 3 Feb 2004,  !
http://news.adventist.org/2004/02/a-feature-church-cogregatios-icrease-focus-on-spiritual-
formation.html” (now removed – supprimée maintenant)!!
Aussi connu comme « église émergente », « enseignants émergents », « croissance en Christ ». « La prière 
contemplative », « la méditation », la « discipline spirituelle », « discipling », « formation de disciples », 
« adoration ancienne-future », « adoration vintage », « église future » sont des termes utilisés en lien avec 
cela. Voir la prédication de Hal Meyer!
http://www.ktfministry.org/sermons/1183/the-emerging-church-and-spiritual-formation

 2010, il dit dans son premier sermon en tant que président de la conférence générale : « Éloignez-vous 29

des disciplines non-bibliques ou des méthodes de formation spirituelle qui sont enracinées dans le 
mysticisme – telle que la prière contemplative, la prière de centrage et l’émergence du mouvement d’église 
dans lequel ils sont promus »!
http://www.sdadefend.com/Defend-foundation/TED-WILSON.pdf, p. 11

http://www.ktfministry.org/sermons/1183/the-emerging-church-and-spiritual-formation
http://www.sdadefend.com/Defend-foundation/TED-WILSON.pdf


the people who get involved in Spiritual Formation all seem to have: they want God to be that way, 
they want to be able to commune with him, face to face, somehow. And then, once you have that 
experience, which is that hidden experience within the process of spiritual formation, when you go to 
learn it somewhere, and you have to go to learn it in a retreat, or institute that has been set up usually 
by the Roman Catholic Church, the Episcopal Church, some of the emerging leaders, emerging church 
leaders. 
[40:03] I think I mentioned the other night that - 3 years ago, when I wrote - there were 4000 institutes 
in the United Stated last year teaching spiritual formation. And the one that I calles in Ohio and asked 
how many people were trained in your instate last year, their answer was 7000. … This is spreading like 
wild fire. Many Adventists don’t know about it, except at the administrative level; teacher, academics, 
administrators. It’s there, it’s prevalent.” Forward to Zion: Ohio Hometown Camp Meeting 2011, 
Ohio, 6-11-2011 
https://www.audioverse.org/english/sermons/recordings/3105/spiritual-formation-ellen-g-white-and-
daniel-113036.html 
https://www.audioverse.org/english/download/dl/8624/2011/06/3105/20110611-1800-Rick_Howard-
Spiritual_Formati...len_G._White,_and_Daniel_11_30-36-16k.mp3 !
Spectrum Article 
“Spiritual formation” is a controversial topic in the Seventh-day Adventist Church. Adventist Review 
editor Bill Knott recently interviewed three seminary faculty members about criticism the seminary has 
received for programs on spiritual formation. The seminary chose to drop the term, opting instead 
for “Biblical spirituality.” 

“Spiritual formation” and “spiritual disciplines” are terms that are new to some, and there can be a 
tendency to reject something simply because the label is unfamiliar. Others, excited by novelty, have 
embraced the terms, and sometimes a complete package, uncritically. By whatever name we call it, the 
subject is important because, as the seminary statement rightly says, it concerns how we live out our 
relationship with Christ. It is about spiritual growth. 
We need to place the Adventist discussion in context, however, so let’s begin with some definitions and 
a brief history. 
First, “formation.” This is a term that is used in Catholic religious education to emphasize that such 
education involves more that simply imparting information, but includes forming the whole 
person. 
The expression “spiritual formation” originated in Catholic seminaries and religious communities. 
For religious communities (including monasteries) it is the period of introduction to that community’s 
life, traditions, and ways of prayer. The person is immersed in a new way of living, taught what it 
means, and guided by experienced brothers or sisters through the time of transition. It is a period of 
probation, in which both the community and the individual discern whether this is the right place for 
him or her to be. In Catholic seminaries, formation covers all that is involved in developing priestly 
spirituality—developing the whole person, nurturing the spiritual life, honing the intellect, and 
inculcating a pastoral heart. 
But as John Paul II noted when writing about priestly formation (Pastores Dabo Vobis 45), the Catholic 
tradition understands that “spiritual formation … is applicable to all the faithful.” 
Human formation, when it is carried out in the context of an anthropology which is open to the full 
truth regarding the human person, leads to and finds its completion in spiritual formation. Every 
human being, as God’s creature who has been redeemed by Christ’s blood, is called to be reborn ‘of 
water and the Spirit’ (Jn. 3:S) and to become a "son in the Son." In this wonderful plan of God is to be 
found the basis of the essentially religious dimension of the human person, which moreover can be 
grasped and recognized by reason itself: The human individual is open to transcendence, to the 
absolute; he has a heart which is restless until it rests in the Lord. 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https://www.audioverse.org/english/sermons/conferences/80/forward-to-zion-ohio-hometown-camp-meeting-2011.html
https://www.audioverse.org/english/sermons/recordings/3105/spiritual-formation-ellen-g-white-and-daniel-113036.html
https://www.audioverse.org/english/download/dl/8624/2011/06/3105/20110611-1800-Rick_Howard-Spiritual_Formati...len_G._White,_and_Daniel_11_30-36-16k.mp3


 
The educational process of a spiritual life, seen as a relationship and communion with God, derives and 
develops from this fundamental and irrepressible religious need. In the light of revelation and Christian 
experience, spiritual formation possesses the unmistakable originality which derives from evangelical 
"newness." Indeed, it ‘is the work of the Holy Spirit and engages a person in his totality. It introduces 
him to a deep communion with Jesus Christ, the good shepherd, and leads to the total submission of 
one’s life to the Spirit, in a filial attitude toward the Father and a trustful attachment to the Church. 
Spiritual formation has its roots in the experience of the cross, which in deep communion leads to the 
totality of the paschal mystery. 
John Paul II goes on to outline some specific components of spiritual formation: it is communion 
with the Triune God; it is the search for Jesus Christ in the Word of God, in participation in the 
sacraments and prayer of the church, and in a life of service to those in need. It includes “the 
prayerful and meditated reading of the word of God, a humble and loving listening of him who 
speaks.” Such reading of the Bible leads in turn to prayer, and finding silence for it in the midst of the 
world’s noise. But spiritual formation does not happen in isolation—it involves the community. … 
Clearly, the practices John Paul II describes are not unique to Roman Catholicism. They are basic 
Christianity. All Christians acknowledge the need to abide in Christ, to pray, to worship, to study 
the Bible. There have been times in the history of the Christian Church when aberrations (whether 
overemphasis on doctrine, legalistic behavior, minimalism, or libertinism) have led to a reemphasis on 
heartfelt Christianity and the devotional life. … 
In our day, the terms “spiritual formation” and “spiritual disciplines” have largely been brought to 
evangelicalism (and thence to Adventism) by Richard Foster, the Quaker founder of Renovaré, and 
his Southern Baptist colleague Dallas Willard. Foster’s writings combine Quaker spirituality 
(emphasis on the divine “inner light”) with historic Christian (Catholic and evangelical) practices. 
This is something that should give us pause. Foster is starting with a specific theology of the human 
“spirit,” and because he believes this divine “spirit” is shared by all, he has no qualms about seeking out 
whatever he finds nurturing—without regard for the specific historical context or theological 
underpinnings of the different practices. … 
As Seventh-day Adventists, we share a common heritage and spirituality. We share devotional texts 
(like Steps to Christ), hymns, practices (especially the Sabbath), values, hopes, and dreams that are 
distinct. These are the components of Seventh-day Adventist spirituality (which is indebted, as I’ve 
already noted, to Methodism). But we can take these things for granted. We can grow complacent; the 
practices we grew up with can grow stale, and this can lead us to seek for new insights, greener pastures, 
and fresher wells. I would not discourage this; I would simply suggest that any exploration we do 
remain rooted in our own tradition, and that we retain a critical eye, carefully evaluating both the 
presuppositions and the practices of others through our understanding of God’s Word. 
What I would hope is that Adventists who read Foster (or other popular spiritual writers) would 
be inspired to go on and learn what our own sources have said about these things–to go back, for 
example, and reread Ellen White’s books, Steps to Christ, Thoughts from the Mount of Blessing, Christ’s 
Object Lessons, Desire of Ages, and Ministry of Healing (and Life Sketches, which relates her spiritual 
journey). This will keep our spiritual sustenance rooted, not merely in our own personal preferences and 
curiosities, but in the life of our specific community. We will thus learn, as St. Bernard of Clairvaux 
said, to “drink from our own wells.” 
But a more important lesson we can learn from Catholicism about spiritual formation is that we 
cannot take it for granted. We cannot just turn it over so that individuals can pursue, pick and 
choose whatever they happen to like. Spiritual formation is a responsibility of the Christian 
community–and especially the pastors and teachers–to form believers, to guide them on the path 
of discipleship, to immerse them in the common tradition, to build a community of prayer and 
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service. And if we do not do this– if we do not give people water from our communal well– then 
they will search on their own for anything that offers to quench their thirst. 
—Bill Cork is pastor of the North Houston and Spring Creek Seventh-day Adventist churches in Texas, and is 
a chaplain in the Texas Army National Guard. 
August 16, 2011. http://spectrummagazine.org/article/bill-cork/2011/08/16/whos-afraid-spiritual-
formation 
!
2005 
Juin-Juillet, conférence générale à St-Louis, trois nouvelles phrases pour les vœux baptismaux  (introduites 30

par la Division Pacific du Sud) approbation de la 28ème croyance fondamentale : « La croissance en Christ » 
(maintenant n°11 dans les déclarations).  31!
2010 
Ted N.C. Wilson, président de la conférence générale . Il possède une maîtrise en théologie (Andrews 32

Université), une maîtrise en science dans la santé publique (Université de Loma Linda) et un doctorat en 
philosophie dans l’éducation religieuse (Université de New-York).  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 « La croissance en Christ – par Sa mort sur la croix, Jésus a triomphé sur toutes les forces du mal, Celui 30

qui soumettait les esprits démoniaques durant Son ministère terrestre avait brisé leur puissance et rendue 
certaine leur condamnation. La victoire de Jésus nous donne la victoire sur les forces maléfiques qui 
cherchent encore à nous contrôler, alors que nous marchons avec Lui dans la paix, la joie et l’assurance de 
… Son amour. Maintenant le Saint-Esprit demeure à l’intérieur de nous et nous donne la puissance. 
Continuellement engagés à Jésus en tant que Sauveur et Seigneur, nous sommes libérés du fardeau de nos 
besoins passés. Nous ne vivons plus dans les ténèbres, la crainte des puissances maléfiques, l’ignorance et 
l’insignifiance de notre vie passée Dans cette nouvelle liberté en Jésus, nous sommes appelés à grandir 
selon Son caractère, communiant avec Lui chaque jour dans la prière, nous nourrissant de Sa parole, la 
méditant et selon Sa providence, chantant Ses louanges, nous rassemblant pour le culte et participant dans 
la mission de l’Église. Alors que nous donnons de notre personne pour un service d’amour pour ceux qui 
nous entourent et témoignons de Son salut, Sa présence constante en nous au travers du Saint-Esprit 
transforme chaque moment et chaque action en une expérience spirituelle. (Ps 1:1, 2; 23:4; 77:11-12; Col 
1:13-14; 2:6,14-15; Luc 10:17-20; Eph 5:19-20; 6:12-18; 1Thess 5:23; 2 Pierre 2:9; 3:18; 2 Cor 3:17, 18; Phil 
3:7-14; 1 Thess 5:16-18; Matt 20:25-28; Jean 20:21; Gal 5:22-25; Rom 8:38-39; 1 Jean 4:4; Héb 10:25)”

 1. « Acceptez-vous Jésus-Christ comme votre Sauveur et Seigneur personnel et désirez-vous vivre votre 31

vie dans une relation salvatrice avec Lui » ? !
2. « Acceptez-vous les enseignements de la Bible tels qu’exprimés dans la déclaration des croyances 
fondamentales de l’Église Adventiste du Septième Jour et vous engagez-vous par la grâce de Dieu à vivre 
votre vie en harmonie avec ces enseignements ? »!
3. « Désirez-vous être baptisé comme une expression publique de votre croyance en Jésus-Christ, d’être 
accepté dans la communion de l’Église Adventiste du Septième Jour, et de soutenir l’Église et sa mission 
comme un économe fidèle par votre influence personnelle, vos dîmes et vos offrandes et une vie de 
service » ? 

 « Ne vous laissez pas influencer par chaque nouvelle théologie ou carte contenant des dates compliquées 32

censées expliquer soigneusement des concepts inhabituels ou obscurs qui ont peu à voir avec notre 
théologie en générale et notre mission. Les croyances bibliques historiques de l‘Eglise Adventiste du 
Septième Jour ne déplaceront pas le fondement biblique qui sera sécurisé jusqu’à la fin des temps. » Ted 
Wilson, 2010, dans son premier discours public en tant que président de la conférence générale. (Minute 7 :
14 de la quatrième partie)!
http://www.youtube.com/watch?v=lkZ1cuAS-B0&list=PLB72DA3F3193CCC16

http://spectrummagazine.org/article/bill-cork/2011/08/16/whos-afraid-spiritual-formation
http://www.youtube.com/watch?v=lkZ1cuAS-B0&list=PLB72DA3F3193CCC16


Appendix 
!
1. The General Conference !
a) Raymond F. Cottrell about the catholic and adventist church structure 
“In a hierarchical form of government there is a supreme authority to which local congregations and 
their members belong and are subject but in which they have no voice. That supreme authority is “the 
church” themselves the people are not “the church” but belong to it as subjects to an absolute monarch 
who rules by divine right. Authority flows down from the supreme authority to the local congregations 
and individual members, and the leaders rule the church. The Roman Catholic Church is the 
preeminent example of this form of government. The pope and the Roman curia are the supreme 
authority. In the Seventh-day Adventist Church the General Conference is that supreme authority. 
The hierarchical form of government is incompatible with the servant-leader concept of the gospel 
and with the priesthood-of-all-believers principle of the Protestant reformation. 
The principal reason that led the Eastern Orthodox churches to separate from Rome in A.D. 1054 was 
their rejection of centralized authority in the papacy. That is also the major reason why they have 
rejected overtures to reunite with the church of Rome since Vatican Council II. 
By etymology, a hierarchy is a form of government conducted by priests as intermediaries between the 
members and God, vested with His plenary authority and responsible to Him for the people under their 
jurisdiction. As commonly used the word implies centralized authority and stratified administrative 
levels, each of which is responsible to the next higher level and all levels to a supreme authority at the 
apex of the hierarchical pyramid. Whether these administrative levels consist of priests, bishops, 
cardinals, a curia, and a pope, or pastors, committees, and presidents, is irrelevant. The essential 
characteristic of a hierarchy is centralized control from which authority flows—downward. 
Only the Roman Catholic and Seventh-day Adventist churches qualify as hierarchies.” 
Raymond F. Cottrell, “The Church of Tomorrow: Adventism for the Twenty-First Century”, in his 
paper The Role of Biblical Hermeneutics in Preserving Unity in the Church, March 1996, 18. 
Here you can find the complete PDF: http://www.little-book.org/?page_id=140 !
b) To the General Conference and our publishing institutions 
In the General Conference the counsels of God have been set aside, and the counsels and wisdom of 
men have been relied upon. God has seen this, and He is displeased. The General Conference—what 
is it? what does it comprehend? Is it a General Conference, or is it something wrapped up and 
called by that name? With the exception of a limited number, the people who ought to know are 
not intelligent in regard to its workings. A few have managed matters according to their own 
judgment, and the people at large know scarcely anything of what is being done at the heart of the 
work, only as it is represented by the men who have not set the Lord ever before them. {17MR 
221.1} 
As I was made to understand something of the management of the work in this great center, it was all 
that I could bear. My spirit was pained within me, for I had lost confidence in that which I had ever 
presented before the people as the voice of God to His children. It has not been the voice of God. There 
has been a lording power exercised over God’s heritage in decisions which were not dictated by the 
Spirit of God. Unconsecrated men who were brought in connection with the work have exercised their 
own wisdom, and have woven into the work their own unconverted peculiarities. Their own principles 
have been counterworking the principles of truth and righteousness. We cannot therefore present before 
the people that the voice of the General Conference in its decisions must move and control them; for its 
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propositions and decisions cannot be accepted. They are not in the right line of progress. God is 
dropped out of their counsels. {17MR 221.2} 
Those who have questioned the policy of the lines pursued have been in the way of these supposed wise 
counsellors’ accomplishing all that they desired, and some have been instructed that their talents were 
needed in some other place. They have been recommended to secure a healthful and better climate. 
{17MR 222.1} 
The Lord has need of faithful stewards in connection with His work, and this He has not had. There has 
been much confusion and evil working in the Committee and Board meetings. Suggestions have been 
made which, if men had not put out their own eyes, they would have easily discerned as wrong. The 
men who have devised and planned are not the ones who should have been in trust, for they were no 
more qualified to grasp and manage the large responsibilities than are children to guide the steamships 
over the broad ocean. {17MR 222.2} 
The men who are guiding and planning, who carry large responsibilities, have separated themselves 
from God, and the righteousness of true principles is not in them; and if their plans are not 
counterworked they will cause ruin. They have been very diligent in attending to matters which they 
had far better have left for God to handle. In the place of diminishing the cares, they were only 
increasing them. {17MR 222.3} 
It was God who gave knowledge to Daniel and his fellows. Those four companions were united in mind 
and judgment, for they depended on the counsel that was given by Christ as, enshrouded in the pillar of 
cloud, He led the children of Israel in the wilderness. He gave light in regard to the lessons that must be 
unwaveringly followed by those who would engage in His service. But at this stage of the work 
objectionable influences have come in to counterwork the work of God. The work of God has not been 
done according to His purpose. The Lord’s workmen must have their eyes anointed with the heavenly 
eyesalve, and then they will see light and truth in its importance and sanctifying character. {17MR 
222.4} 
Many see in the light which God has permitted to shine upon His people nothing but objectionable 
darkness. Others decide that they will not be untrue to principle, but when temptation comes and the 
enemy presents methods of working that are entirely contrary to the word of God, they follow his 
suggestions and counterwork the very work that God would have them do for this time. {17MR 223.1} 
Thus it was that Satan presented his temptation to our first parents. He led them to believe that in 
disobeying the command of God a great good would be secured to them. The temptation was gilded 
with attractions, and our first parents yielded to it. Thus the seed of evil is cast into the soil, and by 
reasoning upon it the matter which once he regarded as decidedly opposed to the Scriptures, man 
begins to view in a more favorable light; and the tempter secures the once steadfast soul with the 
confederacies of evil. {17MR 223.2} 
Thus the work has gone forward till the tares have appeared. The harvest of corrupting influences does 
its work, and in the place of the fine gold of character being found in men in positions of trust, there 
are revealed principles which, if cherished, will bring disaster and defeat, spiritual blindness, nakedness, 
and despair. {17MR 223.3} 
Says the True Witness, “Thou hast a few names even in Sardis which have not defiled their garments; 
and they shall walk with Me in white: for they are worthy. He that overcometh, the same shall be 
clothed in white raiment; and I will not blot out his name out of the book of life, but I will confess his 
name before My Father, and before His angels.” A few even in Sardis held fast their integrity. Their only 
hope was in holding fast to God, and in these the promise will be fulfilled, “I will make a man more 
precious than fine gold; even a man than the golden wedge of Ophir” [Isaiah 13:12]. {17MR 223.4} 
God holds responsible the men whom He has appointed to positions of trust. They are to conduct our 
institutions upon strictly Bible principles, in every line, in every branch. They are to educate those who 
are connected with them. They may be surrounded with ever increasing cares, but if they are looking to 
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God in prayer, if they are seeking for the grace of Christ, they will have the help that they so much 
need. They will not be found unfaithful in their stewardship in large or small responsibilities, in 
spiritual or business lines. {17MR 224.1} 
In the early Christian church there were men who were true disciples of Christ. They met often together 
where prayer was wont to be made. They could only work to advance those principles that bore the 
signet of heaven. They first talked with God, ascertained what spirit they themselves were of; then they 
could closely and critically examine every point, every method, every principle in the light reflected 
from the Sun of Righteousness. {17MR 224.2} 
They did not accept strange fire. They took their fire from the divine altar. To them holy and just 
principles were sacred, and by cherishing these they kept themselves unspotted from the world. Ever 
looking to Jesus, they marked the spirit in which He worked, and followed His example. They gave to 
others the pure principles of the Word of God. This Word was their counsel, their guide, their close 
companion. To them the Scriptures were supreme authority. For every question agitated they had one 
standard to consult. It was not, “What saith men?” but, “What saith the Lord?” {17MR 224.3} 
Those who are constrained by the love of Christ will be faithful to the work and word of God. They will 
not be sluggards. They will not be noncommittal. They will not be divided in their decisions and 
sentiments. They will be of one mind and one judgment, quick to detect errors and not slow to name 
them. {17MR 224.4} 
In order that no cheap, bungling work be brought into the cause of God, the true Christian is ever to 
feel that he is dependent upon his Maker. And he will not be ashamed to acknowledge his dependence. 
Like Daniel, he will not take credit to himself. He will give all honor to God, letting worldly men as 
well as his brethren know that he is depending upon the Lord and weeding out of his life everything 
that would grieve His Spirit. Like Daniel, he will improve every opportunity of adding to his 
acquirements. He will trade upon the talents the Lord has given him, after the holy principles laid down 
in the Word. And this will give him multiplied ability. {17MR 225.1} 
The man who magnifies his own office in working in any line to bind about the conscience of another, 
be he president of the General Conference, president of a smaller conference, or the elder or deacon or 
lay member of a church, he is out of God’s line. The Lord has been dishonored by the 
misrepresentations that have weakened and discouraged some of His servants, and deprived them of the 
opportunity to employ their talents because they will not sell their conscience or their powers for other 
men to use. God desires that men shall stand in their own individual responsibility, and while they are 
consecrated to Him there will be unity in their diversity, as branches of the true Vine. But in the present 
condition of things, if one stands fast to his integrity, he is by some scorned, scouted, criticised, and 
dropped out if it can be brought about. {17MR 225.2} 
Brethren, God has given you no power to work in the lines in which you have worked. The Holy Spirit 
has not appointed you to any such position. Attend to your own soul’s salvation. If you have not that 
wisdom which will lead you to provide for your own future eternal good, how can you provide for 
others? How can you give right instruction to them? {17MR 225.3} 
If God gives a man wisdom, his course of action will be in harmony with the will of God, and those 
connected with him will have confidence in his wisdom to devise and plan for the progress and 
advancement of the work of God in saving souls that are ready to die. The apostle Peter says: [2 Peter 
1:2-9, quoted]. {17MR 226.1} 
Men who have been standing in stubborn resistance of the teachings of the Spirit of God have been 
honored as chosen men, as men qualified to run the work of God and to decide questions involving the 
highest responsibilities. They have been sent from place to place to give judgment in regard to matters 
which affect the future history of the work. But how can God look upon such a presentation as is now 
given at the great center of the work? {17MR 226.2} 
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Those in our council meetings who are Christians will be thoughtful, serious, sober-minded, calm, and 
not easily thrown off their balance by the sweeping assertions and misrepresentations which they will 
have to meet, though there be one by their side who is led by the spirit of Satan to bring confusion and 
humiliation and defeat upon those who stand in vindication of the truth. Positive disrespect has been 
shown to these men as they have advanced their opinions in regard to the work, while those who have 
stood in opposition have not given an honest answer to prove why the position taken was not right. A 
sneer goes a long way with some who are very sensitive, but let all remember that loud voiced reiteration 
of opinion is not evidence. Let all bear in mind that whatever men have said or ever may say is of value 
only as far as the Word of God can endorse and sustain their opinions. A jingle of words is only as chaff 
when compared to sound reasoning and sound principles. What is the chaff to the wheat? {17MR 
226.3} 
The spirit of men has striven for the mastery against God. The man who trusts in man will receive the 
spirit and sentiments of men as wiser and safer than God’s. But those who trust in God, who can, like 
Moses, come into the mount with God, will be kept by the power of God, calm and composed above 
the influence of the boisterous accusations and the shocks that ruffle and discompose the minds of men. 
Nothing can sway from right principles the men who will make the Word of God their guide. Ever 
before their minds is the question, “What is written in the law?” “How readest thou?” “What hath God 
said?” No word from men or from ministers in the highest position can make them set their feet in 
questionable paths. In earnest prayer with God they have shod their feet with the preparation of the 
gospel of peace. {17MR 227.1} 
The blessing of God can attend only the cleanest, purest work between man and his fellow man. But at 
the very heart of the work wrongs have been glossed over. Strict integrity has been turned aside, and 
dishonesty has taken its place. Men have not scrupled to conduct the work after their own defective 
planning. All this bears only too plainly the impress of human, erring wisdom. These men have no 
completeness of character in Christ, and nothing could be more unwise than to allow such men to be 
actively engaged in work that God has not demanded of them. Bible principles are not considered of 
sufficient consequence to demand forethought, earnest prayer in private. Close investigation of the work 
and its management is not considered needful. {17MR 227.2} 
If men will walk in the path that God has marked out for them, they will have a Counselor whose 
wisdom is far above any human wisdom. Joshua was a wise general because God was his guide. The first 
sword that Joshua used was the sword of the Spirit, the Word of God. Will the men who are handling 
large responsibilities read the first chapter of Joshua? [Joshua 1:1, 5, 7, quoted.] {17MR 227.3} 
Do you think that all these charges would have been given to Joshua if there had been no danger of his 
being brought under misleading influences? It was because the strongest influences were to be brought 
to bear against his principles of righteousness that the Lord in mercy charged him not to turn to the 
right hand or to the left. He was to follow a course of strictest integrity. [Joshua 1:8, 9, quoted.] If there 
had been no peril before Joshua, God would not over and over again have charged him to be of good 
courage. But amid all his cares, Joshua had his God to guide him. {17MR 228.1} 
There is no greater deception than for man to suppose that in any difficulty he can find a better guide 
than God, a wiser counselor in any emergency, a stronger defense under any circumstance. Man cannot 
act more unwisely than to rely upon human wisdom, to devise and plan when Christ has said, 
“Without Me ye can do nothing” aright, to venture to unite with men who set aside the wisdom of God 
as unessential, and enter into plans devised by human agents who are worked by the enemy of 
righteousness. Human devices that should never have been allowed to come into existence have been 
adopted to escape from financial embarrassment. These will not help the matter, but make it tenfold 
worse. We are not to trust to the wisdom of men whose management has helped to bring about the 
difficulties. {17MR 228.2} 
God declares, “Them that honor Me, I will honor.” God’s revealed will has been superseded by the 
speculations and opinions of finite men who have refused the Holy Spirit’s working and called His work 
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fanaticism. How often have you changed the working of the Sentinel? Will you attend to matters in 
your own line, and let God manage this organ? The Word of God has not been taken into your council 
meetings; for had this been followed you would have had your feet shod with the preparation of the 
gospel of peace. You would have walked in straight paths. But men have foolishly trusted to finite 
wisdom. They have adopted theories and plans that are opposed to the Word of God, and have greatly 
marred His work. Yet they act like blind men. They work desperately to gather all the responsibilities 
they can grasp, while they are no more able to manage them than are children. {17MR 228.3} 
In your conference meetings there were heard pleasant presentations in regard to the consolidation of 
the Pacific Publishing House with the publishing interests at Battle Creek. This, it was proposed, should 
not interfere with their independence and rights, but that the General Conference should be to the 
interests on the Pacific Coast what fathers and mothers are to their children. These were very pleasant 
presentations; but I was carried into the future and was shown those who sanctioned these principles 
laying plans to control the work on the Pacific Coast. I was shown that if this plan were adopted, the 
publishing interests there would be swallowed up by the methods and plans of those who wanted more 
power, who were contending as to who should be first, who should carry the greatest honors, who 
should have the supremacy. {17MR 229.1} 
You cannot relieve your present embarrassment by loading down, but by unloading. The word of the 
Lord was given, “Attend to your own work faithfully, and take your hands off that which the Lord has 
appointed for the Pacific Coast.” And again, “Warn them upon the Pacific Coast not to entangle 
themselves in anywise, nor bind upon themselves obligations which will place them in bondage to any 
man or council.” {17MR 229.2} 
“Come out from among them,” God says, “and be ye separate, ... and touch not the unclean thing; and 
I will receive you, and will be a Father unto you, and ye shall be My sons and daughters, saith the Lord 
Almighty” [2 Corinthians 6:17, 18]. We all need a Father with whom to consult. The Holy Spirit has 
been refused by men who are puffed up with vain conceit and believe themselves capable of managing 
wonderful responsibilities. The men who have chosen to be a light unto His people have acted as if their 
lamps, lighted from the divine altar, had gone out. {17MR 229.3} 
For years the Lord has given light which is unheeded. Men may fast and pray and have every appearance 
of sanctity, but it will disappear as frost before the sun if they continue to dishonor God as Eli 
dishonored Him in sanctioning wrong influences and accepting wrong principles, and turning from the 
light that God has given. {17MR 230.1} 
To the men who handle God-given responsibilities, the Bible must be more than a collection of syllables 
and words. The Spirit of God has been grieved from many who have had great light. But is it always to 
be so? God will not have His word return unto Him void. He will make it a power, a savor of life unto 
life, or of death unto death. {17MR 230.2} 
There are men in responsible places who have but a limited knowledge of what the soul demands. Men 
are placed there who are deficient in many ways. But the most dangerous men in all our ranks are those 
who do not work righteousness. The Holy Spirit does not work them. They are worked by a power from 
beneath. And yet these men suppose that they can manufacture laws and rules, build up and tear down, 
and carry all they can grasp under their own control, without God. They should tremble and be afraid 
because of their course of action. {17MR 230.3} 
If our people were not blinded by deception they would see that these men are walking contrary to 
God. God has been speaking to them by His Word, through His testimonies, by His Spirit. Why do 
they not take heed? They have closed their eyes that they should not see, and their ears that they should 
not hear. They have rushed madly on in their uncontrollable spirit, unsanctified and separated from 
God; and yet they suppose that they can bring God’s people to their terms and under their control. 
{17MR 230.4} 
Cannot our people understand that when men’s lips speak proudly and they seek to rule their fellow 
men, when their resolutions and principles are decidedly contrary to the Word, to turn away from 
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justice and equity, and when they treat their fellow men unjustly, they are walking away from God? 
Brother----, how could you give your sanction to the methods that have had a place in the work, and 
which have caused God’s workers to be treated as inanimate machines? God abhors your practice. 
{17MR 231.1} 
When the consolidation was first devised, it was represented as altogether another thing. But the enemy 
saw that this was his chance to work upon human minds. He prepared a confederation that the Battle 
Creek institutions might be the power to bring under its control all other lines of work. It cannot be 
done. God will put a voice in the stones to cry out against it. Unconverted men have had altogether too 
much to do in molding and fashioning the work at Battle Creek—in erecting large buildings to make a 
display, to “give character to the work.” Piety, true fear and love of God alone, can give stability of 
character to the cause of truth. {17MR 231.2} 
Unless they fall on the Rock and are broken, it is impossible for the men who have been under the 
leavening influence of those who have separated themselves from God to see and work on correct 
principles. Unless they obtain an experience in how to control their own spirit, they cannot manage any 
religious interest; for they are unable to judge righteously and unselfishly. {17MR 231.3} 
The refuge of lies will fail. God will strike a blow to deliver His oppressed people. He will raise up 
humble men to do His will. He who rules among the nations calls upon those at the heart of the work 
to “be still, and know that I am God.” Men will find ere long that they cannot trample on God’s holy 
precepts without incurring the punishment. The Lord will not be slow to punish those who have had 
great light and yet have betrayed Him. His eye has been reading the transactions that have been stealing 
through the unconsecrated elements in councils and board meetings in our institutions. “Ye shall do no 
unrighteousness in judgment,” He says, “in meteyard, in weight, and in measure” [Leviticus 19:35]. “By 
humility and the fear of the Lord are riches, and honor, and life” [Proverbs 22:4]. “Let your 
conversation be without covetousness; and be content with such things as ye have: for He hath said, I 
will never leave thee, nor forsake thee” [Hebrews 13:5]. {17MR 231.4} 
Men have walked contrary to the light. They have extinguished their light, and yet have dictated with 
their strong spirit how matters should be, as if God had given the special control over all His heritage, 
to forbid or sanction, to oppress, to speak proudly, to put forth the finger unto vanity, to walk in a false 
show as mighty men. Shall not God judge for these things? Is prosperity to come to God’s institutions 
and work by building upon the ruins of truth, of righteousness, of justice, of all that is pure and holy? 
{17MR 232.1} 
Do those who know the truth and have a knowledge of God suppose that men who have turned away 
from truth and righteousness and are filled with a sense of their own importance, can invent safe 
methods for carrying on the work? This is what it means, and the sooner this bubble blown by Satan is 
burst, the better it will be for the healthfulness of all our institutions. When the very heart of the work 
is diseased, its action must be uncertain, fitful, unreliable. It is time we had an investigation before as 
many people as possible. All who are helping to sustain the work should get together and understand its 
inward workings. {17MR 232.2} 
I must speak plainly. We are reaching a time when a just standard of right and wrong, of honor and 
dishonor, of truth and error, is becoming a thing of naught. “Truth is fallen in the streets, and equity 
cannot enter.” In the ambitious projects invented, there [is danger] of losing all sense of distinction 
between right and wrong. Those who listen to misrepresentations are supposed to be acting for the 
cause. For a long time a course has been pursued which has perverted principle and justice. We need 
men who will not be drawn into secret, underhand confederacy, but who will shun as a sin the least 
intriguing and underhand work—men who will call things by their right name, men who are 
barricaded by principle and braced for duty, be it pleasant or unpleasant, men whom neither flattery, 
pretense, cunning, nor art could induce to swerve one hair from principle or duty. {17MR 233.1} 
It is a great dishonor to prevaricate, to falsify, to come to terms with men because they have spoken that 
which is not true, for the love of a little money to degrade the soul. The Word of God condemns all 
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such practice. It is a common thing with some to sacrifice conscience in order to obtain an advantage or 
to be thought greatest. The man who sits at the feet of Jesus and learns His lessons will say as did one of 
old, “Unto their assembly, mine honor, be not thou united.” {17MR 233.2} 
Those who in heart are not united to the truth pride themselves upon the great show of buildings in the 
publishing house. Though habituated to handling divine interests, the sacred has no more virtue to 
them than the common, and they do many things deceitfully. They do not bring the sacred Word of 
God to their lips to feed upon it as upon heavenly manna. They may talk the most pointed truth, but 
they do not love or practice its principles. {17MR 233.3} 
The Word of God is to be our teacher. It is the voice of God speaking to our hearts. But the principles 
that God has given us—principles of strictest integrity—have been discarded. The deceitful heart has 
been consulted, and the Wonderful, the Counsellor, who alone can keep the soul pure, has been 
rejected. The transactions of the past years should be presented before those who should know the 
inward workings. Little by little have the barriers been broken away, showing that the foundation of the 
structure is built upon the sand. The Bible and the Bible alone must now be laid up in the heart. It 
must be cherished and regarded as the voice of God, for it alone can make men right and keep them so. 
{17MR 234.1} 
Every earthly influence is weak when compared with the wayward heart of man. Unless the truth is 
cherished, unless it controls the whole man, conscience will be violated. When the Word of God abides 
in the soul, the heart is kept as a fountain of living water, refreshing and blessing all within the sphere of 
its influence. {17MR 234.2} 
The lessons we are to learn from the existing state of things in the publishing institution is that any 
resistance against the Holy Spirit in any of its workings is dangerous. No one should lose his confidence 
in the validity of the truth, for the showing at the present time is a positive testimony to the power of 
the truth in its influence upon human hearts, and proves that truth alone is the bread of life. Truth must 
be enthroned in the heart and maintained in the conscience as the savor of the whole man and the 
saviour of many souls.—Manuscript 66, 1898. {17MR 234.3} 
!
Ellen G. White Estate 
Washington, D. C., 
July 9, 1987. 
Entire Manuscript. 
!
Explanatory Note 
[The opinions in this document were expressed by Ellen White at a time when only a small group 
represented the General Conference. After the General Conference was reorganized in 1901 to provide 
broad representation, Mrs. White took a different view. At the 1909 General Conference she 
encouraged strong support for the General Conference. At that session she said: “At times, when a small 
group of men entrusted with the general management of the work have, in the name of the General 
Conference, sought to carry out unwise plans and to restrict God’s work, I have said that I could no 
longer regard the voice of the General Conference, represented by these few men, as the voice of God. 
But this is not saying that the decisions of a General Conference composed of an assembly of duly 
appointed, representative men from all parts of the field should not be respected. God has ordained that 
the representatives of his church from all parts of the earth, when assembled in a General Conference, 
shall have authority.... Let us give to the highest organized authority in the church that which we are 
prone to give to one man or to a small group of men.”—Testimonies for the Church 9:260, 261. See 
further The Early Elmshaven Years, by A. L. White, pp. 75-94,108-110.] {17MR 235.1} 
!
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2. 1901 General Conference !
a) General Conference Session Recording Secretary Minutes for 1901 
The Committee on organization suggest the following working plans for the General Conference 
Committee: — 
As soon as consistent after its election the Executive Committee of the General Conference shall 
organize by choosing a Chairman, Secretary, Treasurer, and Auditor, whose duties shall be such as 
usually pertain to their respective offices. It shall also elect departmental committees, and appoint 
departmental secretaries and agents for the supervision of the Home and Foreign mission, the Sabbath-
school, Tract Society, and Religious Liberty work; and also, 
1. A pastoral committee, which shall act as a committee of reference and advice in supplying General 
Conference help to various parts of the field, and especially at the biennial sessions of the Union 
Conferences, at the larger camp-meetings, and in the large cities. 
2. A finance committee, which shall act as a committee of reference and ad- vice in financial matters. 
3. An educational committee, which shall give special attention to the development of the educational 
work, and the perfection of our educational literature. 
4. A committee on literature, to labor for the improvement and wider circulation of our literature in all 
languages, for the cooperation of our publishing associations on aggressive missionary lines and for the 
education and training of evangelistic canvassers. 
The committee on organization present the following further partial report: —We recommend, 
5. That the General Conference committee be composed of representative men connected with the 
various lines of work in the different parts of the world. 
6. That the General Conference Committee as thus constituted take e lace of all the present general 
boards and committees, except in the case of the essential legal corporations. 
7. That the General Conference Committee consists of twenty-five members, six of whom shall be 
chosen by the Medical Missionary Association and nineteen by the General Conference; that five of 
these members be chosen with special reference to their ability to foster and develop the true evangelical 
spirit in all departments of the work, to build up the ministry of the word, and to act as teachers of the 
gospel message in all parts of the world, and that they be relieved from any special business cares, that 
they may be free to devote themselves to this work. 
8. That in choosing this General Conference Committee the presidents of the Union Conferences be 
elected as members. 
9. That the Medical Missionary Board be authorized to fill any vacancy which may occur in the 
representation froth the Medical Missionary Association. 
10. That the General Conference Committee be empowered to organize itself, and to appoint all 
necessary agents and committees for the conduct of its work. 
http://documents.adventistarchives.org/Minutes/GCRS/GCRS1901_ComOrganiz.pdf 
!
b) About the number of 25 members and the General Conference president 
From the General Conference Session Recording Secretary Minutes for April 10, 1901  33

“W.W. Prescott: … This make up of twenty-five members was reached in this way: There are eight 
General Conference Committees. It is recommended that the Medical Missionary Association choose 
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six of these members. That would make fourteen. It is recommended that five members of this 
Committee be chosen with special reference to their ability to foster and develop a true evangelical 
spirit, and that is the very strength of this work; the true evangelical spirit in all departments of the 
work; to look after the ministry of the work, to act as teachers of the gospel in all parts of the world. 
That would make nineteen members. It was expected, although it is not here recommended, but the 
Committee talked it over, that the educational work have a proper representation by having those made 
members of the committee who have had experience in our educational work, and that In the same way 
our publishing work should be represented by those have had experience in that work. Now it seems to 
me that with all this representation on the board, that you would have a well-balanced representative 
board that could carry on the work to advantage. 
C. W. Flaiz: We are glad for all these remarks, but I for one want to study this question for myself. I 
believe that there is nothing hidden in this, nevertheless, I believe that this matter ought to be studied 
over by every delegate for himself. I therefore second the motion made by Brother Thompson.” General 
Conference Proceedings, Tenth Meeting, April 10, 41-42 

!
The Chair: We will have the next recommendation read. 
"10. That the General Conference Committee be empowered to organize itself, and to appoint all 
necessary agents and committees for the conduct of its work.” 
A. G. Daniells: "To organize itself." This, you all understand, means that this Committee will have 
power to appoint its officers---its chairman, its secretary, its treasurer, and other necessary secretaries and 
committees to do this departmental work. This General Conference Committee can select its Sabbath-
school secretary, religious liberty secretary, the field secretaries, and whatever subcommittees it may 
think best to give especial attention to lines of work. 
C. L. Emmerson: Brother Daniells has just told us that this General Conference Committee will have 
power to organize itself, and to appoint its chairman. I thought that by virtue of his office the president 
of the General Conference was chairman of the General Conference Committee. 
The Chair: That is the way of getting the president. 
C. L. Emmerson: That is just what I wanted to learn---has the Committee power to elect the president 
of the General Conference? 
The Chair: That is it. 
W. W. Prescott: If I may be permitted to, I would like to read a sentence from a Testimony that was 
given to this Conference four years ago in College View: "It is not wise to choose one man as 
president of the General Conference." 
H. C. Basney: Would it not be taking the power to elect the president of the General Conference, out 
of the hands of these delegates, if this Committee can elect its own chairman? If this is the way it is to 
be done, it appears to me as though more power will be concentrated in this Committee than ever 
before. I can not see any light in it at all. 
J. H. Morrison: There is another feature that presents itself to my mind: There are those who might 
perhaps be willing to vote for a man to be president of a District Union Conference, or to do 
evangelistic work in the general field; but these same persons might not be willing to vote for this Union 
Conference president or evangelist to become president of the General Conference. 
A Delegate: I move that we adjourn. 
S. B. Whitney: I an rise to a question of privilege. 
The Chair: State it. 
S. B. Whitney: We have been exhorted with reference to the preciousness of our time; that each of us 
should be quick to hear,but slow to speak. I appreciate the interest of these brethren in these questions; 
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but brethren, we can save time and labor for ourselves, if we should think a little more before we speak. 
[Delegates: Amen! Am.en!] 
A.G.Daniells: Perhaps it would be proper to say in reply, that the point in that is this: Instead of 
selecting one man whom we call president of the General Conference, and electing him to that 
office to stay there for two or four years, as the case may be, holding him there to that line of work, 
that that be left to the Board of twenty-five men elected as a Committee; when they get together, 
they appoint a chairman to act for a year. It is supposed, I presume, that there will be a general 
meeting of this Committee at least once a year; that they elect their chairman to act, and he will be the 
chairman of the board during that time. They can elect another chairman at the end of the year, if they 
think best. If a man’s health or a man’s abilities, or anything pertaining to these things seem to require, 
they can change their chairman during the period. 
A Delegate: I would like to ask why yon say "one year”? 
A. G. Daniells: It could be one year, or two years. It could be done whenever they have their general 
meeting. 
A Delegate: I would like to have that statement that Professor Prescott road, read again. 
W .W. Prescott: The expression I read was part of a Testimony sent to the General Conference of 1897, 
and read during the College View meeting. It is found in printed form in “Special Testimonies for 
Ministers and Workers," No. 8. The entire paragraph reads as follows:— 
"As a people we should study God's plans for conducting his work. Wherever he has given directions in 
regard to any point, we should carefully consider how to regard his expressed will. This work should 
have special attention. It is not wise to choose one man as president of the General Conference. The 
work of the General Conference has extended, and some things have been made unnecessarily 
complicated. A want of discernment has been shown. There should be a division of the field, or some 
other plan should be devised to change the present order of things.”—"Special Testimony for Ministers 
and Workers, No. 8, pp. 28, 29. 
Watson Ziegler: I think that in choosing these various presidents of the different organizations, in 
harmony with that instruction, has been carried out. I think that was the purpose in choosing the 
presidents of the various organizations at that time, and choosing presidents of the Union Conferences 
at the present time. I do not understand that that Testimony has reference to choosing a presiding 
officer for this General Conference Committee. 
The Chair: The slips have been printed, and will be distributed immediately after adjournment. 
Voted, to adjourn. Benediction by Elder R. M. Kilgore.” 
General Conference Proceedings, Tenth Meeting, April 10, 58-61 
!
c) 1901 changes of structure and organization of the SDA church 
“It is not difficult to see that the denomination in its natural development had outgrown the original 
provisions of 1863. Some change must needs be made. The General Conference Committee consisted 
of twelve members, four of whom were residents in Battle Creek. How could these few men care for the 
rapidly growing work, now world-wide in its scope? All the local conferences and missions around the 
world, outside of the Australasian and European Union Conferences, were instructed to look directly to 
the General Conference for leadership. It is little wonder that the needs of some fields were neglected, 
or that in some cases the management lacked efficiency. Perplexities multiplied as certain branches of 
the work were seemingly getting out of hand as they grew disproportionately and forged ahead within 
the independent organizational lines of their own creating. 7T 4.1 
Such were the circumstances in April, 1901, when Ellen G. White, recently returned from Australia to 
the United States, spoke at the opening meeting of the General Conference session. She called for a 
thorough reorganization of the work, especially stressing the need for a distribution of responsibilities. 
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While the need had been apparent, how to grapple with the situation had been a perplexing problem. 
Now, with the call to action, and with men of vision and faith to lead out, the work of the General 
Conference was reorganized. First, the Union Conference plan, which had been inaugurated in 
Australia and followed in Europe, was adopted. This relieved the General Conference administration of 
many details which could and should be cared for locally. Second, the groundwork was laid to bring the 
various autonomous organizations of the denomination, such as the publishing, medical, sabbath 
school, and educational work, into the general conference administration as departments. Third, the 
General Conference Committee was greatly enlarged and made representative of the whole world field 
and all branches of the work. 7T 4.2 
Some phases of the work of the General Conference were reorganized rather quickly. The Sabbath 
School, educational, and religious liberty departments were soon brought into being. For other 
branches it took time, and in some cases it was not until disaster struck that there was seen the necessity 
for a change. For the medical work it was necessary that the process of reorganization should reach into 
the thinking of the men and women connected with it and change their philosophy of the great work in 
which they were engaged. At the time of the General Conference session in 1901 it seemed that the 
Battle Creek Sanitarium had reached its zenith and, with its satellite institutions, constituted a large part 
of the work of Seventh-day Adventists. It became evident that its leaders were beginning to envision a 
great Christian medical missionary work quite undenominational in character, which, as they thought 
of it, would soon eclipse the work of the Seventh-day Adventist denomination.” The Trustees of the 
Ellen G. White Publications, 7T 5.1 
“Ellen G. White, just back in the United States after a nine-year sojourn in Australia, was invited to 
attend the General Conference session of 1901, held in Battle Creek. It was the first session she had 
attended in a ten-year period. The president of the General Conference, G. A. Irwin, made his opening 
address. Then Ellen White pressed to the front of the assembly, desirous of speaking. Earnestly she 
addressed the conference, pointing out the manner in which the work of God had been circumscribed 
as a few men in Battle Creek carried the responsibility of a work far beyond their grasp. She testified 
that these men and the cause were injured as they encouraged others to look to them for guidance in 
every phase of the work. She pointed out that there were some men in responsible places who had lost 
the spirit of consecration so essential to their work. At that meeting she cried out, “What we want now 
is a reorganization. We want to begin at the foundation and build on a different principle.”—The 
General Conference Bulletin, April 3, 1901. 
What took place in the ensuing three weeks is a thrilling story. The message was heeded. Carefully the 
brethren went to work. Union conferences were formed, binding local conferences together in smaller 
units, with the responsibilities carried by men in the field. The several associations which represented 
the branches of general church activity, such as the Sabbath school work and the home-missionary 
work, took steps to become departments of the general conference. The General Conference 
Committee, consisting of thirteen men, was enlarged to twenty-five. In 1903 the committee was further 
enlarged to include those connected with the newly organized departments of the General Conference. 
Within a few years’ time, five hundred men were carrying the responsibilities that prior to the General 
Conference of 1901 had been carried by a handful of men. 
Through this reorganization, provision was made for those who were in local fields to make decisions 
relating to the work in hand. So sound were the foundations laid, that when continued growth made it 
advisable, the denomination was able to move without any great problems into the development of 
divisions of the general conference. In this plan, great areas of the world field were knit together, union 
conferences becoming units in the division organization.” TM xxxii.2 - xxxiii.2 
!
d) E.G. White verbatim report about the GC 
I would prefer not to speak today, but still not because I have nothing to say, because I have; I have 
something to say. And the state of things as has existed in our conference and the leading responsibilities 
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are not nearly understood in their influence by themselves or by those that are taking responsibilities in 
the work. The work has been increasing; it has been growing; and from the light that I have had for 
some time, and has been expressed, has been expressed over and over again, not to all there are here, but 
has been expressed to individuals, and the plans that God would have all to work from, that never 
should one mind or two minds or three minds nor four minds, or a few minds I should say, be 
considered of sufficient wisdom and power to control and mark out plans and let it rest upon the minds 
of one or two or three in regard to this broad, broad field that we have; that we are not coming up to 
reach that high standard with the great and important truths that we are handling, that God expects us 
to reach. There are minds which must be brought into altogether more lively action than they are at the 
present time. And in reference to our conference, it is repeated o’er and o’er and o’er again, that it is the 
voice of God, and therefore everything must be referred to the Conference and have the conference 
voice in regard to permission or restriction or what shall be and what shall not be done in the various 
fields. 
Now from the light that I have, as it was presented to me in figures: There was a narrow compass here; 
there within that narrow is a king-like, kingly ruling power. Here the outlets are blocked. And the work 
all over our field demands an entirely different course of action than we have had. We have heard 
enough, abundance, about that “everything must go around in the regular way.” When we see the 
regular lines are altered and purified and refined, and the God of the heavens mold is upon the regular 
lines, then it is our business to establish the regular lines. But when we see message after message that 
God has given has been accepted, but no change, just the same as it was before, then it is evident that 
new blood must be brought into the regular lines. The leaders of the regular lines, they must have and 
entire change, an entire new organization, and to have a committee that shall take in not merely half a 
dozen, that is to be a ruling and controlling power, but it is to have representatives of those that are 
placed in responsibility in our educational interests, in our Sanitariums, that are working, and the life in 
them, constantly at work, constantly adding, constantly giving to the field the talent that has come from 
it. 
And then the comparison that has been presented to me, where the fields are that have been opened; 
Where are the fields that have been opened here, the new fields in America? Where is it in California? 
Where is it here at the great heart of the work? And here are the two great centers - where is the 
wrestling to get new fields, whether it costs or whether it does not cost, whatever way it shall be? God 
has his treasures that he had given to the work. He has his treasures in the hills; he has his treasures in 
every place and in every country, and in all these countries, far and near, he wants to be an arousing, 
broadening, enlarging power. And a management which is getting confused in itself, not that anyone is 
wrong or means to be wrong, but the principle is wrong, and the principles have become so mixed and 
so fallen from what God’s principles are, and the message has been coming constantly in regard to the 
principles, sacred, holy elevating, ennobling, in every institution, in the publishing houses, and in all 
the interests of the denomination, everything that concerns the handling of the work, it requires minds 
that are worked by the Holy Spirit of God; and unless that evidence is given, unless there is a power that 
shows that they are accepted by God to impart to the responsibilities that have to be handled, then 
there should be a renovation without any delay. To have this conference pass on and close up as the 
conferences have done, with the same manipulating, with the very same tone, and the same order,—
God forbid! (Voices, “Amen”) God forbid, brethren. (Voices, “Amen”.) He wants every living soul that 
has a knowledge of the truth to come to their senses. He wants every living power to arouse; and we are 
just about the same thing as dead men. And it is time that we should arise and shine because our light 
has come, and the glory of the Lord has arisen upon us, and until this shall come we might just as well 
close up the conference today as any other day. 
But what we must have is the taking in of other minds. Where there are minds that have been at work, 
minds that have been at work in the same tone and in the same channel, they have become discouraged, 
and they have become confused. Well, now, we can not trust to such as that in such tremendous 
responsibilities as are going to be handled here. Why, from the light that God has given me, everything 
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about this conference should be the most sacred. Why? Why, because it is to put ideas and plans and 
work upon its proper basis. And this thing has been continued and renewed for the last fifteen years of 
more, and God calls for a change. God wants that men of capabilities and of mind should understand 
there is a ladder for them to climb, round after round, and if they climb this ladder, round after round, 
why they will step off finally into the kingdom of our Lord and Saviour Jesus Christ. We want our 
course heavenward. And we want that all the selfishness, every thread of it, that has been woven into the 
pattern, that every thread of this selfishness is to be got out, and here is a work that, from the light that 
God has given me, it should stand, yes, a hundred per cent, higher than it stands today. 
Here are our enemies. Here are those Satanic agencies that are at work. There is a waking up on the part 
of every working agency. Let me tell you that the enemy is getting the victory all the time. God wants us 
to arouse. God wants us to take hold of this work, every human agency, and he wants us to 
work for time and for eternity. And treading over and over just the same ground - here are our churches, 
our large churches, and they ought to be turning out men, educating them and training, and 
disciplining, and there ought to be those that should connect with them here, bearing responsibilities 
that should go on into the fields to carry the message into the barren places - that have been, oh, so 
barren, especially the Southern field that is scarcely touched, notwithstanding the message has come 
from God for the last - I might say - well, I do not know how many years; it is quite a number of years. 
But those things have been told, and this standstill has got to come to an end. But yet every conference 
has woven after the same pattern. It is the very same loom that carries it, and finally, why, it will come 
to naught. 
Now God wants a change, and it is high time, it is high time that here was ability that should connect 
with the conference, with the General Conference, right here in this city; not wait until it is done, and 
then find, - not wait till it is all done and over with, and then gather up the forces and see what can be 
done. We want to know what can be done right here; we want to know what can be done right now, 
and what power and intellect that there is that shall be brought into this work, and that they shall unite 
their powers and take hold of it intelligently, and that God can work with them. 
Now this is what they want and you want, they every institution that bears a responsibility, bears a voice 
in the working of this cause. They have a decided interest in it, and God wants that we shall,every one, 
come into a position where that we shall work: that we will not lay off the burden upon two or three 
men, and let them carry it all. Brother Irwin will soon be where he can not work at all. He wants 
supporters, and he has been in this work of wrestling and discouragement until he should have a 
change. He should have some one come in his place, or he is going to give all out. It can not be. We 
must have responsible men, and we want men that shall stand just as true as the compass to the pole, 
and God will test these men, and unless they can show a better idea of what principle is, what sanctified 
and living and Christ-like principle is, then they will have to be changed and try another. 
But God is going to have a change. He wants us to know what it means to work on the principles of 
heaven. He wants that all of us should know what it means to stand in their lot, and stand in their 
place, and every soul that has had a responsibility, that they should have been workers, that they should 
have had these principles, that they should have had patience, just as it is reported “Add to your faith 
virtue; and to virtue knowledge; and to knowledge temperance; and to temperance patience; and to 
patience godliness; and to godliness brotherly kindness; and to brotherly kindness charity.”Brethren, we 
all need these letters written and hung in the chambers of the mind, and to him that doeth these things,
—if you live on this principle you will never fail; “For so an entrance shall be ministered unto you 
abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ.” 
Now God is in earnest with us, and he says he calls,—oh, I can not tell how it is. It is contemptible in 
the sight of God - contemptible. They pause for fear they are not going to get all that they ought to 
have, and it leaves a man where he can not - if he considers that as the principles of heaven, why, it 
leaves the man where he will never get to heaven. He can not get in there. The nobility, the generosity, 
the tenderness, the compassion, the love of Christ - why, they are as destituted of it as the hills of 
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Gilboa, that had not dew nor rain - just as destitute of it, and we can not rouse them from it. Enough 
has been said, over and over and over again, but it did not make any difference. The light shone upon 
them, just the same, professedly accepting it, but they did not make any change. That is what frightens 
me. It frightens me because that I saw unless there was more tenderness, more compassion, more of the 
love of God - the Lord knew what he was talking about when he was talking to the church at Ephesus, 
“Ye have lost your first love,” and tells them to repent speedily or he will remove the candlestick out of 
its place. What we want is to study all through John and see what is said about the love of God and the 
love that we should express, and that love has not been cultivated, and if it is not being cultivated the 
opposite attribute is being cultivated. Now it has not been cultivated in our institutions of publication, 
and when by every little sharpness that can be exercised by them, by which they think that they are 
going to gain a little something, they lose four-fold, yes, ten-fold in that little transaction, until the light 
will soon be moved out of its place. They don’t know when it is for the interests of the institution, but 
God knoweth. Every one God knoweth, and should come right up to the help of the Lord, and to have 
a new creation of sentiment. Now God never will acquit us until that is there, until this is taught in our 
institutions, every one of them and God means what he says, “I want a change here.” Will it be the 
same thing, going over and over the same ideas, the same committees—and here is the little throne: the 
king is in there, and these others are all secondary, those minds that are so much sharper because they 
have not been working on this narrow, conceited plane. 
I feel intensely in this matter. I do not want to talk here but I dare not hold my peace. I feel this 
condition. I think we should hold for the tenderness of God and break your hearts before him, and if 
you get where you can see these things clearly, you will see that God hates selfishness, and when we 
bring it into his cause, oh, it makes the crime a hundred fold greater. And when we bring that 
selfishness in, as though we were going to benefit the cause, we do not benefit it at all: it makes God 
ashamed of you. 
We are to be representatives of Jesus Christ; we are to be representatives of his character. We are so to do 
that we are carrying out the living principles in every line of action everywhere, in every country, 
everywhere, and in every place that there is anything to do with God’s service. He will not accept 
common fire. He wants you to take sacred fire that he kindles on the divine altar, and he wants you to 
work, and that fire to consume all your 
commonness, all your intemperance, all your selfishness, all your cheap ideas, all your licentiousness, all 
this lust. He wants it taken away from a people that are trying to fashion a people to stand in the last 
great conflict, which is just before us. Self must be hid in God, and when self is hid in God, then will 
the Lord God appear, and not self. He will appear as the great worker, and when you think to improve 
upon God’s plans by your narrowness, by your conceited ideas, and by your planning and grasping and 
thinking you are going to gain something,—and if you have not learned better than that now, you will 
have to learn. God wants that these committees that have been handling things for so long should be 
relieved of their command and have a chance for their life, and see if they can not get out of this rut 
that they are in, —which I have no hope of their getting out of, because the Spirit of God has been 
working, and working, and yet the king is there still. 
Now the Lord wants his Spirit to come in. He wants the Holy Ghost king. He wants everything of the 
sharpness, that it shall not be exercised toward outsiders, it shall not be exercised toward one that is 
trying to serve God and trying to exercise all his power to serve him, that is bringing his tithes here to 
sustain the ministry. He has a treasury, and that treasury is to be sustained by the tithe, and that tithe is 
to be a sacred tithe, and it is to be God’s tithe, and that tithe is to be so liberal that it will sustain the 
work largely; each one to act in their capacity in such a way that the confidence of the whole people will 
be established in them, and that they will not be afraid, but see everything just as light as day until they 
are in connection with the work of God and the people. I know my husband used to work in that way. 
He would sit down with this man that he thought had good judgment, and with that man, and with 
the other man, and with another man - that was when the cause was young. He did not feel that he was 
capable of carrying the conference when it was very young. But he had these men, these committees, 
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that were brought in from places all around. It was not just in Battle Creek, but it was in different 
places, that those that felt a responsibility for the work would go home and feel a larger responsibility 
for the work. To carry it on in right lines, in heaven’s lines, in purity, in holiness, in uplifting, in solidity, 
to the glory of God, should be that which would make every one of us to be joyful and proud that God 
has given us the privilege to be co-workers with Jesus Christ. 
Now there is all that power that was pledged to us when we pledged ourselves to God. That power that 
all the provision was made in heaven, all the facilities, all the riches of the grace of God was to be 
imparted to every worker that was connected with the cause; and every one of these are wholly 
dependent upon God, and when we leave God out of the question, and leave Jesus Christ out of the 
question, and allow hereditary and cultivated traits of character to come, let me tell you, we are on very 
slippery grounds. We are making, not straight paths for our feet, but crooked paths that the lame shall 
be turned out of the way - and we can not afford it. It has cost too much to heaven to give us Jesus; it 
has cost too much to heaven for Christ to lay 
aside his royal robe, to lay aside his royal crown, and to step down from his high command, the Prince 
of Life and Glory, in order that he might make himself in humanity, and in order that he might the 
better combine the human with the divine, as the stepping-stone for man to step on. It was not 
humanity, but humanity and divinity combined, and that man could step on that stepping-stone, and 
that he would be on vantage ground with God, because of the perfume - because of the holy sanctified 
character of God imbues the life of every soul that eats of the Bread of Life and drinks of the water of 
salvation. And every one that eats of Christ, that takes his word and practices it, should have eternal life. 
It is in him, because it is in Christ, and Christ is in him. Now here is the way the matter is presented. 
But when there is a, “I don’t care; I am going right contrary to the law that God has given in his Word, 
I don’t ask him to take my word, I don’t ask him to do it,”— 
Lay Sister White right to one side: lay her to one side. Don’t you never quote my words again as long as 
you live, until you can obey the Bible. When you take the Bible and make that your food, and your 
meat, and your drink, and make that the elements of your character, when you can do that you will 
know better how to receive some counsel from God. But here is the Word, the precious Word, exalted 
before you today. And don’t you give a rap any more what “Sister White said”—“Sister White said this,” 
and “Sister White said that,” and “Sister White said the other thing.” But say, “Thus saith the Lord God 
of Israel,” and then you do just what the Lord God of Israel does, and what he says. 
Christ says, “I do the works of my Father. The works that I saw him do, I do.” Now the works and the 
sentiments and the principles that we have seen, that God has manifest in dealing with one another, 
thethe purchase of the blood of Christ - only think of it. Here we are, the purchase of the blood of our 
Lord and Saviour Jesus Christ. You just think of it. It cost his life. He was crucified for us, and yet here 
is the very instrumentality that God would have stand next to heaven, that God would have stand 
where the light of His glory can shine upon them in unmistakable rays, and they know that the light of 
heaven is with them. It is no emotion, but it is a living faith that is founded on a living Word and a 
living God, and the Saviour, who proclaimed over the sepulcher of Joseph. “I am the resurrection and 
the life.” 
He wants you to eat his principles: to live his principles; - but those that are there now never will 
appreciate it. They have had their test, they have had their trial, they have had their warnings, and now 
there must be a change. Give them an opportunity to go out and see what it means to wrestle in the 
grace of God as some of his workmen have. Let them see what it means to build up. Let them go into 
the waste places of earth; let them begin to see what it means to establish things out of nothing. When 
they do this, they will understand that God hath his servants, his church, established in the earth, 
composed of many members, but of one body; that in every part of the work 
one part must work as connected with another part, and that with another part, and with another part, 
and these are joined together by the golden links of heaven, and there is to be no kings here in their 
midst at all. There is to be no man that has the right to put his hand out and say, No, you can not go 
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there; we won’t support you if you go there. Why, what have you to do with supporting? Did they create 
the means? The means come from the people, and those who are destitute fields. The voice of God has 
told me to instruct them to go the people and to tell them their necessities, and to draw all the people 
to work just where they can find a place to work, to build up the work in every place they can. 
There is a work to be done. And we want to know if you have been doing the work, with your 
committees. Here are the committees: where are the monuments? As we look over the cities, where are 
the monuments? Where, I ask you, are the churches that are left to glorify God? There are the workers. I 
thank God that there is a work going on, and I thank God for the medical missionary work, and every 
soul that shall obtain that education in connection with the gospel of the Lord Jesus Christ, God will 
call for you. God has a place for you. And those that are laboring for the youth in any line in our 
schools, in the sanitariums, and wherever they are at work, don’t you put one stone in their way! The 
Lord has revealed that he will work with those who work. 
Ye are laborers together with God. Where are the churches? My heart ached when I was in California. 
There are young men traveling around and around in the churches, but where is the power, where is the 
power to open the fields for them, and to say, Here we are, not to stay with the people that know the 
truth, here is a field that knows nothing about it, and this field is to be converted and educated, as far as 
they will yield to the truth. But the seeds of the truth must be sown. Lift up your heads, for the fields 
are all ripe with the harvest. But he wanted them to look at it; and he wanted them to see; and he wants 
everyone of you to see it and to fill your hands full. But these who travel from place to place, and from 
place to place, to to look after the churches, God help you by giving you the spirit of the message, that 
your souls shall yearn after other souls, and you will not let go until they are converted. This is the work 
we want to see done, and until that spirit comes in and takes hold of every mind in every conference 
that they are conducting, that they are elevating the very light that should be elevated,—health reform - 
that they are elevating by their self-denial and self-sacrifice. 
Oh my soul, how it has hurt me to have the blocks thrown in the way in regard to myself. They will tell 
you that Sister White did this, or Sister White did that,—for instance, “Sister White ate cheese, and so 
we are all at liberty to eat cheese.” Who told them that I ate cheese? I never have cheese on my table. 
There was one time when I was at Minneapolis, one or two times I tasted it, but that is a different thing 
from making it a diet, entirely a different 
thing. I have tasted of very bitter herbs on special occasions, but I would not make a diet of them. But 
there was a special occasion in Minneapolis where I could get nothing else, and there were some small 
bits of cheese on the table, and my brethren were there, and one of them had told me that if I would eat 
a little of that it would change my condition, and I did. I took a bit of that cheese, and I do not think I 
touched it again the second time. 
Another says, “Sister White drinks tea, and we can drink tea.” Who of my brethren has made that 
statement? Who has ever heard it of me? I never have tea in my home or set it before anyone. Now I 
have not eaten any meat for years and years. 
Now for instance some one may tell you that Sister White don’t eat meat. “Now I want you not to eat 
it, because Sister White doesn’t eat it.” Well, I wouldn’t care a farthing for anything like that. If you 
haven’t got a better conviction, that you won’t eat meat just because Sister White don’t eat it, I would 
not give one farthing for your health reform. But I want that every one of you shall stand on your 
individual dignity, in your individual consecration to God, that the soul temple shall be dedicated to 
God. Whosoever defileth the temple of God, him will God destroy. Now I want you to see these things, 
and not to make any human being your criterion. 
What you want is this: You have got a body here, wonderfully made, and you want that that body 
should be, oh, so carefully dealt with. I have seen, it has been represented to me, the finest machinery 
was in this body - and a good thing we can carry too far, like inhaling too much and swelling out. God 
did not make these precious organs to be swelled like a balloon. He never made them for that, and he 
wants every living soul to deal with this machinery as God’s machinery, that they must keep in perfect 
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order to keep the brain power all right. The brain must work, and every burden you put upon your 
stomach which should not be in your stomach will just becloud the brain. You go into a conference like 
this - you sit down and eat hearty meals and neglect to exercise, and then come into the conference 
meeting, and you are all sleepy; your ideas are not good for anything, and you really do not know what 
you are consenting to, 
Now God wants every soul here to sharpen up. He wants every soul here should have his converting 
power. You need not refer, not once, to Sister White; I don’t ask you to do it. God has told me that my 
testimony must be borne straight to this conference, and I am not to try to make a soul believe; that my 
work is to leave the truth with human minds, and those having found the truth in the Word of God 
will appreciate it, and will appreciate every day the ray of light that God has given for poor lame souls, 
that they should not be turned out of the way, and I want you to make straight the paths for your feet, 
lest the lame be turned out of the way. 
Now we want that in the Conference we shall have the ability that God has given unto Dr. Kellogg - I 
don’t suppose he is here - I don’t know that he is, at any rate- 
(Voice: “Yes, he is here.”) 
I can’t see without my congregational glasses - but I want to say the Lord wants you to make the most of 
the capabilities that he is using in every part of the work. He does not mean the medical missionary 
work separated from the gospel work, nor the gospel work separated from the medical missionary work. 
He wants them to blend together, and he wants that this educating power of the medical missionary 
work shall be considered as the pioneer work, the breaking-up plow, for the breaking down of the 
prejudices that have existed and that nothing will break down like it; and God wants every soul to stand 
shoulder to shoulder with Dr. Kellogg. He has become all but desperate, and came nearly - almost 
losing his life because of the positions that have been taken, and everyone throwing a stone right before 
the car so that it should not advance. Now God wants the health and missionary work to advance. He 
wants God’s work to be carried on. 
Really, when I came here I did not know what to do. Courteously Dr. Kellogg had asked me to come to 
his house and let them give me treatment a week or two before the conference, that I should be able to 
attend the conference. Then came up the question, Here, what about this? They will say that Dr. 
Kellogg has manipulated you. Let them say it if they want to; they have said it enough when there was 
not a particle of ground for it. But I was going to take all the difficulty out of the way: so I sent word, 
“Find me a place.” Dr. Kellogg has kindly opened his place to me, but to remove all occasion for talk I 
decided that I would not go there. Now find me a place. On Friday night I was knelt in prayer, saying, 
“O Lord, tell me where to go and what to do.” There I had been sick, and was still sick - and, why, I 
didn’t choose to come to Battle Creek to the conference was, that I knew it would be a terrible trial for 
me. This is the third winter I am passing through. I passed through one in Australia, one in California, 
and I am passing the third here. And now you can judge that all this tells upon my system. Then the 
heated houses, where there was no more need for having it heated than there was in California; but they 
were heated, and so brought me down into a terrible condition of malaria, and I have had it here ever 
since Christmas, and then the very crisis came when I was at Los Angeles, and there I knew nothing - 
after I had been speaking on Sunday I didn’t know anything more until two o’clock the next morning, 
when I found them all working over me - and I didn’t know anything about it, or about what had been 
done, or anything about it; and then it was that the fullness that I had had in my head passed through 
the whole channel of the body. And that brought on the bloody flux, and I have been traveling all this 
time up to the time I came here, with that terrible disorder, the bloody flux. I couldn’t sit up at all, only 
lie down all the time - and yet I have not disappointed a single place but one since leaving 
Los Angeles. I got up, stood on my feet, and the strength of God helped me up. At Vicksburg I spoke 
twice, at Nashville I spoke twice, at Memphis I spoke once, and at Chicago I spoke twice and God 
helped me to speak, and then I came here, and I have been speaking ever since I came here. 
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Now you see I was afraid of all this, and I didn’t want to sacrifice my life, and so I said that I couldn’t 
come here. I couldn’t come across the plains. I was afraid. I nearly melted the tendons during the cold 
weather when I was traveling, because of a heated coil running right under where I was lying on the way 
across from Australia. So I said I couldn’t come. Then they said they would have the conference in 
Oakland. But in the night season I was talking to you just as I am here today. I was bearing a message 
night after night and night after night, and then I would get up and write it out, and I would get up at 
12 o’clock, and 2 o’clock, and write out the message that I had. And it was then, while I was 
considering these things, that there came messages from London, that they had hoped they could see 
me and meet me, but now they couldn’t come so far, and it cost so much and I heard it would cost from 
five to eight thousand dollars more, and then I said, “We have got no such money to spare, and if I 
sacrifice my life, I will try it, anyway.” 
Well, Dr. Kellogg never persuaded me at all to come here. When I spoke of the particulars, the cold 
weather, “Why,” he said, “would it make any difference if,” - the only words he spoke to me - would it 
make any difference if the conference could be changed to a few weeks later?” I said, “It would”. Then I 
began to think on that plan, after he had gone. Well, we knelt down to pray, and I was asking the Lord 
where I should go and what I should do. I was backing out and not going. Sarah says, “You are not fit 
to go anywhere, you are not fit to go anywhere. 
Well, while I was praying and was sending up my petition there was, as at other times - I saw a light 
circling right around in the room, and a fragrance like the fragrance of flowers, and the beautiful scent 
of flowers, and then the voice seemed to speak gently, and said that I was to “accept the invitation of my 
servant, John Kellogg, and make his house my home.” Then the word was, “I have appointed him as my 
physician. You can be an encouragement to him.” That is why I am here, and that is why I am at his 
home. 
Now I want in every way possible, If I can, to treat Dr. Kellogg as God appointed me his physician, and 
I am going to do it. And I want that my brethren, that they should unite. “They say, they say, they say.” 
You just put the “They says” right away from you. Watch, saith the Lord, to hear what He will say. You 
look to the Lord, and don’t you look to any human power and get their mind, for they are nothing but 
human, they are nothing but evil; but you just look to the Lord God of Israel, and He will give you 
understanding, and He will give you knowledge. But you are not to lean your helpless soul on any other 
human being. You have got a character to form for your own individual 
self, and that character God has given every encouragement should be after God’s order. 
Now in addition to this that I tell you, the next night - that night I slept happy, very happy. The whole 
family was melted and broken down. They knew nothing of what I had in my mind at all, nothing at all 
that I had seen, but the Spirit of God was there. They were all weeping and broken, and the blessing of 
God had taken hold upon us, and Sister Druillard was praising God, and we all there had an 
outpouring of the Spirit of God. Such things are more precious to me than the gold of Ophir. 
Now I want to say, for Christ’s sake, let’s unify. Let us put away - we can not reform our selves by 
putting our fingers on somebody else’s wrongs and think that is going to cover our own. God says we 
must love one another. God says, “I hate your false weights and your false measures. But he tells us that 
he knows us, in every testimony that he has given in other cases. It is the Lord who wants us to come 
into the closest connection with Him. You know He told Cornelius all about where Peter was. He knew 
just where to look, and he told him all about these things - how he was with one who was a tanner - 
and here it was all worked out. The Angel of God could have told Cornelius all about this message, but 
no, God’s church must connect together, and the law that God imparted to Peter was to be imparted to 
Cornelius and all his family. Now that is what God wants, and he speaks to every one of us to come to 
him, and while we are as weak as we are, because we are crippling over somebody else. Now let the Lord 
God of Israel come into our place. Give him room. Give him place, and let us begin to exercise the love 
of God in our hearts instead of hatred. Just as soon as you begin to build up yourself, you begin to hate 
others. God help us to come into right positions and I believe he is here today. If I didn’t believe he was 
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here, I would not be saying the things I have said. But I believe you can take these things home to your 
hearts. 
And there must be a heart work done here. Not doing nothing, but work right out on Christ’s 
principles, and when you work on the principles of heaven you see the salvation of God revealed, and 
God wants you to stand ready to strike. He wants you to open the windows heavenward and close them 
earthward. He wants the salvation of God to be revealed. He wants the medical missionary work and 
the gospel combined and bound up together just as fast together that they will be inseparable. And he 
wants that this work shall blend, and that there should be a united whole with this people. He wants 
the talent that is in Dr. Kellogg; he wants the talent that is in the school; he wants that which is in every 
institution to be connected with the management of his work and his churches. He does not want two 
or three minds to set themselves as kings and the rest of them to be managed by these two or three 
minds. He wants that there shall be committees that are holding a part in every part of his work. And 
then the medical missionary work you understand will be wrought upon a higher grade than it has ever 
been 
wrought before. God wants it wrought. I have seen people ready to. “Why,” some say, “why, they have 
had more than their proportion, more than others have had in Australia.” We have had none too much, 
only we ought to have had ten times what we had to begin with, that we could establish something that 
would be an entrance, something that would be a pioneer to the work. That will take everywhere. There 
is no use to shut it down, it will take everywhere. There is not a place but what medical missionary work 
will take, and it will open the way for the gospel. Now God has not blessed us as He would have blessed 
us had there been an appreciation of the work that he is carrying on. I thank God that Dr. Kellogg has 
not sunk into despondency and infidelity. I have been afraid of it, and I have written some very straight 
things to him, and it may be, Dr. Kellogg (if he is here), that I have written too strong, for I felt as 
though I must get hold of you and hold you by the power of all the might I had. 
But I have seen the work, I have seen the work that has been carried on, and how can anybody see it 
and not see that God is at work? That is the mystery to me. I can not understand it. I can not explain it. 
That those that shall have any knowledge of the work wrought here, should be the men that should 
represent it, that they should stand to give character to the work, and to the higher classes, that they 
may be reached. And every soul of you ought to feel honored before God that he has given you 
instrumentalities that the higher classes may be reached, and that the wealthy classes should be reached. 
You should feel to thank God for the honor that He has bestowed. And I want to say that I want to take 
hold to the utmost of my ability. Well, I have done the very best that I could in the medical missionary 
line. We have helped - But I won’t tell you. I won’t say anything about it more, but I want to tell you we 
have found poverty that we have had to relieve clear up to the last moment when we left Australia. It 
has been poverty, poverty, poverty all the way through that we have met with everywhere. But I thank 
God that His blessing has accomplished it. 
And now I think that for the present time I have said enough. But God’s ministers must come into 
altogether a different position. They must be evangelists. They must be medical missionaries. They must 
take hold of the work intelligently. They must press the work into far-off places - and it is of no use to 
think they are doing it if God has given us a work in connection with the gospel, and they drop that 
work and take up the gospel, then you need not expect that you are going to be filled with intensity 
because you have not more than one-half of the facilities that God wants you to have. 
But the Lord loves you yet. Now let us praise God for that. Now let us take hold of the work in a new 
way. Let us take hold of the work with heart and mind and soul. Do not pick flaws any more. If I see a 
lot of buzzards, and I see a lot of vultures that are watching and waiting for dead bodies,—and we don’t 
want anything of that. We want no picking of flaws in others. Attend to 
No. 1, and you got all that you can do. If you attend to No. 1, and if you purify your souls by obeying 
the truth, you will have something to impart. You will have a power to give to others. God help you; I 
beseech of him to help you, every one of you, and to help me. I want help; I want strength. 
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But don’t you quote Sister White. I don’t want you ever to quote Sister White until you get your 
vantage ground where you know where you are. Quote the Bible. Talk the Bible. It is full of meat, full 
of fatness. Carry it right out in your life, and you will know more Bible than you know now. You will 
have fresh matter - O, you will have precious matter; you won’t be going over and over the same 
ground, and you will see a world saved. You will see souls for whom Christ has died. And I ask you to 
put on the armor, every piece of it, and be sure that your feet are shod with the preparation of the 
gospel.” (Ellen G. White, Verbatim report of remarks by Mrs. E. G. White at a meeting held in Battle 
Creek College library, April 1st at the General Conference of 1901). Spalding and Magan Collection, 
162 !!
e) Jones’ Letter 
A STATEMENT BY ELDER A. T. JONES 

At the Regular Meeting of the Sanitarium Family, in the Sanitarium Chapel, Battle Creek, Michigan, 
Sunday, March 4, 1906, 8:00 p.m. 
Tonight I wish to state the case as it is so far; and why it is that I must speak. The greater part of what I 
shall say to you tonight has been already said to General Conference brethren; not to all of the General 
Conference brethren, but to Brother Daniells and some others. 
Nowhere in it is there, or will there be, any purpose to attack anybody; nor any attempt to discredit any 
one; or to put any one in the wrong. I have some facts of history to state, and some facts of experience. I 
make no objection to any one's doing or having done any of the things to which I do not agree. My sole 
purpose is to tell why I can not do so. Also I should say that so far as I am concerned and as to anything 
that shall be said tonight, there is no question at all and no issue at all as to the Testimonies as such. 
What I shall further say tonight will be introduced by a short statement that I read last Tuesday 
morning to such of the General Conference brethren as were then in town. When I learned last Friday 
that Brother Daniells was to be in town over Sabbath, I sent to him a note asking to meet him and the 
other General Conference brethren who might be here. 
When it came about, on Tuesday morning, there were only three present. If there had been only one, it 
would have been all the same; or if there had been the whole General Conference Committee, it would 
have been all the same: as all that I wished to do was to state a few facts, and to tell them what we now 
find ourselves obliged to do. 
!
LETTER TO THE PRESIDENT 

In a letter to me the president stated that my "general attitude had greatly perplexed many of our 
people," as well as himself. I then wrote to him a letter for the express purpose of taking away all ground 
for his having any perplexity at all concerning my attitude. And as he said that "many of our people" 
have also in this connection been "greatly perplexed," I desire to take away from everybody all ground 
for perplexity concerning me.  
And since the letter is a simple recital of facts, many of which concern all our people, I believe that what 
is said in this letter will be the best means that I could employ to relieve all persons of any perplexity 
that they may have had, or otherwise might have, concerning me or my attitude.  
Therefore, three-fourths of this letter I shall read to you tonight: the other fourth pertains to a matter 
that is not n issue, and is not necessarily in this issue, so far as I am concerned, or as the issue really is. It 
may yet be made an issue, or a part of the present issue; for the campaign that is being made is a very 
wide-sweeping thing.  
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And if it shall be made an issue, or shall be made necessarily a part of the present issue, then, you shall 
be just as welcome to that part of the letter as you now are to the three-fourths of it that I shall read 
tonight. 
The letter was begun January 26, but because of regular work it was not finished for about two weeks. It 
runs as follows: -- 
!
Battle Creek, Mich., Jan. 26, 1906, A. G. Daniells, Takoma Park Station, Washington, D.C. 
!
Dear Brother: -- 
Your letter of the 17th in answer to mine of the 6th goes so far afield from anything expected or, as I 
think, called for by my letter, that I am disposed to follow you there, and do all that I can to take away 
all ground for your having any perplexity about me or my course. Indeed, if you had remembered 
things that at the beginning I said to you, you need not to have been perplexed at all concerning me, if 
you expected me to be consistent at all.  
First, as to General Conference matters, and my relations to the Committee:  
Before the General Conference of 1897, at College View, the conditions were such that in that 
Conference things came to a deadlock. By the Committee and presidents in council, I, in my absence 
was appointed to read the Testimonies to find the way out. God did lead us out gloriously. A change 
was made: Brother Irwin being elected president. And I was made a member of the Committee. 
It was not very long, however, before the same influences that had produced the situation at College 
View, were again at work. I saw it plainly enough to satisfy me, and by the time of the General 
Conference of 1899, at South Lancaster, things were in a bad shape again in some respects -- though 
not near so far along as at College View. In the South Lancaster Conference one day, all unexpectedly, 
and unintentionally on the part of anybody in the Conference, the power of God came in in a special 
manner, bringing the whole Conference to its knees at once, and working a great deliverance again.  
Brother Irwin stated openly in the Conference that he had "been a coward." The whole matter can be 
read in the Bulletin of that Conference for that day. On another day in that Conference, the power of 
God came in specially and carried the deliverance further. 
By action of that Conference, I was continued on the Committee. It was not long before the same old 
influences were at work; and in about a year they had got such a hold again, that, rather than be 
compromised, I resigned from the Committee. 
Then came the General Conference of 1901, in Battle Creek. According to the arrangements I was to 
report the proceedings of the Conference: and according to the arrangements, Brother Prescott and 
Brother Waggoner were not expecting, and evidently were not expected, to have even that much to do. 
But before the Conference actually assembled in session there occurred that meeting in the Library 
Room of the College Building, in which Sister White spoke on General Conference matters and 
organization, declaring that there must be "an entire new organization, and to have a Committee that 
shall take in not merely half a dozen that is to be a ruling and controlling power, but it is to have 
representatives of those that are placed in responsibility in our educational interests, in our sanitariums, 
etc."; that  
  
"there should be a renovation without any delay. To have this Conference pass on and close up as the 
Conferences have done with the same manipulating, with the very same tone, and the same order --God 
forbid! God forbid, brethren. . . . And until this shall come we might just as well close up the 
Conference today as any other day. . . . This thing has been continued and renewed for the last fifteen 
years or more, and God calls for a change." 
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!
GOD CALLS FOR A CHANGE 

"God wants a change, and it is high time -- it is high time that there was ability that should connect 
with the Conference, with the General Conference right here in this city. Now wait until it is done and 
over with, and then gather up the forces and see what can be done. We want to know what can be done 
right now." 
"From the light that I have, as it was presented to me in figures: There was a narrow compass here: there 
within that narrow compass, is a king-like, a kingly ruling power."  
"God means what he says and He says, 'I want a change here.' Will it be the same thing? going over and 
over the same ideas, the same committees --and here is the little throne -- the king is in there, and these 
others are all secondary."  
"God wants that those committees that have been handling things for so long should be relieved of their 
command have a chance for their life and see if they can not get out of this rut that they are in --which I 
have no hope of their getting out of, because the Spirit of God has been working and working, and yet 
the king is in there still. Now the Lord wants His Spirit to come in. He wants the Holy Ghost king." 
"From the light that I have had for some time, and has been expressed over and over again, not to all 
there are here, but has been expressed to individuals --the plans that God would have all to work from, 
that never should one mind or two minds or three minds, nor four minds, or a few minds I should say, 
be considered of sufficient wisdom and power to control and mark out plans and let it rest upon the 
minds of one or two or three in regard to this broad, broad field that we have." 
"And the work all over our field demands an entirely different course of action than we have had; that 
there needs the laying of a foundation that is different from what we have had. . . . In all these 
countries, far and near, He wants to be an arousing, broadening, enlarging power. And a management 
which is getting confused in itself -- not that any one is wrong or means to be wrong, but the principle 
is wrong; and the principles have become so mixed and so fallen from what God's principles are." 
"These things have been told, and this stand-still has got to come to an end. But yet every Conference 
has woven after the same pattern, it is the very same loom that carries it, and finally, it will come to 
naught." 
!
YOU HAVE LIGHT FOR THE PEOPLE 

She declared that, "God wants us to take hold of this work, every human agency." "Each one is to act in 
their capacity in such a way that the confidence of the whole people will be established in them and that 
they will not be afraid, but see everything just as light as day until they are in connection with the work 
of God and the whole people. . . . All the provision was made in heaven, all the facilities, all the riches 
of the grace of God was imparted to every worker that was connected with the cause, and every one of 
these are wholly dependent upon God. And when we leave God out of the question, and allow 
hereditary and cultivated traits of character to come in, let me tell you, we are on very slippery ground." 
"God hath His servants -- His Church, established in the earth, composed of many members, but of 
one body; that in every part of the work one part must work as connected with another part, and that 
with another part, and with another part, and these are joined together by the golden links of heaven, 
and there is to be no kings here in the midst at all. There is to be no man that has the right to put his 
hand out and say: No, you can not go there. We won't support you if you go there. Why, what have you 
to do with the supporting? Did you create the means? The means comes from the people. And those 
who are in destitute fields -- the voice of God has told me to instruct them to go to the people and tell 
them their necessities; and to draw all the people to work just where they can find a place to work, to 
build up the work in every place they can." 
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Upon that instruction and much more to the same effect in that talk, you and Brother Prescott and 
others took hold of the matters pertaining to the then pending General Conference, set aside entirely 
the old order of things, and started in new. At the opening of the General Conference, April 2, Sister 
White spoke briefly to the same effect as in the College Building the day before. Irwin followed with a 
few words; and then you spoke a few words and introduced a motion "that the usual rules and 
precedents for arranging and transacting the business of the Conference be suspended, and a General 
Committee be hereby appointed ... to constitute a general or central committee, which shall do such 
work a necessarily must be done in providing the work of the Conference, and preparing the business to 
bring before the delegates." Thus the new order of things was started. 
The night of that very first day of the Conference I was appointed to preach the sermon. Since I had 
been appointed to report the proceedings, I expected to have no preaching or other work to do. 
Therefore when I was called to preach, I supposed that it was designed to have me preach that one time 
during the conference, and have me do it at the beginning so that I could go on afterward unmolested 
with the reporting. I spoke on Church Organization. When that meeting was over, I supposed that my 
preaching during the Conference was done.  
Therefore I was surprised when only two days afterward -- April 4 -- you came to me at the reporters' 
table and said, "We want you to preach tonight." I said, "I supposed that my preaching was over with, 
since I have the reporting to do. I can not do this and preach often." You said to me, "You have light for 
the people: and we want them to have it." I consented and preached again on the subject of Church 
Organization, developing the subject further, and on the same principles precisely as on the night of 
April 2. 
!
STARTED THE CALLED-FOR RE-ORGANIZATION 

In that Conference the General Conference was started toward the called-for reorganization. All 
understood that the call was away from a centralized order of things in which "one man or two men or 
three or four men or a few men" held the ruling and directing power, to an organization in which "all 
the people" as individuals should have a part, with God, in Christ, by the Holy Spirit as the unifying, 
guiding, and directing power.  
Indeed, the day before my second sermon on organization, Sister White had said, April 3 --  
"We want to understand that there are no gods in our Conference. There are to be no kings here, and 
no kings in any conference that is formed. 'All ye are brethren.' " 
  
"The Lord wants to bind those at this Conference heart to heart. No man is to say, 'I am a god, and you 
must do as I say.' From the beginning to the end this is wrong. There is to be an individual work. God 
says, 'Let him take hold of my strength that he may make peace with me, and he shall make peace with 
me.' 
"Remember that God can give wisdom to those who handle his work. It is not necessary to send 
thousands of miles to Battle Creek for advice, and then have to wait weeks before an answer can be 
received. Those who are right on the ground are to decide what shall be done. You know what you have 
to wrestle with, but those who are thousands of miles away do not know." -- Bulletin, 1901, pp. 69, 70. 
And on the very day of my second sermon, April 4, she said in a talk at 9:00 a.m.: "This meeting will 
determine the character of our work in the future. How important that every step shall be taken 
under the supervision of God. This work must be carried in a very different manner to what it has been 
in the past years." -- Bulletin, p. 83. 
In this understanding a new Constitution entire was adopted: and that such was the understanding in 
adopting this Constitution is plainly shown in the discussions. Under this constitution the General 
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Conference Committee was composed of a large number of men, with "power to organize itself by 
choosing a chairman," etc.  
No president of the General Conference was chosen; nor was any provided for. The presidency of the 
General Conference was eliminated to escape a centralized power, a one-man power, a kingship, a 
monarchy. The Constitution was framed and adopted to that end in accordance with the whole guiding 
thought in the Conference from the beginning in that room in the College Building. 
Shortly after the Conference ended, you suggested during the meeting at Indianapolis that my sermon 
on organization ought to be printed in a leaflet so that our people everywhere could have it -- for study 
in the work of re-organization. Your suggestion was agreed to and I was directed to prepare it for 
printing. I did so, and it was printed at General Conference direction, in "Words of Truth Series, No. 
31, extra, May, 1901." 
!
AFFAIRS BEGAN TO BE REVERSED 

Now after all this, it was not long before this whole spirit and principle of General Conference 
organization and affairs began to be reversed again. This spirit of reaction became so rife and so rank 
that some time before the General Conference of 1903 at Oakland, Cal., "two men, or three men, or 
four men, or a few men, I should say," being together in Battle Creek or somewhere else, and without 
any kind of authority, but directly against the plain words of the Constitution, took it absolutely upon 
themselves to elect you president, and Brother Prescott vice-president of the General Conference. And 
than that there never was in this universe a clearer piece of usurpation of position, power, and authority. 
You two were then, of right, just as much president and vice-president of Timbuctoo as you were 
of the Seventh-day Adventist General Conference. 

But this spirit did not stop even there. The thing done was directly against the Constitution. This was 
too plain to be escaped. And it was just as plain that with that Constitution still perpetuated in the 
coming General Conference, this usurpation of position, power, and authority could not be 
perpetuated. What could be done to preserve the usurpation? -- Oh, that was just as easy as the other. A 
new "Constitution" was framed to fit and to uphold the usurpation.  
This "Constitution" was carried to the General Conference of 1903 at Oakland, Cal., and in every 
unconstitutional way was there jammed through. I say in every unconstitutional way, because in 
every truly constitutional government the Constitution comes in some way from the people, not from 
the monarch.  
Thus the people make and establish a Constitution. The monarch "grants" a Constitution. When the 
people make a Constitution the people govern. When a monarch "grants" a Constitution, he seeks to 
please the people with a toy and keeps the government himself. This difference is the sole difficulty in 
Russia today; and the difference is simply the difference between monarchy and government of the 
people; and between oppression and freedom. The people want to make a Constitution. The czar wants 
to "grant them a Constitution" and have them endorse anew his autocracy and bureaucracy by 
"adopting" the "Constitution" that he "grants."  
And this is just the difference between the General Conference and its Constitution of 1901, and the 
General Conference and its Constitution of 1903. In 1901 the monarchy was swept aside completely, 
and the Conference itself as such and as a whole made a new Constitution.  

In the General Conference of 1903, the usurpers of monarchical position and authority came with a 
"Constitution" that fitted and maintained their usurpation, and succeeded in getting it "adopted." And 
how? -- None of the people had asked for any new Constitution.  
The General Conference delegation had not asked for it. Not even the Committee on Constitution 
asked for it. In behalf of the usurpation it was brought before that committee and advocated there 
because, in very words, "The church must have a visible head." 
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It was not, even then, nor was it ever, favored by that committee. It was put through the committee, 
and reported to the Conference, only by permanently dividing the committee --a minority of the 
committee opposing it all the time, and --a thing almost unheard of in Seventh-day Adventist 
Conference --bringing into the Conference a minority report against it. And when at last it was adopted 
by the final vote, it was by the slim majority of just five. And it was only by the carelessness of some of 
the delegates that it got through even that way; for there were just then downstairs in the Oakland 
church enough delegates who were opposed to it, to have defeated it if they had been present.  
They told this themselves afterward. But they did not know that the vote was being taken, and by their 
not being in their places the usurpation was sanctioned; the reactionary spirit that had been so long 
working for absolute control had got it; the principles and intent of the General Conference of 1901 
were reversed; and a czardom was enthroned which has since gone steadily onward in the same way and 
has with perfect consistency built up a thoroughly bureaucratic government, by which it reaches and 
meddles with, and manipulates, the affairs of all, not only of union and local conferences, but of local 
churches, and even of individual persons. So that some of the oldest men in active service today, and 
who by their life experience are best qualified to know, have freely said that in the whole history of the 
denomination there has never been such a one-man power, such a centralized despotism, so much of 
papacy as there has been since the Oakland Conference. And as a part of this bureaucracy there is, of all 
the incongruous things ever heard of, a "Religious Liberty Bureau," a contradiction in terms. 
!
DISLOYAL TO THE ORGANIZED WORK 

Now when I was opposed to this thing before and in the General Conference of 1897, and before and 
in the General Conference of 1899, and before and in the General Conference of 1901, and before and 
in the General Conference of 1903, why should you be perplexed that I have not fallen in with it and 
helped to make it a success since 1903? 
Why should I, in 1903, abandon all the principles and teaching by which I was right in opposing it 
until and including 1903? When I was in the right all these years in opposing it, and in doing all that I 
could to keep it from succeeding, why and upon what principles should I have swung in and favored it 
just because at last in a most arbitrary, unconstitutional and usurping way it did at last succeed? 
Again, in the General Conference of 1901 you yourself said that in the principles of organization that I 
preached I had "light for the people." Those principles were the ones that prevailed in that Conference; 
and at your own suggestion these principles as preached in my first sermon, were published for the help 
of the denomination in the work or reorganization.  
But the principles and the form of organization of 1903 are directly the opposite of those that in 1901 
you said were "light for the people." If my second sermon in the General Conference of 1901 had been 
printed along with the first, the people would have been able to see more plainly how entirely the course 
of things in 1903 was the reverse of that of 1901. And any one can see it now by reading General 
Conference Bulletin of 1901, pages 37-42 and 101-105. 
Now, brother, were those principles light in 1901? If so, then what did you do when you espoused the 
opposite of them in 1902-1903? Or, were those principles light in 1901, and darkness in 1903? Or were 
those principles really darkness in 1901, when you said that they were light? Or are they still light today 
as they were in 1901? And if in the General Conference of 1901 you were not able to distinguish 
between light and darkness, what surety has anybody that you were any more able to do so in 1902-3? 
Or is it possible that in 1902-3 you were not, and now are not, able to see that the principles and the 
course of action of 1902-3 are not the same as those of the General Conference of 1901? In other 
words, is it possible that you can think that certain principles with their course of action, and the 
reverse of them are one and the same?  
I know that the principles that in 1901 you said were "light for the people" were then really light, and 
that they are now light, and forevermore will be light. They are only plain principles of the word of 
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God. I hold these principles today exactly as I did in 1901 and long before, and shall hold them forever. 
For this cause I was opposed to the usurpation and unconstitutional action of 1902-3 that were the 
opposite of these principles; and shall always be opposed to them.  
In view of all these facts, again I ask, Why should you think that I should abandon all, just because you 
and some others did? I think that it was enough for me to keep still these three years. It is true that I 
had had no disposition to do anything but to keep still about it. For when the General Conference of 
1903 made their choice that way, I have no objection their having what they have chosen. I have no 
disposition to oppose it in any other way than by preaching the gospel.   
Indeed, the strongest possible opposition that can be made to it is the plain, simple preaching of the 
plain gospel. There is this about that, however, that now the plain simple preaching of the plain gospel 
will be considered "disloyal to the General Conference," "disloyal to the organization," etc.   
Nevertheless, I am going to continue to preach the plain gospel, as that gospel is in the Word of God. 
For when the General Conference and the "organized work" put themselves in such a position that the 
plain preaching of the gospel as in the Word of God is disloyalty to the General Conference and the 
"organized work," then the thing to do is to preach the gospel as it is in the Word of God. 
http://omega77.tripod.com/joneslettertodaniels.htm !
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3. 1919 Bible Conference !
a) Quotes from the Conference’s transcript  34

Usefulness for Bible Study 

C.L. Taylor: “May we accept the explanations of Scripture that she gives? Are those dependable?” 
A.G. Daniells: “Must we go to her explanations to get our meaning of the Bible? Is that the question?” 
C.L. Taylor: “Is it right for them in their study of that [Bible] text to bring in the Spirit of Prophecy to 
aid in their understanding of it or should they leave that out of the question entirely?” 
A.G. Daniells: “We are to get our interpretation from this Book [the Bible], primarily. I think that the 
Book explains itself, and I think we can understand the Book, fundamentally through the Book, 
without resorting to the Testimonies to prove it up.” 
A.G. Daniels: “It is not our position, and it is not right that the Spirit of Prophecy is the only safe 
interpreter of the Bible. That is a false doctrine, a false view. It will not stand. Why, my friends what 
would all the people have done from John’s day down to the present if there were no way to understand 
the Bible except through the writings of the Spirit of Prophecy! . . What do those people do over in 
Romania? We have hundreds of Sabbath-keepers there who have not seen a book on the Spirit of 
Prophecy! What do those people in China do? . . He [God] gave this Book, and He gave men brains 
and thinking power to study the Book.” 
!
Use with non-Adventists 

A.G. Daniells: “I do not think the best kind of proof for me to give an audience on the Sabbath 
question or the nature of man or baptism is to go and read Sister White’s writings to them. I believe the 
best proof I can give is the Bible.” 
!
Infallible Interpreter? 

A.G. Daniells: “I have heard ministers say that the Spirit of Prophecy is the interpreter of the Bible … 
J.M. Anderson: “And he also said ‘infallible interpreter.’ ” 
C.M. Sorenson: “That expression has been canceled. That is not our position.” 
A.G. Daniells: “It is not our position.” 
A.G. Daniells: “Now on infallibility. I suppose Sister White used Paul’s text, ‘We have this treasure in 
earthen vessels,’ as much as any other scripture. She used to repeat that often, ‘We have this treasure in 
earthen vessels,’ with the idea that she was a poor, feeble woman, a messenger of the Lord trying to do 
her duty and meet the mind of God in this work. 
When you take the position that she was not infallible, and that her writings were not verbally inspired, 
isn’t there a chance for the manifestation of the human? If there isn’t, then what is infallibility? And 
should we be surprised when we know that the instrument was fallible, and that the general truths, as 
she says, were revealed; then aren’t we prepared to see mistakes?” 
!
The doctrines of the early pioneers 
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W.W. Prescott: “How should we use the writings of the Spirit of Prophecy as an authority by which to 
settle historical questions?” 
A.G. Daniels: Well, now, as I understand it, Sister White never claimed to be an authority on 
history.” 
C.A. Shull: “Just how shall we use the Testimonies in the classroom, especially? Before I knew there was 
any statement in the Spirit of Prophecy regarding the experience of John, I stated to the class that there 
was a tradition that John had been thrown into a caldron of boiling oil, and a student immediately 
produced that statement in the Testimonies that John was thrown into the boiling oil. Now, I want to 
know, was she given a divine revelation that John was thrown into the boiling oil? 
“Now another question, on the taking of Babylon. Mrs. White in the Spirit of Prophecy mentions that 
Babylon was taken according to the historian, by the turning aside of the waters. Modern scholarship 
says it was not taken that way. What should be our attitude in regard to such things?” 
W.W. Prescott: “I would like to ask if you think that, after his writings had been published a series of 
years, Jeremiah changed them because he was convinced that there were historical errors in them?” 
M.E. Kern: “I can not answer that.” 
A.G. Daniells: “I was called up here [to Washington Missionary College] twice to speak on the Spirit of 
Prophecy to the Bible and pastoral training classes. They brought up this question of history. I simply 
said, ‘No, boys, Sister White never claimed to be a historian nor a corrector of history.’” 
!
Physical evidences of Ellen G. White’s prophetic gift 

C.L. Taylor: “In your talk a few evenings ago, I agreed 100 percent in everything you said. Today there 
is just one question in my mind.” 
A.G. Daniells: “Let us have it.” 
C.L. Taylor: “That is regarding those outward manifestations, those things of perhaps a miraculous 
nature. I do not know whether you intend to carry the impression that you discredit those or that you 
simply would not teach them. If it is that you would not hold them up as proof that the work is 
inspired, I am heartily in agreement with that. On the other hand, if you take the position that those 
things are not to be relied on, that Elder Loughborough and others are mistaken about these things, I 
should have to disagree with you.” 
A.G. Daniells: “No, I do not discount them nor disbelieve them; but they are not the kind of evidence I 
would use with students or with unbelievers.” 
!
Dietary counsels 

W.G. Wirth: “Now as to health reform: Frequently a student will come to me and quote what Sister 
White says about butter. But we serve butter on our tables right along. And they will bring up about 
meat, how under no consideration is that to be eaten. And I know that that is unreasonable … I 
would like a little light on some of those details, as to whether we ought to take them at face value.” 
A.G. Daniells: “The instructions set forth in the Testimonies was [sic.] never intended to be one 
great wholesale blanket regulation for peoples’ eating and drinking, and it applies to various 
individuals according to their physical condition and according to the situation in which they find 
themselves . . [He then tells story of a man up in Hammerfest, Norway, who was not eating much, 
because there was not much to eat, other than meat and starch] When I got back to this country, I 
talked with Sister White about it, and she said, ‘Why don’t the people use common sense?’” 
!
Bible translation 
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W.G. Wirth: “Suppose we do have a conflict between the authorized and revised versions?” 
A.G. Daniells: “That question was up before. You must not count me an authority, for I am just like 
you in the matter. I have to form my own opinions. I do not think Sister White meant at all to establish 
the certainty of a translation. I do not think she had that in mind, or had anything to do with putting 
her seal of approval on the authorized version or on the revised version when she quoted that. She used 
whichever version helps to bring out the thought she has most clearly.” !
!
!
!
!
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!
4. Spiritual Formation  !
a) ANN Feature: Church, Congregations Increase Focus on "Spiritual Formation"  
3 Feb 2004,  
Spiritual formation is a topic being raised by many pastors and church leaders in a growing number of 
Christian denominations. It's no longer enough to just know doctrine and facts--in today's hectic 
society people are searching for something deeper and more meaningful, something that makes sense in 
their whirlwind lives.  
For the Seventh-day Adventist Church, a "wake-up call" was sounded after a 2002 survey showed that 
though doctrinal understanding was high, there were several "areas of concern," including low 
involvement in daily prayer and Bible study, active Christian witness to the community, and 
participation in community service (see ANN October 9, 2002). 
These concerns can be linked to how the church rates in the area of spiritual formation, which has been 
defined by one Adventist Church pastor as "the process of becoming a mature Christian disciple of 
God." Another person describes it as "whatever you do to specifically nourish your relationship with 
God." 
Today this subject is receiving serious emphasis in Adventist institutions, as well as in local 
congregations. Though the church doesn't have an accredited educational program dealing with 
spiritual formation at any of its theological schools, it's seeing this subject become more common in 
today's modern, seeking world.  
!
Spiritual formation is not a new idea or concept, and "a lot of Protestants are in the same boat--we are 
rediscovering it," says Dr. Jon Dybdahl, president of Walla Walla College, an Adventist institution in 
Washington State. And, he adds, the Adventist Church has some work to do.  
"Traditionally the Adventist Church has emphasized intellectual truth and accepting certain facts and 
ideas about God," Dybdahl says. "At least in many places it has not talked so much about the 
importance of directly experiencing God. The difference is between knowing about God and knowing 
God. Sometimes what we teach people is knowing about God ... That's part of the nature of things. It's 
much easier to communicate a fact than it is to wield people to experience."  
Pastor Martin Feldbush, associate director for Adventist Chaplaincy Ministries whose work brings him 
in contact with leaders of several other denominations, says that the Adventist Church is not alone in its 
quest for deeper spiritual formation among members. "A lot of churches out there are struggling with 
the same issues as we are. We're not in isolation as though there's something wrong with us. I think 
churches particularly that are conservative in their orientation and take their mission very seriously, and 
I believe we should do all of that, may have a tendency to stress the 'doing' as opposed to the 'being' 
and the formation."  
But why is there a need for spiritual formation? If people are part of a religious organization, shouldn't 
they already be at a certain level of spiritual formation?  
John Jenson, pastor of the 150-member South Bay Adventist Church in Torrance, California, says, 
"There's a need for spiritual formation with the [Adventist] Church because we have been so doctrinally 
oriented that people might be able to quote some or all of the 27 fundamental beliefs [of the church], 
and may have neglected having daily devotions that day or week or month." He explains that there's an 
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overload of knowledge and information, but how to translate that into meaningful instruction and 
"marching orders" for daily living is key.  
Jenson says that without spiritual formation, a person would be "spiritually uncivilized." It "is the 
process by which they can go from being a spiritual infant to spiritual maturity ... developing the 
potential that God's put within you."  
Dybdahl adds that people need to "Begin to recognize that knowledge without life experience can be 
dead. [They need to] recognize how crucial it is to people's lives [and] how much the younger 
generation values experience.” 
… 
Nikolaus Satelmajer, from the church's Ministerial Association responsible for continuing education for 
Adventist clergy, believes there's now a shift from emphasis on doctrine to more emphasis on spiritual 
formation within the Adventist Church. He also says that, "We're finding a serious lack of knowledge of 
our people [church founders], our doctrines ... I think we have de-emphasized them." Satelmajer says 
this is true particularly with the younger generation, and the cause of any spiritual formation growth 
stunt is not because of a focus on doctrine. 
Spiritual formation takes on several forms: "There are disciplines of devotion, meditation, prayer, 
listening and so on," Feldbush explains. "It's a discipline which can be heeded through the assistance of 
a person who is trained in helping people grow in these ways." But, he says, it's mostly "growing more 
and more tuned to God's movement in my life here and now." And, he says, spiritual formation is not 
something that happens overnight.  
"We [as a church] think that spiritual formation comes through socialization. But we need to be 
intentional about it," says Thayer. "The culture we live in is so pervasive that the models there are more 
persistent and prevalent than the little models we have just in terms of the time we've spent." Thayer 
refers to a need for showing others how to live like Christ in the real world. 
http://www.adventistonline.com/forum/topics/spiritual-formation-in-our 
(original link on http://www.adventist.org not working) 

!
b) iFollow 
“Finally: a discipleship training resource that pastors can really trust” 

The new discipleship training resource, called iFollow, has been developed specifically for Adventist 
congregations, and it responds to both a serious and growing demand for practical, reliable discipleship 
training. 
As one pastor said to us, recently, “I’ve been baptizing people every year, but as we did an assessment of 
our membership, we found that many of those we baptized are no longer attending, and far too many 
of those we still have-including many who have been with us for years-are ‘baby Christians.’ We need 
help for keeping our new members and for helping our established members grow in Christ.” 
http://www.ifollowdiscipleship.org 
!
Meditation Course 

http://www.ifollowdiscipleship.org/index.php?id=83&lessonID=57 
!
!
c) The heart of the Spiritual Formation experience 
A personal report by Adventist pastor Rick Howard, author of The Omega Rebellion 
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“[35:55] He [J.H. Kellogg] went so far down, theologically, that he actually whelmed up believing, that 
the Holy Spirit was gravity in the university, that unseen week force, that holds the universe together; 
that was the Holy Spirit. That’s where he whelmed up. And of course he became very pantheistic in his 
view, that God is in everything, in everything - which is what happens with Spiritual Formation, by the 
way. The people who have been to the silence and had the supernatural experience of coming into God’s 
presence - which is really the hidden power in spiritual formation; don’t be fooled, that’s the heart of it - 
and anybody who has ever had that experience, if you took that experience away out of spiritual 
formation, they had no interest in it at all [anymore]. That’s the thing they go for, because it changes 
them. Going into the silence, having that altered state of consciousness occur - and Satan is in control 
of it -, and while you are there (and I have been there, numerous times) you have such a feeling of unity 
with the world, when you stop, such a joy that you have never had before, such a oneness with people, 
such a feeling, that you just … you are merged with God in everything in your life. I was a hindu, when 
I did it, ok, when I would go there. But that doesn't matter: the experience is the same; when you are 
christian, you just see Jesus, that´s all. The devil creates the Lord there, so that you think: oh, that is 
wonderful, you know. If you are a hindu, you see some hindu icon or guru or something. Or you have 
an experience with that theology. But it’s the same mystical trance that mystics have used since time 
began. It is a science that Satan has taught humanity. And I get that from the Spirit of Prophecy. He has 
chosen people and taught them about this. And it is a phenomenal experience. And if I didn’t want to 
be holy and stop sinning, more than I wanted to experience the joy and the unity that I felt, I’d still be 
there. [38:33] … 
[38:52] And the danger in our church is that the people that get into this know better, they have access 
to inspired writings warning them not be involved. But they have denied it, they don’t wanna see it, 
they don’t look at it. And it’s like I said: they make God a God of their own devising, they make God 
the way they want him to be. That’s the danger, and that is the symptom, not the symptom, that’s what 
the people who get involved in Spiritual Formation all seem to have: they want God to be that way, 
they want to be able to commune with him, face to face, somehow. And then, once you have that 
experience, which is that hidden experience within the process of spiritual formation, when you go to 
learn it somewhere, and you have to go to learn it in a retreat, or institute that has been set up usually 
by the Roman Catholic Church, the Episcopal Church, some of the emerging leaders, emerging church 
leaders. 
[40:03] I think I mentioned the other night that - 3 years ago, when I wrote - there were 4000 institutes 
in the United Stated last year teaching spiritual formation. And the one that I calles in Ohio and asked 
how many people were trained in your instate last year, their answer was 7000. … This is spreading like 
wild fire. Many Adventists don’t know about it, except at the administrative level; teacher, academics, 
administrators. It’s there, it’s prevalent.” Forward to Zion: Ohio Hometown Camp Meeting 2011, 
Ohio, 6-11-2011 
https://www.audioverse.org/english/sermons/recordings/3105/spiritual-formation-ellen-g-white-and-
daniel-113036.html 
https://www.audioverse.org/english/download/dl/8624/2011/06/3105/20110611-1800-Rick_Howard-
Spiritual_Formati...len_G._White,_and_Daniel_11_30-36-16k.mp3 
!!!
d) Spectrum Article 
“Spiritual formation” is a controversial topic in the Seventh-day Adventist Church. Adventist Review 
editor Bill Knott recently interviewed three seminary faculty members about criticism the seminary has 
received for programs on spiritual formation. The seminary chose to drop the term, opting instead 
for “Biblical spirituality.” 
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“Spiritual formation” and “spiritual disciplines” are terms that are new to some, and there can be a 
tendency to reject something simply because the label is unfamiliar. Others, excited by novelty, have 
embraced the terms, and sometimes a complete package, uncritically. By whatever name we call it, the 
subject is important because, as the seminary statement rightly says, it concerns how we live out our 
relationship with Christ. It is about spiritual growth. 
We need to place the Adventist discussion in context, however, so let’s begin with some definitions and 
a brief history. 
First, “formation.” This is a term that is used in Catholic religious education to emphasize that such 
education involves more that simply imparting information, but includes forming the whole 
person. 
The expression “spiritual formation” originated in Catholic seminaries and religious communities. 
For religious communities (including monasteries) it is the period of introduction to that community’s 
life, traditions, and ways of prayer. The person is immersed in a new way of living, taught what it 
means, and guided by experienced brothers or sisters through the time of transition. It is a period of 
probation, in which both the community and the individual discern whether this is the right place for 
him or her to be. In Catholic seminaries, formation covers all that is involved in developing priestly 
spirituality—developing the whole person, nurturing the spiritual life, honing the intellect, and 
inculcating a pastoral heart. 
But as John Paul II noted when writing about priestly formation (Pastores Dabo Vobis 45), the Catholic 
tradition understands that “spiritual formation … is applicable to all the faithful.” 
Human formation, when it is carried out in the context of an anthropology which is open to the full 
truth regarding the human person, leads to and finds its completion in spiritual formation. Every 
human being, as God’s creature who has been redeemed by Christ’s blood, is called to be reborn ‘of 
water and the Spirit’ (Jn. 3:S) and to become a "son in the Son." In this wonderful plan of God is to be 
found the basis of the essentially religious dimension of the human person, which moreover can be 
grasped and recognized by reason itself: The human individual is open to transcendence, to the 
absolute; he has a heart which is restless until it rests in the Lord. 
 
The educational process of a spiritual life, seen as a relationship and communion with God, derives and 
develops from this fundamental and irrepressible religious need. In the light of revelation and Christian 
experience, spiritual formation possesses the unmistakable originality which derives from evangelical 
"newness." Indeed, it ‘is the work of the Holy Spirit and engages a person in his totality. It introduces 
him to a deep communion with Jesus Christ, the good shepherd, and leads to the total submission of 
one’s life to the Spirit, in a filial attitude toward the Father and a trustful attachment to the Church. 
Spiritual formation has its roots in the experience of the cross, which in deep communion leads to the 
totality of the paschal mystery. 
John Paul II goes on to outline some specific components of spiritual formation: it is communion 
with the Triune God; it is the search for Jesus Christ in the Word of God, in participation in the 
sacraments and prayer of the church, and in a life of service to those in need. It includes “the 
prayerful and meditated reading of the word of God, a humble and loving listening of him who 
speaks.” Such reading of the Bible leads in turn to prayer, and finding silence for it in the midst of the 
world’s noise. But spiritual formation does not happen in isolation—it involves the community. So 
individual prayer must lead to a thirst for public worship, especially the Eucharist. It must develop a 
love for the church and its mission. It must lead one to seek Christ in others. 
Clearly, the practices John Paul II describes are not unique to Roman Catholicism. They are basic 
Christianity. All Christians acknowledge the need to abide in Christ, to pray, to worship, to study 
the Bible. There have been times in the history of the Christian Church when aberrations (whether 
overemphasis on doctrine, legalistic behavior, minimalism, or libertinism) have led to a reemphasis on 
heartfelt Christianity and the devotional life. In the early days of the Reformation, Luther translated the 
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Bible into the common language and wrote hymns and catechisms as essential tools of spiritual revival; 
when Lutheranism grew stale, the Pietist movement sought to breathe new life into dry bones, 
encouraging not only individual devotion, but small group fellowship and sharing and prayer. Pietists 
like Spener and Zinzendorf had an influence in turn on the evangelical revival in the Anglican Church, 
and the “method” taught by John Wesley. The devotional spirit and practices of Seventh-day Adventism 
grew out of this strain of pietistic/evangelical Christianity. Adventism continued to be informed and 
nurtured and inspired by evangelicalism—a case in point being the adoption of the “morning watch” 
and the idea of volunteer missionaries from John Mott. 
In our day, the terms “spiritual formation” and “spiritual disciplines” have largely been brought to 
evangelicalism (and thence to Adventism) by Richard Foster, the Quaker founder of Renovaré, and 
his Southern Baptist colleague Dallas Willard. Foster’s writings combine Quaker spirituality 
(emphasis on the divine “inner light”) with historic Christian (Catholic and evangelical) practices. 
This is something that should give us pause. Foster is starting with a specific theology of the human 
“spirit,” and because he believes this divine “spirit” is shared by all, he has no qualms about seeking out 
whatever he finds nurturing—without regard for the specific historical context or theological 
underpinnings of the different practices. 
Foster’s eclecticism stands in contrast to historic Catholic and Protestant spiritualities, which have been 
rooted in particular communities and movements. In Catholicism, individuals such as Benedict of 
Nursia, Francis of Assisi, Dominic of Guzman, Teresa of Avila, etc., had powerful experiences of God 
and unique insights into how to live the Christian life, and taught these insights to others—thus giving 
us Benedictine, Franciscan, Dominican, and Carmelite spirituality. The spirituality of Lutheranism is 
rooted in Luther’s own struggles and the insights he developed from them; the same is true of 
Methodism. It’s as the Peruvian theologian Gustavo Gutierrez writes in his book, We Drink from Our 
Own Wells– spirituality starts as a personal experience, but it becomes “the subject of later reflection and 
is proposed to the entire ecclesial community as a way of being disciples of Christ.” In other words, 
someone says, “This is what’s worked for me—why don’t you try it?” 
As Seventh-day Adventists, we share a common heritage and spirituality. We share devotional texts 
(like Steps to Christ), hymns, practices (especially the Sabbath), values, hopes, and dreams that are 
distinct. These are the components of Seventh-day Adventist spirituality (which is indebted, as I’ve 
already noted, to Methodism). But we can take these things for granted. We can grow complacent; the 
practices we grew up with can grow stale, and this can lead us to seek for new insights, greener pastures, 
and fresher wells. I would not discourage this; I would simply suggest that any exploration we do 
remain rooted in our own tradition, and that we retain a critical eye, carefully evaluating both the 
presuppositions and the practices of others through our understanding of God’s Word. 
What I would hope is that Adventists who read Foster (or other popular spiritual writers) would 
be inspired to go on and learn what our own sources have said about these things–to go back, for 
example, and reread Ellen White’s books, Steps to Christ, Thoughts from the Mount of Blessing, Christ’s 
Object Lessons, Desire of Ages, and Ministry of Healing (and Life Sketches, which relates her spiritual 
journey). This will keep our spiritual sustenance rooted, not merely in our own personal preferences and 
curiosities, but in the life of our specific community. We will thus learn, as St. Bernard of Clairvaux 
said, to “drink from our own wells.” 
But a more important lesson we can learn from Catholicism about spiritual formation is that we 
cannot take it for granted. We cannot just turn it over so that individuals can pursue, pick and 
choose whatever they happen to like. Spiritual formation is a responsibility of the Christian 
community–and especially the pastors and teachers–to form believers, to guide them on the path 
of discipleship, to immerse them in the common tradition, to build a community of prayer and 
service. And if we do not do this– if we do not give people water from our communal well– then 
they will search on their own for anything that offers to quench their thirst. 
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—Bill Cork is pastor of the North Houston and Spring Creek Seventh-day Adventist churches in Texas, and is 
a chaplain in the Texas Army National Guard. 
August 16, 2011. http://spectrummagazine.org/article/bill-cork/2011/08/16/whos-afraid-spiritual-
formation 
!
e) Andrews University Statement 
Teaching Biblical Spirituality 

The teaching of courses in spiritual formation in Adventist universities and colleges has become a matter 
of much debate in the last few years. Recently, the Seventh-day Adventist Theological Seminary and 
Andrews University have been under scrutiny for offering courses in spiritual formation to their 
students. 
With the dissemination of New Age and Eastern spirituality in popular books, the media, and websites, 
Christians of all denominations have become aware of the dangers of these “new” approaches to 
communion with the divine. Seventh-day Adventists are naturally concerned about this new trend 
because authentic Christian spirituality has been one of our core values since our beginning as a 
denomination 160 years ago. During her lifetime, Ellen White frequently spoke about the need for 
reading and meditating on the Word of God, prayer, and fasting. She admonished that we should 
“cultivate a love for spirituality and true godliness” (2T 315). She also stated, “The revival of true 
godliness among us is the greatest and most urgent of all our needs” (1SM 121). For over a century we 
have advocated and promoted through conferences and publications the subjects of personal Bible 
study, prayer, devotional life, Sabbath keeping, fasting, faith nurture, and many other approaches to 
spiritual growth and sanctification. And, today, our church is again placing an emphasis on revival and 
reformation, spirituality and discipleship. The genuine and authentic lives we live will impact the world 
for Christ. 
 
In 2005, the General Conference session voted to add a new fundamental belief titled “Growing in 
Christ.” This fundamental belief highlights the needs for spiritual growth. The last part of this 
statement reads, “In this new freedom in Jesus, we are called to grow into the likeness of His 
character, communing with Him daily in prayer, feeding on His Word, meditating on it and on 
His providence, singing His praises, gathering together for worship, and participating in the 
mission of the Church. As we give ourselves in loving service to those around us and in witnessing 
to His salvation, His constant presence with us through the Spirit transforms every moment and 
every task into a spiritual experience.” 

Given the world in which we live, the Seventh-day Adventist Theological Seminary believes that the 
responsible thing to do is to teach its students and pastors about Christian spirituality. Our 
courses enunciate clear biblical, theological and Adventist principles. We are diligent to select 
good academic books on this subject and the choice of books we adopt for our classes does not 
mean we accept all of these authors’ points of view. Yet we believe one goal of graduate education is 
to impart the skill of discernment and we desire to teach our students to be deep thinkers and not mere 
reflectors of other people’s thoughts. By God’s grace, we intend to be faithful to our mission as we equip 
our students to become good mentors and ministers of our faith and heritage and as they assist church 
members to deepen their journey with God. 
 
There are some who accuse the Seminary of teaching contemplative and emergent types of spirituality 
because we have called our courses by the name of “Spiritual Formation”. We do not teach such 
approaches to spiritual development. In academic circles the expression spiritual formation is a 
synonym for spiritual growth toward godly maturity, or the process of Christian discipleship and 
sanctification. It is unfair and false to state that spiritual formation is evil because it is associated 
with the writings of Church Fathers, some strands of more recent Roman Catholic thoughts, and 
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some devotional practices of other religions. The intent of spiritual formation is to teach students 
what Scripture says about living a genuine life of commitment to God, to be open to the 
convictions of the Holy Spirit, to be regenerated in Christ. Spiritual formation is an academic 
term used to describe courses or subjects that deal with spiritual development and faith nurture. 
By using this term we are saying that we offer biblically-based classes that focus on the spiritual lives of 
our students. And shouldn’t we do more, not less, of this kind of faith nurture? Yet, to avoid any 
further confusion, we have decided to change the name of our courses to refer instead to biblical 
spirituality. We hope this will help alleviate some genuine concerns people have had. 
 
Please join us to pray for the spiritual growth of our students in our Adventist institutions. 
 
Denis Fortin 
Dean 
http://www.andrews.edu/sem/response.html, as found in April 2014 !!
f ) Adventist Review Interview  
Few topics in Adventism have aroused more interest—and passion—during the past 12 months than 
that of “spiritual formation.” Books, seminars, and sermons have warned that the concept and practice 
of teaching contemplative spirituality can open minds to Eastern religions and non-Christian 
philosophies; others have urged that learning how to deepen a relationship with Christ is a foundational 
premise of the Word of God. One point of the discussion has been the courses in personal spirituality 
that are part of the curriculum of the Seventh-day Adventist Theological Seminary at Andrews 
University, the primary institution for training pastors for the North American church and scholars for 
the worldwide denomination. 
  
Adventist Review  editor Bill Knott recently met with the three teaching professors at the seminary—
Allan Walshe, Kathy Beagles, and Joseph Kidder—whose courses focus on teaching students to 
experience and communicate the practices of personal faith and discipleship. 
  
Knott: One phrase above all others has become the lightning rod of this discussion. Do you use 
the term spiritual formation, and if so, what do you think it means? !
Walshe: To answer the first part of your question—“Do you use the term  spiritual formation?”—the 
answer is no longer. The seminary, along with other Adventist colleges and universities, has used that 
term, with the clear understanding that these were classes about spiritual growth as taught in Scripture. 
But when it became clear that it had become a contentious issue because proponents of New Age 
philosophies, Eastern religions, and others had co-opted the terminology to teach practices that are 
clearly dangerous, the seminary decided to change the terminology for the class. It is now called 
Foundations of Biblical Spirituality, which clearly indicates what the class is about. 
  
So when you were using the term spiritual formation, what did you perceive it to mean? !
Beagles: When I first encountered the term more than 20 years ago, it had a single, straightforward 
meaning—the process of building a life with God. My education has all been in Adventist schools, and 
I hadn’t been exposed to what those words could mean to persons from other religious systems. For me, 
“spiritual formation” has always been largely synonymous with what we are now calling “revival and 
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reformation.” When you consciously form a Christian life spiritually, you are seeking to reform what 
isn’t faithful, to be transformed from worldly ways, and to conform your mind to the mind of Christ. 
Kidder:  I’m much the same. I accepted the term—and inherited a class for which the name was 
Spiritual Formation. I’ve always understood that it’s really about spiritual growth. One of the key verses 
that I’ve used in the class is Mark 3:13-15, in which Jesus chooses 12 men to be with Him. It says He 
called them, He wanted them to be with Him, and after they were with Him, He sent them out to 
preach and to make a difference in the world. He sent them out in the power of the Holy Spirit. Like 
those 12, I want to be with Jesus. I want to know Him, enjoy Him, and love Him, and, as the result of 
that, I want to share it with the world. That’s really the essence of what the phrase means to me. 
Walshe: I first became acquainted with the term about 14 years ago at an Adventist camp meeting, and 
I have always understood it as being about spiritual growth in the way Paul describes in Romans 12. It’s 
about no longer wanting to be “conformed to this world, but being transformed by the renewing of our 
minds.” 
So it’s about spiritual growth; it’s about sanctification; it’s about being transformed into the image of 
Jesus. One of the things I love about Enoch is that the Bible says  that he walked with God. That’s what 
I want in my life and in the lives of my students—to walk humbly with our God. I remember 
in Patriarchs and Prophets, Ellen White says that through communing with God, “Enoch came more 
and more to reflect the divine image” (p. 87). So the way we’ve understood and taught it is like this: 
coming more and more to reflect the divine image through an intentional, daily communion and walk 
with God that is yielded to the Holy Spirit and anchored in the Word of God. 
  
You all understand those terms as meaning the same thing? !
Kidder: Absolutely. Spiritual growth, spiritual sanctification, discipleship—that’s what we’re meaning 
by it when we teach these classes. 
  
Is the core of this controversy, then, an argument about semantics? 
  

Beagles: The use of language is clearly an important part at the moment, but there’s more to it than 
that. Some well-meaning people simply assume that when we use the term formation, we mean the same 
thing that some other philosophies or faith traditions mean—which have some distinctly nonbiblical 
ideas. These individuals arrive at that conclusion to preserve a bigger argument they’re making—that 
the church today is being influenced by unbiblical ideas and practices. They assume that if we’re using 
that term, we mean just what others mean—without checking to see if that’s true. 
Kidder: We’re Adventist to the core, and proud to be. Dr. Beagles worked at the General Conference 
for 10 years before coming to the seminary. Dr. Walshe was a conference president and union 
conference president before coming to the seminary; I have been a pastor and professor for 30 years. So 
our teaching comes from a solidly Adventist perspective; it is very biblical and also strongly supported 
by the writings of Ellen G. White. We all use her classic, Steps to Christ, in our classes. We also use The 
Desire of Ages, The Ministry of Healing, The Sanctified Life,and  Thoughts From the Mount of 
Blessing because we believe these books powerfully contribute to spiritual life. 
Walshe: We can all say definitely and categorically that we do not teach or practice “contemplative 
spirituality,” “contemplative prayer,” “apophatic contemplation or meditation,” which seeks a total 
emptying of the mind, New Age philosophies, Eastern religious practices, or any other nonbiblical 
practices that others borrow from Hinduism or Buddhism. We believe everyone should be vigilant not 
to allow these kinds of philosophies and practices to infiltrate the Adventist Church. 
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Kidder: Like the apostle Paul, we can say, “This thing was not done in a corner” [Acts 26:26, KJV]. 
Our work, our teaching, our students, are all in full view. 
  
If what you’re teaching has always been part of the core message of Adventism, how did we get to 
the place where many Adventists think of learning how to have a deeper life with Jesus as a new 
direction? 

  
Beagles: A deeper life with Jesus has always been one of the “givens” of Adventism—we kind of just 
jumped over it. We assumed in our writing and preaching that people knew how to enrich their prayer 
life, how to find greater meaning in their Bible study, how to “grow in grace” and enjoy sharing their 
faith. Maybe there was a time in the early years of this movement when that could safely be assumed, 
but it’s not a “given” anymore. Surveys show that barely 50 percent of Adventists practice the basics of a 
spiritual life—prayer and Bible study—and even fewer engage in things such as family worship. The 
worldly culture around us certainly tries to draw us away from God, and if we don’t intentionally plan 
to build up our lives in Christ, we shouldn’t be surprised that so many Adventists don’t know much 
about “abiding in Christ.” 
  
You’ve referred to your extensive use of Ellen White’s books in your classes. Are there other 
Adventist authors you have been drawing on? 
  

Walshe: Until more recently there haven’t been a lot of Adventist authors writing on this topic. Some 
have, however, and their contributions have been important—even crucial—to meeting the need for 
spiritual nurture in the church. 
Beagles: But there aren’t many, and while some of them share the importance of a relationship very well, 
they lack the practical aspect that we need for our classes. 
Kidder: Well, I’ve written a book—Majesty: Experiencing Authentic Worship—so I use my book in my 
classes. It’s an Adventist book!  
  
Why do you think Adventist authors after Ellen White haven’t done more writing about how to 
grow in a relationship with Jesus?  !
Kidder: They have been focusing on other topics. Ellen White emphasized the need for renewal and 
Bible study, especially in the last days, and I’m so happy our world church president is emphasizing that. 
That’s what we teach. We want a revival of knowing Jesus, enjoying Him, loving Him, that will result in 
changing the world around us. 
I’m one of those people who teach evangelism because I believe it is part of Jesus’ Great Commission. 
The first church I pastored grew from nine people to 139 people; the last one from 40 to 600. So I used 
to travel a lot and speak about what is often called “church growth.” But I would actually be speaking to 
them about personal spirituality; later, I would go on to talk about how churches grow. Often the local 
pastor where I was presenting would come and say, “Well, tell us the strategy you use.” And I would say, 
“I just told you!” “No, no, tell us point by point the strategy,” he would urge. 
Today I travel even more and say the same thing. Pastors say, “That’s exactly what we need to hear.” 
Trying to do evangelism without spirituality is a danger. Encouraging spirituality that doesn’t result in 
ministering and evangelism is another danger. A deeper relationship with Jesus will definitely  lead to 
personal evangelism, and that in turn will lead to effective corporate witness. 
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Beagles: Jesus said, “He who abides in Me, and I in him, bears much fruit” [John 15:5, NKJV].* 
  
What do you say to those who complain that a focus on nurture detracts from the work of 
evangelism? !
Walshe: Evangelism must be an important focus for the church. It is absolutely part of what Jesus 
commissioned His disciples to do in Matthew 28. However, we tend to think that discipleship is 
evangelism. More accurately, evangelism is the fruit of discipleship (nurture). So nurture (discipleship) 
should come first. That was Jesus’ model. Evangelism is what happens when your life with God flows 
over into the lives of those around you. 
As Kathy said, we almost jumped over that one. Too often we forget that fruit comes at the end of a 
process of growing. We want the fruit now, without growing the tree; we want to skip the cycle of 
growth that precedes it. When our books, sermons, and seminars focus only on the fruit and not on 
spiritual growth, we find ourselves lamenting shallow spirituality, or meager results, or conflicts in the 
church, or the difficulties in reaching our communities. 
I’m really pleased that church leaders are urging all of us to a time of deeper prayer, of fasting, of revival. 
Evangelism that is fostered by the nurturing of a deeper spiritual life is a beautiful and sustainable thing. 
  
So evangelism and nurture are actually companions to build new disciples. 

!
Walshe: It usually works like this: people who only have knowledge about God will usually, in turn, only 
bring other people to have knowledge about God, but people who are nurtured into knowing God, will, 
in turn, nurture others into knowing God, not just knowing about Him. 
You’ve mentioned the significant use of Ellen White in what you do here; and when you create or find 
other Adventist resources, you’re using those. But you clearly use resources that come from authors in 
other faiths. How does the biblical imperative “come out of her, my people” [Rev. 18:4] relate to 
studying the insights and experiences of those from other religious traditions? 
Beagles: Adventists believe that there are systems of belief appropriately designated as Babylon. But we 
also believe—and we’re told by inspiration—that many of God’s people are still in those churches and 
serving Him to the best of their ability. And many of them are searching. When we study the works of 
Luther, Wesley, Mueller, or the nineteenth-century missionary Hudson Taylor, we’re learning from 
persons who deeply loved Jesus but belonged to faiths different from ours. 
Kidder: Kathy made an excellent point. Of course we screen these books. We point out what we agree 
with and what we don’t agree with. And we believe that even the things we don’t agree with challenge us 
to articulate a distinctly Adventist perspective on the matter. 
  
How do you help some people understand that citing an author isn’t offering a blanket 
endorsement of everything the author has ever produced? !
Beagles: The majority of church members appreciate what we do and understand the vital importance 
of it. But those who are intent on being critical will always find something on which to fasten. But we 
can appeal to fair-minded people to look at what we’re doing, see the integrity of our classes, and trust 
that we are as committed to Seventh-day Adventism as they are. 
Kidder: I’m very happy to talk with anybody who has a problem with something I teach. Don’t go to 
secondary sources to know what I teach. What we teach is very transparent. It simply isn’t reasonable to 
say that because I use a phrase that another evangelical scholar uses, I believe everything he or she 
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believes. The fact that I may quote a phrase or a line from a fifth-century Christian doesn’t mean I’m 
secretly sympathetic to Roman Catholicism. My credibility as an Adventist isn’t undermined because 
Christians from other denominations may believe some of the same things I do. 
  
Many Adventists have grown wary of what is commonly called contemplative spirituality. Do you 
use that term, and if you do, what do you mean by it? !
Walshe: We don’t use that term, and for good reason. Nor do we in any way teach those practices. But 
we dare not miss the life of thoughtful, Bible-based meditation that every Christian is encouraged to 
practice. 
Beagles: I agree: if we don’t do what both Scripture and the Spirit of Prophecy repeatedly urge us to do, 
we will absolutely miss the outpouring of the Holy Spirit. We will miss the revival and reformation 
we’re praying for if we don’t spend quiet time thinking about Jesus, pondering His Word, and allowing 
His Spirit to change us into His likeness. 
 
 
You sound as though you have a lot in common with some of the seminary’s critics. 
  

Walshe: Absolutely. We also strongly believe that people should be warned about the subtle and not-so-
subtle dangers in New Age philosophies and Eastern religion practices. We don’t want these things 
infiltrating our church. That’s why I have (in the course outline), as one of the clearly stated outcomes 
of my class, that students will be able to “discern truth from counterfeit as a means of both personal and 
corporate protection in the light of the growing number of nonbiblical ‘spiritualities.’ ”I spend a whole class 
pointing out to my students where, from an Adventist perspective, the dangers lie, and showing them 
how to enjoy the path of a more satisfying walk with Jesus without falling into the ditches on either 
side. 
Kidder: I agree. We actually believe that many of these individuals have good motives. I wish they knew 
that we are careful about the same things they are careful about. In so many cases we teach the opposite 
of what they think we do! It’s important to note that our classes aren’t only about teaching. We have five 
or six components to help build well-rounded spiritual lives. All our students are required to commit 
themselves to a devotional experience every day—reading the Bible, or praying, or reflecting on God 
and His goodness. We frequently assign large portions of the Scriptures for reading, to encourage our 
students to understand and reflect on less-familiar material in God’s Word. Our aim is to help students 
come to know God in very personal terms through Scripture, through prayer, through reading the Spirit 
of Prophecy, through small-group experiences. 
Beagles: Basically I would say that we’re trying to teach people to abide in Jesus. I know I’m just too 
simple, but my class is about taking the time to fall in love with Jesus. Everything we do is designed to 
get us to be quiet, sit down as little children at His feet, even though we have 100 papers to write and 
our kids are sick. It’s time to be Mary, even though we have to go be Martha in a little while. But let’s be 
Mary for a while. 
Walshe: I have a student who’s been a conference departmental director for some years. He’s one of the 
most committed Adventists I know. Yet he said to me a week ago, “When I came into your class, I 
thought,  I don’t need this. But your class reestablished my walk with God. You pushed me to form a 
devotional habit, and I’m still doing it now consistently, six months later.” And that’s what we do, each 
of us. We help our students re-form their journey with Jesus. 
!
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When church members tell you that they are wary of contemplation and meditation and similar 
spiritual practices, what do you understand they’re afraid of? !
Beagles: They’re afraid that people will open themselves up to spirits other than the Holy Spirit—that 
we’re opening ourselves without realizing it to a connection with the wrong spirit.   They’re concerned 
that the devil will try to deceive “even the very elect,” and there’s no denying that some Christians have 
been led away from truth because of the unbiblical practices they adopted. 
  
How would you answer those concerns—those fears? 
  

Beagles: We don’t teach unbiblical practices. We’re teaching people to grow in Christ, and hopefully 
that growth will spark a revival in their connection with the Holy Spirit.   They will find Christ being 
formed in them; their joy and effectiveness will increase, and the latter rain will fall. We’re trying to help 
the church do what the church is really all about. 
  
What makes your classes distinctively Adventist? How do your classes differ from what I might 
find at Wheaton College or at Hope College or some other Protestant seminary? !
Walshe:  In my class we covered the foundational Adventist passage,  ‘Fear God and give glory to 
Him’ (Rev 14:7), taught by my colleague Dr. Jiri Moskala the last time around. Dr. JoAnn Davidson 
presented a unit on the ‘Attributes of God’, and Dr. Richard Davidson lectured on ‘Spirituality in the 
Sanctuary Message’.   In another section of the class, I show how a deep understanding and practice of 
the Sabbath enhances Biblical spirituality. 
Beagles: Let me give just one example: the Biblical truth that Adventists believe is that a human being 
is a single, unified personality—body, soul and mind are not separate and divisible realities. We usually 
talk about this in the context of what we call the “state of the dead.” But there’s a powerful message here 
for the state of Christian living as well. I don’t have a spirit that can connect with God apart from the 
mind and body He has given me. Spiritual transformation has to do with all of me—not just some 
invisible part of me I call my spirit. When Jesus tells us that He sends the Holy Spirit to live in us, the 
condition of our minds and of our bodies suddenly becomes important to our ability to be a temple for 
the Holy Spirit.  What I feed my body, like what I feed my mind, has a great impact on my relationship 
with God. This understanding isn’t shared by almost other Protestants. The very premise of our Biblical 
spirituality classes is different because of our understanding of who we are, how God created us to be, 
and how we can commune with Him. 
Kidder: We’re teaching whole life spirituality. It encompasses all of life. I live in the context of eternity 
because I have accepted Jesus as my Savior. The Bible teaching about the sanctuary inspires me to live a 
holy life and to enjoy the presence of God. I have a whole section in my class about Adventist 
contribution to the area of spirituality. We talk about the Second Coming, the Sabbath, the state of the 
dead—all the distinctive Adventist truths. 
  
Some people don’t seem to know that you’re doing those things.  Have any of those who have been 
critical of the seminary’s classes about spirituality asked to sit down with you or have 
conversations about these issues?  
  
Kidder: Unfortunately, they haven’t. I think discussion and the sharing of ideas is very, very healthy. I 
would love for those who have concerns, before they print anything, in fairness to come to those of us 
involved and ask, “What do you teach? I want to be fair to you.” Better yet, pray with us. As I said 
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before, just like the apostle Paul, we can say, “This thing was not done in a corner.” Our work, our 
teaching, our students are all in full view. Let them discover the common bond we share as believers 
committed to following Jesus. 
Walshe: I wish those who are concerned could hear what we hear, and interact with the persons whose 
spiritual lives are changed by what they discover here at the Seminary.   Often our students tell us, “I’ve 
had a lot of knowledge about Jesus; I’ve preached about Jesus; I’ve told other people about Jesus, but 
I’ve not known Him myself.” 
Kidder: Every year we have several people who come to us and say, “I have been an Adventist all my 
life. I have been a pastor for years, but for the first time in my life I have come to know Jesus.”  Several 
years ago I taught a D.Min. seminar about Biblical spirituality, and one of the participants was a teacher 
at one of our colleges. We had a retreat near the end of the course, and at the end he stood up and 
started to cry. He said, “I have been teaching theology, but I did not get Jesus.” The knowledge that 
there are others—perhaps many others like him—in ministry motivates us to do this work. 
Beagles: That’s one of the hallmarks of genuine revival and reformation: men and women discover the 
real Jesus. They fall in love with Him; and their joy is simply contagious.” 
Adventist Review, August 11, 2011, 18 
http://www.adventistreview.org/issue.php?issue=2011-1522&page=18] !
g) Catholic Church 
Spiritual Formation: In Communion with God and in Search of Christ 

45. Human formation, when it is carried out in the context of an anthropology which is open to 
the full truth regarding the human person, leads to and finds its completion in spiritual 
formation. Every human being, as God's creature who has been redeemed by Christ's blood, is called to 
be reborn "of water and the Spirit" (Jn. 3:S) and to become a "son in the Son." In this wonderful plan 
of God is to be found the basis of the essentially religious dimension of the human person, which 
moreover can be grasped and recognized by reason itself: The human individual is open to 
transcendence, to the absolute; he has a heart which is restless until it rests in the Lord.(133) 
The educational process of a spiritual life, seen as a relationship and communion with God, derives and 
develops from this fundamental and irrepressible religious need. In the light of revelation and Christian 
experience, spiritual formation possesses the unmistakable originality which derives from evangelical 
"newness." Indeed, it "is the work of the Holy Spirit and engages a person in his totality. It introduces 
him to a deep communion with Jesus Christ, the good shepherd, and leads to the total submission of 
one's life to the Spirit, in a filial attitude toward the Father and a trustful attachment to the Church. 
Spiritual formation has its roots in the experience of the cross, which in deep communion leads to the 
totality of the paschal mystery."(134) 
Spiritual formation, as we have just seen, is applicable to all the faithful. Nevertheless, it should be 
structured according to the meanings and connotations which derive from the identity of the priest and 
his ministry. And just as for all the faithful spiritual formation is central and unifies their being and 
living as Christians, that is, as new creatures in Christ who walk in the Spirit, so too for every priest his 
spiritual formation is the core which unifies and gives life to his being a priest and his acting as a 
priest. In this context, the synod fathers state that "without spiritual formation pastoral formation 
would be left without foundation"(135) and that spiritual formation is "an extremely important 
element of a priest's education."(136) 
The essential content of spiritual formation specifically leading toward the priesthood is well expressed 
in the Council's decree Optatam Totius: "Spiritual formation...should be conducted in such a way that 
the students may learn to live in intimate and unceasing union with God the Father through his Son 
Jesus Christ, in the Holy Spirit. Those who are to take on the likeness of Christ the priest by sacred 
ordination should form the habit of drawing close to him as friends in every detail of their lives. 
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They should live his paschal mystery in such a way that they will know how to initiate into it the people 
committed to their charge. They should be taught to seek Christ in faithful meditation on the word of 
God and in active participation in the sacred mysteries of the Church, especially the Eucharist and the 
Divine Office, to seek him in the bishop by whom they are sent and in the people to whom they are 
sent, especially the poor, little children, the weak, sinners and unbelievers. With the confidence of sons 
they should love and reverence the most blessed Virgin Mary, who was given as a mother to the disciple 
by Jesus Christ as he was dying on the cross."(137) 
46. This text from the Council deserves our careful and loving meditation, out of which we will easily 
be able to outline some fundamental values and demands of the spiritual path trodden by the candidate 
for the priesthood. 
First there is the value and demand of "living intimately united" to Jesus Christ. Our union with the 
Lord Jesus, which has its roots in baptism and is nourished with the Eucharist, has to express itself and 
be radically renewed each day. Intimate communion with the Blessed Trinity, that is, the new life of 
grace which makes us children of God, constitutes the "novelty" of the believer, a novelty which 
involves both his being and his acting. It constitutes the "mystery" of Christian existence which is under 
the influence of the Spirit: it should, as a result, constitute the ethos of Christian living. Jesus has taught 
us this marvelous reality of Christian living, which is also the heart of spiritual life, with his allegory of 
the vine and the branches: "I am the true vine, and my Father is the vinedresser.... Abide in me, and I in 
you. As the branch cannot bear fruit by itself, unless it abides in the vine, neither can you, unless you 
abide in me. I am the vine, you are the branches. He who abides in me, and I in him, he it is that bears 
much fruit, for apart from me you can do nothing" (Jn. 15:1, 4-5). 
There are spiritual and religious values present in today's culture, and man, notwithstanding 
appearances to the contrary, cannot help but hunger and thirst for God. However, the Christian religion 
is often regarded as just one religion among many or reduced to nothing more than a social ethic at the 
service of man. As a result, its amazing novelty in human history is quite often not apparent. It is a 
"mystery," the event of the coming of the Son of God who becomes man and gives to those who 
welcome him the "power to become children of God" (Jn. 1:12). It is the proclamation, nay the gift, of 
a personal covenant of love and life between God and human beings. Only if future priests, through a 
suitable spiritual formation, have become deeply aware and have increasingly experienced this 
"mystery" will they be able to communicate this amazing and blessed message to others (cf. 1 Jn. 
1:1-4). 
The Council text, while taking account of the absolute transcendence of the Christian mystery, 
describes the communion of future priests with Jesus in terms of friendship. And indeed it is not an 
absurdity for a person to aim at this, for it is the priceless gift of Christ, who said to his apostles, "No 
longer do I call you servants, for the servant does not know what the master is doing; but I have called 
you friends, for all that I have heard from my Father I have made known to you" (Jn. 15:15). 
The Council text then points out a second great spiritual value: the search for Jesus. "They should be 
taught to seek Christ." This, along with the quaerere Deum (the search for God), is a classical theme of 
Christian spirituality. It has a specific application in the context of the calling of the apostles. When 
John tells the story of the way the first two disciples followed Christ, he highlights this "search." It is 
Jesus himself who asks the question: "What do you seek?" And the two reply: "Rabbi, where are you 
staying?" The evangelist continues: "He said to them, 'Come and see.' They came and saw where he was 
staying; and they stayed with him that day" (Jn. 1:37-39). In a certain sense, the spiritual life of the 
person who is preparing for the priesthood is dominated by this search: by it and by the "finding" of the 
Master, to follow him, to be in communion with him. So inexhaustible is the mystery of the imitation 
of Christ and the sharing in his life that this "seeking" will also have to continue throughout the priest's 
life and ministry. Likewise this "finding" the Master will have to continue in order to bring him to 
others, or rather in order to excite in others the desire to seek out the Master. But all this becomes 
possible if it is proposed to others as a living "experience,' an experience that is worthwhile sharing. This 
was the path followed by Andrew to lead his brother Simon to Jesus. The evangelist John writes that 
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Andrew "first found his brother Simon, and said to him, 'We have found the Messiah' (which means 
Christ)" and brought him to Jesus (Jn. 1:41-42). And so Simon too will be called, as an apostle, to 
follow the Messiah: "Jesus looked at him and said, 'So you are Simon the son of John? You shall be 
called Cephas' (which means Peter)" (Jn. 1:42). 
But what does to seek Christ signify in the spiritual life? And where is he to be found? "Rabbi, where 
are you staying?" The decree Optatam Totius would seem to indicate a triple path to be covered: a 
faithful meditation on the word of God, active participation in the Church's holy mysteries and 
the service of charity to the "little ones." These are three great values and demands which further 
define the content of the spiritual formation of the candidate to the priesthood. 
47. An essential element of spiritual formation is the prayerful and meditated reading of the word of 
God (lectio divina), a humble and loving listening of him who speaks. It is in fact by the light and with 
the strength of the word of God that one's own vocation can be discovered and understood, loved and 
followed, and one's own mission carried out. So true is this that the person's entire existence finds its 
unifying and radical meaning in being the terminus of God's word which calls man and the beginning 
of man's word which answers God. Familiarity with the word of God will make conversion easy, not 
only in the sense of detaching us from evil so as to adhere to the good, but also in the sense of 
nourishing our heart with the thoughts of God, so that the faith (as a response to the word) becomes 
our new basis for judging and evaluating persons and things, events and problems. 
Provided that we approach the word of God and listen to it as it really is, it brings us into contact with 
God himself, God speaking to us. It brings us into contact with Christ, the Word of God, the truth, 
who is at the same time both the way and the life (cf. Jn. 14:6). It is a matter of reading the "scriptures" 
by listening to the "words," "the word" of God, as the Council reminds us: "The sacred Scriptures 
contain the word of God, and because they are inspired, are truly the word of God."(138) The Council 
also states: "By this revelation, then, the invisible God (cf. Col. 1:15; 1 Tm. 1:7), from the fullness of his 
love, addresses people as his friends (cf. Ex. 33:11; Jn. 15:14-15), and moves among them (cf. Bar. 
3:38), in order to invite and receive them into his own company.(139) 
A loving knowledge of the word of God and a prayerful familiarity with it are specifically important for 
the prophetic ministry of the priest. They are a fundamental condition for such a ministry to be carried 
out suitably, especially if we bear in mind the "new evangelization" which the Church today is called to 
undertake. The Council tells us: "All clerics, particularly priests of Christ and others who, as deacons or 
catechists, are officially engaged in the ministry of the word, should immerse themselves in the 
Scriptures by constant sacred reading and diligent study. For it must not happen that anyone becomes 
'an empty preacher of the word of God to others, not being a hearer of the word of God in his own 
heart' (St. Augustine, Sermon 179, 1: PL 8:966)."(140) 
The first and fundamental manner of responding to the word is prayer, which is without any doubt a 
primary value and demand of spiritual formation. Prayer should lead candidates for the priesthood to 
get to know and have experience of the genuine meaning of Christian prayer, as a living and personal 
meeting with the Father through the only - begotten Son under the action of the Spirit, a dialogue that 
becomes a sharing in the filial conversation between Jesus and the Father. One aspect of the priest's 
mission, and certainly by no means a secondary aspect, is that he is to be a "teacher of prayer." 
However, the priest will only be able to train others in this school of Jesus at prayer if he himself has 
been trained in it and continues to receive its formation. This is what people ask of the priest: "The 
priest is The man of God, the one who belongs to God and makes people think about God. When the 
letter to the Hebrews speaks of Christ it presents him as 'merciful and faithful high priest in the service 
of God' (Heb. 2:17).... Christians expect to find in the priest not only a man who welcomes them, who 
listens to them gladly and shows a real interest in them, but also and above all a man who will help 
them to turn to God, to rise up to him. And so the priest needs to be trained to have a deep intimacy 
with God. Those who are preparing for the priesthood should realize that their whole priestly life will 
have value inasmuch as they are able to give themselves to Christ and through Christ to the 
Father."(141) 
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A necessary training in prayer in a context of noise and agitation like that of our society is an education 
in the deep human meaning and religious value of silence as the spiritual atmosphere vital for perceiving 
God's presence and for allowing oneself to be won over by it (cf. 1 Kgs. 19:11ff.). 
48. The high point of Christian prayer is the Eucharist, which in its turn is to be seen as the 
"summit and source" of the sacraments and the Liturgy of the Hours. A totally necessary aspect of 
the formation of every Christian, and in particular of every priest, is liturgical formation, in the full 
sense of becoming inserted in a living way in the paschal mystery of Jesus Christ, who died and rose 
again, and is present and active in the Church's sacraments. Communion with God, which is the hinge 
on which the whole of the spiritual life turns, is the gift and fruit of the sacraments. At the same time it 
is a task and responsibility which the sacraments entrust to the freedom of the believer, so that one may 
live this same communion in the decisions, choices, attitudes and actions of daily existence. In this 
sense, the "grace" which "renews" Christian living is the grace of Jesus Christ, who died and rose again, 
and continues to pour out his holy and sanctifying Spirit in the sacraments. In the same way, the "new 
law" which should guide and govern the life of the Christian is written by the sacraments in the "new 
heart." And it is a law of charity toward God and humanity, as a response and prolonging of the charity 
of God toward humanity signified and communicated by the sacraments. It is thus possible to 
understand at once the value of a "full, conscious and active participation"(142) in sacramental 
celebrations for the gift and task of that "pastoral charity" which is the soul of the priestly ministry. 
This applies above all to sharing in the Eucharist, the memorial of the sacrificial death of Christ and of 
his glorious resurrection, the "sacrament of piety, sign of unity, bond of charity, (143)the paschal 
banquet "in which Christ is received, the soul is filled with grace and we are given a pledge of the glory 
that is to be ours."(144) For priests, as ministers of sacred things, are first and foremost ministers of 
the sacrifice of the Mass:(145) The role is utterly irreplaceable, because without the priest there 
can be no eucharistic offering. 
This explains the essential importance of the Eucharist for the priest's life and ministry and, as a result, 
in the spiritual formation of candidates for the priesthood. To be utterly frank and clear, I would like to 
say once again: "It is fitting that seminarians take part every day in the eucharistic celebration, in such a 
way that afterward they will take up as a rule of their priestly life this daily celebration. They should, 
moreover, be trained to consider the eucharistic celebration as the essential moment of their day, in 
which they will take an active part and at which they will never be satisfied with a merely habitual 
attendance. Finally, candidates to the priesthood will be trained to share in the intimate dispositions 
which the Eucharist fosters: gratitude for heavenly benefits received, because the Eucharist is 
thanksgiving; an attitude of self - offering, which will impel them to unite the offering of themselves to 
the eucharistic offering of Christ; charity nourished by a sacrament which is a sign of unity and sharing; 
the yearning to contemplate and bow in adoration before Christ, who is really present under the 
eucharistic species."(146) 
It is necessary and very urgent to rediscover within spiritual formation the beauty and joy of the 
sacrament of penance. In a culture which - through renewed and more subtle forms of self justification - 
runs the fatal risk of losing the "sense of sin" and, as a result, the consoling joy of the plea for 
forgiveness (cf. Ps. 51:14) and of meeting God who is "rich in mercy" (Eph. 2:4), it is vital to educate 
future priests to have the virtue of penance, which the Church wisely nourishes in her celebrations and 
in the seasons of the liturgical year, and which finds its fullness in the sacrament of reconciliation. From 
it flow the sense of asceticism and interior discipline, a spirit of sacrifice and self - denial, the acceptance 
of hard work and of the cross. These are elements of the spiritual life which often prove to be 
particularly arduous for many candidates for the priesthood who have grown up in relatively 
comfortable and affluent circumstances and have been made less inclined and open to these very 
elements by the models of behavior and ideals transmitted by the mass media; but this also happens in 
countries where the conditions of life are poorer and young people live in more austere situations. For 
this reason, but above all in order to put into practice the "radical self - giving" proper to the priest 
following the example of Christ the good shepherd, the synod fathers wrote: "It is necessary to inculcate 
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the meaning of the cross, which is at the heart of the paschal mystery. Through this identification with 
Christ crucified, as a slave, the world can rediscover the value of austerity, of suffering and also of 
martyrdom within the present culture, which is imbued with secularism, greed and hedonism."(147) 
49. Spiritual formation also involves seeking Christ in people. 
The spiritual life is, indeed, an interior life, a life of intimacy with God, a life of prayer and 
contemplation. But this very meeting with God and with his fatherly love for everyone brings us face to 
face with the need to meet our neighbor, to give ourselves to others, to serve in a humble and 
disinterested fashion, following the example which Jesus has proposed to everyone as a program of life 
when he washed the feet of the apostles: "I have given you an example, that you also should do as I have 
done to you" (Jn. 13:15). 
Formation which aims at giving oneself generously and freely, which is something helped also by the 
communal structure which preparation to the priesthood normally takes, is a necessary condition for 
one who is called to be a manifestation and image of the good shepherd, who gives life (cf. Jn. 10:11, 
15). From this point of view, spiritual formation has and should develop its own inherent pastoral and 
charitable dimension, and can profitably make use of a proper devotion to the Sacred Heart of Jesus, 
one that is both strong and tender. This is a point made by the synod fathers: "When we speak of 
forming future priests in the spirituality of the heart of the Lord, we mean they should lead lives that are 
a response to the love and affection of Christ the priest and good shepherd: to his love for the Father in 
the Holy Spirit, and to his love toward men that was so great as to lead him to give his life in sacrifice 
for them."(148) 
The priest is, therefore, a man of charity and is called to educate others according to Christ's example 
and the new commandment of brotherly love (cf. Jn. 15 :12). But this demands that he allow himself to 
be constantly trained by the Spirit in the charity of Christ. In this sense preparation for the priesthood 
must necessarily involve a proper training in charity and particularly in the preferential love for the 
"poor" in whom our faith discovers Jesus (cf. Mt. 25:40) and a merciful love for sinners. 
In the general context of charity - which consists in the loving gift of oneself - is to be found, in the 
program of spiritual formation of the future priest, education in obedience, celibacy and poverty.(149) 
The Council offers this invitation: "Students must clearly understand that it is not their lot in life to 
lord it over others and enjoy honors, but to devote themselves completely to the service of God and the 
pastoral ministry. With special care they should be trained in priestly obedience, poverty and a spirit of 
self - denial, that they may accustom themselves to living in conformity with the crucified Christ and 
to, give up willingly even those things which are lawful, but not expedient."(150) 
50. The spiritual formation of one who is called to live celibacy should pay particular attention to 
preparing the future priest so that he may know, appreciate, love and live celibacy according to its true 
nature and according to its real purposes, that is, for evangelical, spiritual and pastoral motives. The 
virtue of chastity is a premise for this preparation and is its content. It colors all human relations and 
leads "to experiencing and showing...a sincere, human, fraternal and personal love, one that is capable 
of sacrifice, following Christ's example, a love for all and for each person."(151) 
The celibacy of priests brings with it certain characteristics thanks to which they "renounce marriage for 
the sake of the kingdom of heaven (cf. Mt. 19:12) and hold fast to their Lord with that undivided love 
which is profoundly in harmony with the new covenant; they bear witness to the resurrection in a 
future life (cf. Lk. 20:36) and obtain the most useful assistance toward the constant exercise of that 
perfect charity by which they can become all things to all men in their priestly ministry."(152) And so 
priestly celibacy should not be considered just as a legal norm or as a totally external condition for 
admission to ordination, but rather as a value that is profoundly connected with ordination, whereby a 
man takes on the likeness of Jesus Christ, the good shepherd and spouse of the Church, and therefore as 
a choice of a greater and undivided love for Christ and his Church, as a full and joyful availability in his 
heart for the pastoral ministry. Celibacy is to be considered as a special grace, as a gift, for "not all men 
can receive this saying, but only those to whom it is given" (Mt. 1911). Certainly it is a grace which 
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does not dispense with, but counts most definitely on, a conscious and free response on the part of the 
receiver. This charism of the Spirit also brings with it the grace for the receiver to remain faithful to it 
for all his life and be able to carry out generously and joyfully its concomitant commitments. Formation 
in priestly celibacy should also include helping people to be aware of the "precious gift of God,"(153) 
which will lead to prayer and to vigilance in guarding the gift from anything which could put it under 
threat. 
Through his celibate life, the priest will be able to fulfill better his ministry on behalf of the People of 
God. In particular, as he witnesses to the evangelical value of virginity, he will be able to aid Christian 
spouses to live fully the "great sacrament" of the love of Christ the bridegroom for his spouse the 
Church, just as his own faithfulness to celibacy will help them to be faithful to each other as husband 
and wife.(154) 
The importance of a careful preparation for priestly celibacy, especially in the social and cultural 
situations that we see today, led the synod fathers to make a series of requests which have a permanent 
value, as the wisdom of our mother the Church confirms. I authoritatively set them down again as 
criteria to be followed in formation for chastity in celibacy: "Let the bishops together with the rectors 
and spiritual directors of the seminaries establish principles, offer criteria and give assistance for 
discernment in this matter. Of the greatest importance for formation for chastity in celibacy are the 
bishop's concern and fraternal life among priests. In the seminary, that is, in the program of formation, 
celibacy should be presented clearly, without any ambiguities and in a positive fashion. The seminarian 
should have a sufficient degree of psychological and sexual maturity as well as an assiduous and 
authentic life of prayer, and he should put himself under the direction of a spiritual father. The spiritual 
director should help the seminarian so that he himself reaches a mature and free decision, which is built 
on esteem for priestly friendship and self - discipline, as well as on the acceptance of solitude and on a 
physically and psychologically sound personal state. Therefore, seminarians should have a good 
knowledge of the teaching of the Second Vatican Council, of the encyclical Sacerdotalis Coelibatus and 
the Instruction for Formation in Priestly Celibacy published by the Congregation for Catholic 
Education in 1974. In order that the seminarian may be able to embrace priestly celibacy for the 
kingdom of heaven with a free decision, he needs to know the Christian and truly human nature and 
purpose of sexuality in marriage and in celibacy. It is necessary also to instruct and educate the lay 
faithful regarding the evangelical, spiritual and pastoral reasons proper to priestly celibacy so that they 
will help priests with their friendship, understanding and cooperation."(155) 
http://www.vatican.va/holy_father/john_paul_ii/apost_exhortations/documents/hf_jp-
ii_exh_25031992_pastores-dabo-vobis_en.html 
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5. Miscellaneous !
a) Report after “Kinship” Meeting, 1982 
1. That the officers of BRI (the Biblical Research Institute of the General Conference) be asked to set up 
a special subcommittee to study thoroughly the whole question of homosexuality and the church. 
2. That balanced and responsible articles dealing with the biblical, theological and pastoral aspects of 
said topic be prepared for publication in the Adventist Review and Ministry. 
3. That programs on sex education taught at our academies and colleges, seminaries and extension 
schools, church seminars and continuing education courses, and the like, include a unit on 
homosexuality. 
4. That balanced and responsible reading lists be prepared for all the levels of education indicated under 
item 3. 
5. That guidelines (similar to those voted by the Fall Councils of 1976 and 1977 with respect to divorce 
and remarriage) be drawn up for the benefit of pastors, teachers and administrators as they try to handle 
wisely, graciously and redemptively the particular cases of homosexuality that come under their care. 
6. That we identify a number of informed and understanding pastors, teachers, counselors and other 
professionals, to whom our youth, on discovering that they might have a homosexual orientation, may 
turn with confidence. 
7. That vehicles (such as hotlines) be set up so that youth in our academies, colleges and universities 
may contact such persons, assured of full confidentiality.	


8. That the church recognize Kinship as a vehicle by which other young Seventh-day Adventists, 
discovering that they have a homosexual orientation, may find the help they seek. (Both the officers and 
general members of Kinship with whom we have been in contact have assured us that they are (a) 
opposed to proselytizing and (b) committed to referring those who call on them for help to those 
professionals who can give them the help they seek.)	


9. That Josephine Benton and Lawrence Geraty be asked to serve as chaplains to the Kinship group. 
(The officers of Kinship have so requested.)
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